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Orphic hymns. Cf. especially XXXII 15: ki pov ebxouévov, 8o 8 elprymy
TOAVOASov.

30. ikérnu: cf. M. 36. ‘Suppliants’ in Greek hymns are simply those who
pray to the deity.

ONBov: see III 6. Cf. h. Hom. XV 9 and XX 8: 8iSov & apetny 1€ Kal S\Bov.

33. avramédwkav: Isidorus’ meaning is theological, concerning the
relationship between a man and the divine. The ‘eift’ is a divine reward in return
for proper worship. The goddess and her ovvraot gods at Medinet Madi judge of a
man’s actions, and bestow their rewards in his lifetime. Lines 32-33 are obviously
personal. It could be that the goddess has given the poet the child he sought. Cf.
15-16, and 3. The postscript reveals many qualities in the writer, awe, humility,
faith and spontaneous personal thankfulness. His feelings seem to well up and
pour forth in his praises or aretalogies; cf. ebfuuiar below. His response to the
goddess is very close to Lucius’ emotion in App. Met. XI 25: Nec mihi vocis
ubertas ad dicenda quae de tua maiestate sentio sufficit, nec ora mille linguaeque
totidem vel indefessi sermonis aeterna series.

ebfvula: gladness, happiness, as in Pi. I. 1.63; and Pi. Pae. 1.2. Cf. Ep. Jac.
5.13; and P. Amh. 133.4. ebBvuia, as a cult term, refers to the emotion inspired
by that cult’s deepest mysteries. See R. Merkelbach, Roman und Mysterium, p-
110, note 2, and p. 333, note 2.

Hymn III (Plate VIII)

TYloTwr pedéovoa Bewv, ‘Epuoib darvaocoa,
Tov ayvn, ayia, peydhn, ueya dwvue Anot,
o€EuvoTaTn dWTEW’ Ayalwy pepdmecol dract
eboeféow peydhas xdpiras kal mhodrov édwkag,
g Kai §eomy yhvkepny Te éxew kai TépYw aploTny
‘ONBov, ebruximy kai owdpoovvmy Te d\vmov.
dogoL &¢é ¢woval pakdpraror, dvdpes dproto,
OKaTTPOYOpoL Pactheis Te kal Goool kolpavol elot,
ovToL ool ETEXOVTES A{d)aoovo’ dxpt Te Tpwl(c,
10 Aaumpov kai \mapov Karalemovtes ToNDY o[ ABov
vidot 0" viwvolot kal ardpdot Toiot ueTav[r.
0v 8¢ ke p\Tatov éo(x)e avdrTwy f Bao\e[wa
00Tos kai 'Acias Te kai Ebp WS TE Avid)ooel,
elpnn®) Te Aywv, kapmol fpiovow em’ abr o
15 Tavtolwy ayadwr, kapmov Te pépovres aplw]rlov.
ommov &n moNepol Te avdpokTacial Te uaAoT[a
Lopddwy Sxhwv Te 10 gov 0févos, f Svwaluic oov,
TANB oS amnuavpwa’, dAéyowot 8¢ Odpoos &l Swke.
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K\DOL Enod, "Ayabn Te TUXN, ikETOV 00V, dvacaola,

20 # mov &s Aumy 7 & Norov audBepnkals,

# Bopéov mépara vaiels RovTYOOV alel,

# Ebpov mwuds, 66L avrolal neliow,

# kal "O\vumov ikaves 8mov (obypaviwv(es évle[tow
f kal &v obpavdt VYL peT’ abavaroiot Sukdfes,

25 # kai heliov cokvdpduov dpuata faoa,
kGopov dmay Sudyovoa, KATOTTEVOVOA amavta
épy’ awdpdv aoefcv Te Kal eboeBéwr kabop woa,
el 8¢ kal 58e mdpet, Idlav apetny Epopuioa,
repmopérn Bvuaow, Nobaiol e Hoe Ounails,

30 avspcov vawdTwy ToUxXov vouov 'ApowoeLT Gy
Taudviwy EOvcv, doool kat’ €Tos T€ TApPELOL
eixdde uni Maywv kal Owvl dekdtny oot ayov[tlels
kal "Ayxont, Zokov m, feols {a) ayloww, €0PTN.
Tvbopévn ebxew, pehavndope lot EAuwY,

35 Kkai bueic, peydot Te feol ovvvaol du’ abrt,
méuyar’ &uol Maww’, axé(wly inTopa mdvrw(v.

Tolbwpos
éypaye.

5. twhw Vogliano; owhr (Hondius) SEG VIII 7. lap. alvspec 9. lap.ANZZ, arka)ooove’ Vogliano; in
fin. yhowls ibid. 10. 8[Afov ibid. 11. perad[ris ibid. 12. lap. EZKE, ¢alx)e ibid.; in fin. Baoile[a
ibid. 13. lap. ANZIZIE, avlddooer ibid. 15. aplovlplns ibid.; 4plwlrlov (Hondius) SEG VIII
16. udaor[a Vogliano 17. &waluic oov ibid. 18, é[6wkas ibid.; €[6wke (Hondius) SEG VIII
19. @waocola Vogliano 20. audiBéfnrals ibid. 23, {edmovpaviwr [....] € [..... ibid.; dmov
lodpaviwr[es Evle[colr Segre; 5@ obpariwlves] E[xovow Vandoni 26. GmAnra Vogliano, dmavra M.
Vandoni 29. BvnAails Vogliano 32. dyolvow ibid.; Hyov[rlelc] Segre; &yovolw) M. Vandoni
36. axé[w]r Vogliano; mavrw(v ibid.

O Ruler of the Highest Gods, Hermouthis, Lady,
Isis, pure, most sacred, mighty, of might Name, Deo,
O most hallowed Bestower of good things, to all men
who are righteous, You grant great blessings: to possess wealth,
5  alife that is pleasant, and most seren happiness:

material gain, good fortune, and happy soundness of understanding.
All who live lives of greatest bliss, the best of men:
sceptre-bearing kings and those who are rulers,
if they depend on You, rule until old age,

10 leaving shining and splendid wealth in abundance
to their sons, and sons’ sons, and men who come after.
But the one whom the heavenly Queen has held the most dear of princes,
rules both Asia and Europe,
keeping the peace; the harvests grow heavy for him
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15  with all kinds of good things, bearing fruit . . . ,
and where indeed there are wars and slaughter
of countless throngs, Your strength, and godly power
annihilates the multitude (against him); but to the few (with him) it gives
courage.
Hear me, Agathetyche, when I pray to You, Lady,
20  whether You have journeyed into Libya or to the south wind,
or whether You are dwelling in the outermost regions of the north wind ever
sweetly blowing,
or whether You dwell in the blasts of the east wind where are the risings of
the sun,
or whether You have gone to Olympos where the Olympian gods dwell,
or whether You are in heaven above, a judge with the immortal gods,
25  or whether having mounted the chariot of the swift-driving sun,
You are directing the world of men, looking down on the manifold
deeds of the wicked and gazing down on those of the just.
If You are present here too, You witness (men’s) individual virtue,
delighting in the sacrefices, libations and offerings,
30  of the men who dwell in the Nome of Suchos, the Arsinoites,
men of mixed races who all, yearly, are present
on the twentieth of the month of Pachon and Thoth, bringing a tenth for You
and for Anchoes, and Sokonopis, most sacred (of) gods, at Your feast.
O Hearer of prayers, black-robed Isis, the Merciful,
35 and You Great Gods who share the temple with Her,
send Paean to me, healer of all ills.
Isidorus
wrote (it)

1-6. Summary. The invocation is to the great and holy Isis as goddess of the
Harvest, that is, as both Hermouthis, goddess of cereal grain and the human infant
(Egyptian) and as Greek Deo, Giver of all good things (= Agathe Tyche). Isidorus’
royal goddess is complex.

1. Y ioTwr pedéovoa Beww: with dYioTwr cf. I 3 and IV 4. The title means
Ruler of the Greatest Gods. Cf. the elaborately superlative expression in IV 23
qualifying Suchos: peyahov peydlov 7€ peyiorov, and Osiris (App., Met. XI 30):
deus deum magnorum potior et maiorum summus et summorum maximus et
maximorum regnator. In A. 45, uedéotoa also refers to Isis. Cf. Anthol. Palat. VI
231: Alyvmrov pedéovoa pelaufudhov Awomemhe, and PGM 4.2774: Lo
Taowparew kal 1w maoyiedéovoa 1) mavrpepéovoa (Io = Isis).

‘Epuotfe: see I 1,11 2, and Plates IX-XIII.

2. ayen: cf. IV 1 ayvov . . . iepov.

ayla: cf. Paus. X 32.13: iepov Towdos aywirarov; also IG XII 694.14, and
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CHAPTER TWO

Hymn I (Plate VI)

mAovTodort faoilewa e, ‘Epuotdt dracoa,
TavToKpdTEpa, TUXN "Avyaln, ueyakwwvue lot,
Anot Y loTn, §wns ebpéTpla Tdong,

TavTolwy Epywy EuEAnaé oo, dpp’ avadoins
avlpwmow Blov Te kai ebvoulmy e dmaot,

Kai Geopovs karédetas, ' ebdikin Tig bmdpxn,
Kai Téxvas avébwkag, i’ eboxnuwy flos ein,

Kal mdvTwy T€ $pvow ebavféa elipeo Kapmav.
Zov 7€ Xapw ovvéoTnx O mONos kal yaia draca
Kal Tvowal avéuwr kai NS o YAVKVpeyyrns.

Znu dvvauer Ned\ov morauol mAnpoivrar &ravres
wpnt omwpwnt, kal A\afporarov xeilh’ Vowp
valay macav ém, i’ aéy\mos Kapmos bmwdapxy.
doooc 8¢ §wovat Ppotol &’ ameipovt yaint.
Opdkes kal "EXAnres, kai Sooou Pdpfapol eiot,
obvopd oov 70 KaXdv, ToONVTUNTOY Tapd TaoL,
pwraiot ppaovo’ idlats, idlar vi Tarpn.
‘Aataprny "Apteulv ge Tvpor kAptovor Navalay
Kkal Avkiwv €vn {n} Antoiv kaléovow &vao|oav
Mntépa & k\povor Bedv kai Opnikes dvdpes,
‘EX\nres 8" "Hpnw peyahddpovor 178’ ‘Appodirn[v
kail ‘Eotiav ayalnw, kal ‘Peiav, ral Anuntpa,
AlyvmTiol 8¢ Owiw, 61t uovvn el ob draocalt

ai vmo Twv EOvw dvopatduevar Oeal AA\ad.
Aeomort, 0 Apfw ueydiny Stvaulw oov aeldwv,
oWTew' abavdrn, molvwwoue, lat peyiorn,

€K TONEMOV pUpérn Te TONEW TAYTAS T€ TON(TAS,
abTovs kal ahoxovs kai kTnuara kai pila Tékva.
6000t 8’ éu polpats Bavdrov ovwvéxovral év €lpKTNL,
Kai 6ooL aypumrials ueydlaie dbxAovwr odovnpais,
Kat oi &v ahhoTpint xwWpnt TAavowuevor drdpes
Kal 600t Eu TEAQYEL HEYANWL XEYLWDVL TAEOVDL
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avdpdy ONVpEVWY YWY Kard GYVUUEVAWY,
awtovd’ obrol aTavres, emevEduevol 0€ TAPEWAL.
5 K\t Eucw ebydv, peyahooleves obwop’ éxovala
ebel\atos Euol Te YEWOL, NUTNG |’ avdmravooy andons.
Toldwpos
éypaye.

18. Navalap Vogliano, P. R.: kAngovew 4vacoav, SEG VIII 548 (Hondius): kAfitovow Avaway
19. avaoloar Vogliano 21. 'Appobirnlv ibid. 23. dmaca[iibid. 35. Exovola ibid.

10

15

20

25

30

O wealth-giver, Queen of the gods, Hermouthis, Lady,

Omnipotent Agathe Tyche, greatly renowned Isis,

Deo, highest Discoverer of all life,

manifold miracles were Your care that You might bring

livelihood to mankind and morality to all;

(and) You taught customs that justice might in some measure prevail;

You gave skills that men’s life might be comfortable,

and You discovered the blossoms that produce edible vegetation.

Because of You heaven and the whole earth have their being;

And the gusts of the winds and the sun with its sweet light.

By Your power the channels of Nile are filled, every one,

At the harvest season and its most turbulent water is poured

On the whole land that produce may be unfailing.

All mortals who live on the boundless earth,

Thracians, Greeks and Barbarians,

Express Your fair Name, a Name greatly honoured among all, (but)

Each (speaks) in his own language, in his own land.

The Syrians call You: Astarte, Artemis, Nanaia,

The Lycian tribes call You: Leto, the Lady,

The Thracians also name You as Mother of the gods,

And the Greeks (call You) Hera of the Great Throne, Aphrodite,

Hestia the goodly, Rheia and Demeter.

But the Egyptians call You “Thiouis’ (because they know) that You, being
One, are all

Other goddesses invoked by the races of men.

Mighty One, I shall not cease to sing of Your great Power,

Deathless Saviour, many-named, mightiest Isis,

Saving from war, cities and all their citizens:

Men, their wives, possessions, and children.

As many as are bound fast in prison, in the power of death,

As many as are in pain through long, anguished, sleepless nights,

All who are wanderers in a foreign land,
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And as many as sail on the Great Sea in winter
When men may be destroyed and their ships wrecked and sunk . . .
All (these) are saved if they pray that You be present to help.
35 Hear my prayers, O One Whose Name has great Power;
Prove Yourself merciful to me and free me from all distress.
Isidorus
wrote (it)

Hymn 1, set below the dedicatory inscription to Ptolemy Theos Soter on the
south face of the west pillar, is the only Hymn of Isidorus to be so inscribed. It
immediately faces those entering the south portal of the precinct from the
Ceremonial Way.

1-3. Summary. Invocation of Isis Mighty in Name, as Egyptian Hermouthis,
goddess of the Cereal Harvest, and the Greek goddesses, Tyche Agathe and Deo
(Demeter).

1. mhovtoddre: a hapax legomenon. Cf. mhovroddrne II 10 and note.
mhovTod0Telpa refers to Eleusinian Demeter/Ge in D. S. 1 12.4 = h. Orph. XI 3. In
Hes. Erga, 126, the men of the Golden Age become dajuoves mAovroddrat.
Isidorus’ epithet appears to have Eleusinian association. Wealth-giving is also a
traditional function of Egyptian royalty.

Baohewa Beww: cf.  Pacew, 111 12. In the Orphic hymns faci\ew and
mapfacilew are common epithets. fao\ew also is a title of Isis: A. I: D. S. I 27.4
(Baot\ivoa); H. Oxy. 36-37; 218; and App. Met. XI 4 (regina Isis). i

‘Epuotot: see Plates XI-XIV. Hermouthis or Thermuthis (with the definite
article 6 or 7) was the Greek transliteration of Rnn.wt.t or Rnn.t, the old
Egyptian nurse-, or harvest-goddess.’

The determinative of the noun rnn.t (= The nurse, human or divine) is the
figure of a seated woman holding a young child in her out-stretched arms. When
that word signifies a goddess, that goddess is probably Hermouthis. Josephus
speaks of a certain Thermouthis as a ‘nurse,” and daughter of Pharaoh Amenophis;
he associates her with Moses (quae Mosem educaverat).?

1. The name, phonetically ernen-wéte, or
ermite, may be transliterated as Renenutet or
Renenet, derived from the verb rnn meaning bring
up, nurse. The name belongs to the same word-
stem as many other Egyptian words: 1. rnt:
wet-nurse; 2. rnnt: riches, fortune; 3. rnn: he who
is brought up, a young man; 4. she who is brought
up, a young woman; 5. rnn: cow, young bull-calf,
The verb-stem rnn is written in the Greco-Roman
period as rr and rnnt/rnnwtt (= the goddess
Thermuthis) as rrt. It is interesting, in relation to
Hymn I, to note that a similar word rrt (= pig?) is

determinatid with the sign of a star and associated
with Fate (S3w).

2. Hermann, Das Kind und seine Hiiterin, pp.
172 and 176 note 5, discusses this Hellenistic story
and mentions its repetition by Epiphanius some
three centuries later. Hermann associates Her-
mouthis closely with Horus (and Isis) and specu-
lates that ‘Leto’ is in reality the goddess
Hermouthis-Renenet (see Hdt. II 156, and Plu. de
Is. c. 38). This indeed explains Artemis and Apollo
as children of Isis =Hermouthis (Hdt. ibid.).




Imouthes—Apollo-Asdepios. See C. Keren
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Physician’s Existence, trans. R. Manheim, p. 82.
For Apollo (= Paian?) as a god at Medinet Madi, see SEG VIII 545,

I have Professor E. G. Turner of University College,

London, to thank for the above reference to ‘Pajawon.’
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Hymn IV (Plate IX)

Tls T08€ ayvov édeyu’ iepov ‘Epuoibl MEYLOTNL;
mois Oeos euvnoln maviepod uakdpwp:

$2¢ aimiv kal &dvrov Eonundoar’ ‘O\vumov
Anot VYot "ladt Beopogopwt,

Kai "Ayxont vicde kal daluove dryadi Zokovwm(t,
abavdrows Gpuov elpe Swawdraror.

AlyvmTov Twd gaot yevéoOar Oeioy avakra,
0S TAoNS XWpas kvpws Etepdrn,

mThovatov, eboeféa, Suvduet Tdone Te ueyiorn[e
0 KA€os Kkai apernw Eoxer loovpdviov.

TOUTWL Yap Kai yaia bmikoos v te Odhacoa
KAl TOTApWY TAvTwY vauara Kaippdwy,

kal mvowal avéuwy kai Hws, 0¢ YAVKD ¢éyyos
arTENAWY paeL TAoWw APLTPETEWS.

Kal TTNrv T€ Yérn ououuadov Ex\ver adrod
Kal 7dS EmMOTENNWY TdvTa Emnroa Hp.

Anlov ToOT' €07 G7L Bprea EkAver adrToi
WS oL TV lepww Ypduu' avalefduevot

$AoKOVOW TOTE TOUTOV EMOTENAVTA KOP LWV,
ovv Te émoToNlwt HABe pépovoa gpdow -

ob yap énv BpoTos avnp, obs’ éx Bporod fev dvak[ros,
alla Oeod peydhov ékyovos aevdov,

ZovXov TayKpdTopos peydlov ueydhov Te MeYioTOU
daluovos Tob dyabov vios dva épdvn.

Mntpomdrwp TovTov 8’ éotiv twis o pep[loms,
"Appwr, 0s kai Zevs ‘EANdSos 78 'Acias.

Tobveka kal 7L mavra émnkoa, 600’ &l yaint
EPTETA KAl TTNYWY obpaviwy Te yévn.

otvopa &8’ fw maramov TovTwe; Kal Tis 768’ €dnke
Kotpavos 1 fac\eds né Tis abavdrwr;

0 BpeYasc Teoowots, 65 obpavod éomep’ adeikrad,
olivou’ éOnke kalov n\lov ebeyyéos.

‘Epunvevoduevor 8" Alyvmriol otvopa Todrov

63

yi, Asklepios, Archetypal Image of the

the University of
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Toppaudveny kKAjovat, TOV uéyay, afdvaTov.
35  Oadua 8¢ Kal mapddofov Eyww godkolv]oa map’ AAAwWY,
G Emhel &v Bpel dfoat kal loTlwt.
'Acpaléws 8¢ pabwv Te map’ aydp v TV l0TOPOUVTWY
radTa Kai abTos Eyw mavt’ avaypayduevos
npunvnue’ "EXAnot Oeod Suvauly T€ AraKTos,
40 s Bpol[TollTos obd’ ETepos goxev lomy Suvauw.
Todwpos
éypaye.

5. Zokovom Vogliano 9, peytorn[t Vogliano 12. kaAkip {,o} dwr Vogliano kaM\ppowr V. V.
21. &vak[rols Vogliano; dvax[ros V. V. 25. ueplorhs Vogliano  35. éodk[ov]oa Vogliano; todkolv]oa
Hondius
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Who built this holy temple to greatest Hermouthis?
What god remembered the All-Holy One of the Immortals?
He marked out the sacred shrine as a high Olympos.
For Deo Highest, Isis Thesmophorus,
for Anchoes the Son, and the Agathosdaimon, Sokonopis,
Immortals (all), he created a most fitting (or most just) haven.
A certain one, they say, was born a divine King of Egypt;
he appeared on earth as Lord of all the World,
rich, righteous, and omnipotent;
he had fame, yes, and virtue that rivalled the gods’
for to him the earth and sea were obedient,
(and) the streams of all the beautiful-flowing rivers,
(and) the breath of the winds, and the sun which shows sweet light,
(and) on his rising (is) visible to all.
The races of winged creatures with one accord would listen to him
and he instructed all who heard his voice.
The fact is clear that the birds obeyed him
as those who have read the Sacred Scriptures
speak of this king once entrusting a written message to a crow
and she flew off with the letter, bearing his utterance (?)
[or: she returned bearing a verbal message together with a written reply].
(It is so) for he was not a mortal man, nor was he son of a mortal man
but as offspring of a god, great, and eternal,
(even) of Souchos, all powerful, very great, omnipotent,
and the Agathosdaimon, he the son appeared on earth as a King.
The maternal grandfather of this god is the Distributor of Life,
Ammon, who is Zeus of Hellas and Asia.
For this reason all things heard his voice, all things
that move on earth and the races of winged heavenly creatures.
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What was the name of this one? What ruler,
30  what king, or who of the Immortals, determined it?
(Why) the one who nurtured him, Sesodsis, he who has gone to the Western
Heaven,
gave him a fair name, ‘Son of the Golden Sun.’
When the Egyptians say his name (in their language) they call (him)
‘Porramanres, the Great, Deathless.’
35 I have heard from others a miracle that is a riddle:
how he ‘navigated on the desert by wheels and sail.’
Reliably learning these facts from men who study history,
I myself have set them all up on inscribed pillars
and translated (into Greek) for Greeks the power of a Prince who was a god,
40  power such as no other mortal has possessed.
Isidorus
wrote (it).

Hymn IV is a sacred story from Egyptian scriptures retold by Isidorus to
enlighten the Greeks.

1-6. Summary. Who founded the temple to the goddess and her two synnaoi
gods? In answer Isidorus tells his story of the god-king, Porramanres, who
founded the temple-community (7-36).

1. &beys’: an epic-poetic verb for constructing large projects.

iepov: the temple-complex, manifestly Greco-Egyptian in origin, is referred
to as Olympos (3) and as an anchorage or haven (6). It included a XIIth Dynasty
chapel, several large Hellenistic temples, and a priestly community engaged in the
cults of at least three gods (5) as well as of the divine founder. 70 iepov here
means the temple-community rather than merely the material structure.

‘Epuodu: see 1 1; 11 2, 29; III 1, above; also Plates IX-XIIL. For her
Thanksgiving festival at the temple, see 11 21-28 and 111 28-33.

2. mois: a puzzling reading, possibly for moiog. A parallel seems to be:
H7oAepaic for Il7oNepaios. See P. Par. Wiss. 23. 19. 29 (165 B.C.) and P. Teb.
24.81 (117 B.C.). Wilhelm thought of reading 7iots instead of moic; from this he
conjectured 7(s (i5) was meant (Sitz. Ber. Wiener Akad. 224, 1946 (1) p.- 47). But
the photograph shows mots with a clear five-bar sigma. However neither the pi nor
the iota are entirely clear in the photograph, while the omicron seems deeper,
clearer, and smaller than these letters. See Plate IX.

feds: the photograph shows the final letter clearly as =, which could be an
incomplete five-bar sigma. The god is the Egyptian king, Porramanres, of 34. On
the divinity of the Egyptian King, see Frankfort, Kingship, pp. 26-35.

€uvnodn: cf. uwnobévres 11 21 above. The act of recalling, or heeding, implies
a gift to the deity.

3. The line is to be best construed as: kai &8vrov Eonuelwoar’ ws aimv
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kal kopaww Bahacoav; 49: &y vavTiNias el kupla; 50: &YW Ta TAWTA aTAwTa
mou ¢ blrav éupol Sokp; A. 34.5: &8¢ faldooas mpaTov kv avlpLdToLoL TEPATLYLOY
#weoa uoxfov; and A. 145-157; H. Oxy. 61: mehdyovs Kkvpelav; 99 ebm\éav;
121-3: émirpomov Kal 0dnyov Bahao{o)wy Kal ToTauiwy oToATWY Kuplay; Ank.
9. mévrov Slav Gvacoav navde[plkin. Perhaps Isis, goddess of the sea, is entirely
Alexandrian.

33. This line is almost identical with Od. X 123: avdpwv 7' ONAUUEV WY
ymov 0 dpa ayvopevawy. Cf. 7l XVI 769. Isidorus omits the epic 7€ and
substitutes kara (= 0 &ua). His kara is best understood as an attempt at epic
tmesis.

34, gwiovd’: cf. owrepa 26 biwe: and note. cf H. Oxy. 76 Tow
owlovoay.

emevtduevor: cf. 11 8, 16, 111 34, emevyopat occurs in h. Hom. 111 (to Apollo)
370: ¢ ¢par’ emevxopevos and h. Hom. V 48: kal mor’ EmevEapévn eimq META TTAOL
feotow. It is an epic-poetic formula for prayer.

rapetas: cf. 111 28. It means come (to help), appear.

Although lines 97-33 dte syntactically not one sentence, together they
portray five successive typical calamities from which Isis can save: war, 27-28;
prison, 29; illness, 30; exile, 31; the stormy sea and shipwreck, 32-33. Miracles
were wrought by Isis and Sarapis for suppliants who prayed to them. The quality
of eboéfewn (= loyalty) is stressed as a prerequisite in 11 6, 111 4, 27, but not in L.
The saving acts of the goddess are apetai/épya. For a somewhat similar grouping
of human disasters see Hes. Op. 240-47; and a close parallel, Lxx Ps. @Vt 7,
10-14, 18 £, and 23 ff. For pertinent commentary on this Psalm see Kraus,
Psalmen®, pp. 738-41. Ci ulso Lxx Ps. GXLV 7-9; CXLIV 14, LXVII 6a. It would
seem these are the ‘topoi’ of a common Near Eastern literature.

35-36. Concluding prayer: be merciful; bring me happiness.

35. peyaloolevés olvop’: see oivoua 16 above and note. The adjecfive is
used of Horus, K. K. 64. Cf. mToAvwVUpE, 26.

36. ebeiaros: the adjective is used of Demeter, GDI 3536 (Cnidus): kai un
yévouro ebedr[ov] Toxew Aapdrpols]. cf. UPZ 109.6, first century B.C.:
ebeNdrov Tetevxalot Tolo Paloéws. For the thought, cf. Hes. Op. 340; A. Pr.
241-3; Call. VI 138 (to Demeter); and A. Supp- 616 (to Zeus KEGLOS).

Hymn II (Plate VII)

xaipe, Tuxn "Ayadn, ueyalwvope "Tot peylorn,
‘Epuotfe éml oot mdoa yeynle TONLS,
fwis Kal kapm@v ebpérpua), olol T€ TAVTES
répmovral T€ fpoTol 0V XaplTwy Eveka.
5 $oooL ool elxovTaL Em’ EuTOPINY TE TAPEWAL,
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ThovTov0 " eboefées els Tov dmavta Xpdvow -
Kat oot v vovools Bavarwideat poipy éxovrla
ool ebEduevol TaxEws oS twhs érvxov.
§2¢ ETUMWS 0 ayabos Saluwr, Tokov TS KpaTalds
10 ovvvaos valer Thovtodotns ayabds.
KTloTNS Kal yams Te kal obpavod &otepderros
KAl TOTA MY TAVTWY KWKUTATWY T€ PO,
Kal "Ayxoms 0 ads vids, 6c obpavoi aifépa vateft
NS avTéNAwp &', 6 édette T0 P
15 dogot bn EBéNovot yorny maldwy Te motoal,
evduevol Vuv ebrekving Ervyov.
Nethov xpvooppoar melfove’ avdyes kara [klatpdlv
Albyumrov émi yiw avdpdow edrepminy.
Ebavfet 1o1e kapmoc dnas kal maot uepifes,
20 olot 0éhews, wnw mavTodam v ayadow.
2 wv dwpwy prnobévres, 6oots TAODTIY T’ avédSwrag
Kal xdpiras peydhas ads te éxew 8¢’ $hov,
TOUTWV 00L poipav dexdrny amévewar (@)mavres,
Xatpovtes kat' éros, ofL TE marnyvpint
25 elTa E6wpPNow TEPLTENNOUEVOV EVIAVTOD
avroic unvi laxwv raow &g edppoovvny.
TepplevTes &’ eis olkdv Te mavnyvploavres éfnoav
EVPNUWS TANPES TRHS Tapd 00D T€ TPUPHS.
Z]ww udpwv kauol uerdados, ‘Epuoddt dvacoa,
30 0wt ikétne GAPov kal dua ebrekviny.
Toldwpos
éypaye.
Edxcov 716" buvdv e Oeol kNvovTes Epeio,
avramedwrar épol ebuulay xdpira.

3. ebpérpda) Vogliano, P. R.; evpérpia Vandoni. 7. éxovr[at Vogliano 8. ofig Vogliano; raxéwe {0} fic
Wilhelm  13. vale[t Vogliano 17. Xpuoop {p} oav Vogliano; xpvooppdar M. Vandoni. In fin, [yaiav
Vogliano; [¢pas Hondius SEG VIII; [kla pély M. Vandoni 18, &mi 7w Vogliano; ent yfw Wilhelm; &l yfp
Hondius SEG VIII 19. § 7e Vogliano; Tore Segre, ex imag. In fin. uepiglet Segre; pepit[eis Hondius SEG
VIII  29. 7]dw Vogliano; o]cow Wilhelm.

Hail, Agathetyche, greatly renowned Isis, mightiest
Hermouthis, in you every city rejoices;
O Discoverer of Life and Cereal food wherein all
mortals delight because of your blessing(s).
5  Allwho pray to you to assist their commerce,
prosper in their piety forever;
all who are bound in mortal illnesses in the grip of death,
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if they (but) pray to you, quickly attain your (renewal of) Life.
How truly the Agathosdaimon, mighty Sokonopis,
10 dwells as your temple-mate, that goodly Bestower of wealth,
Creator of both earth and the starry heaven,
and of all rivers, and very swift streams;
and Anchoes your Son, who inhabits the height of heaven,
is the rising Sun who shows forth the light.
15 All indeed who wish to beget offspring,
if they (but) pray to you, attain fruitfulness.
Persuading the gold-flowing Nile, you lead it in season
over the land of Egypt as a blessing for men.
Then all vegetation flourishes and you apportion to all
20 whom you favour, a life of unspeakable blessing(s).
Remembering your gifts, men to whom you have granted wealth
and great blessings (which you give them to possess all their lives),
all duly set aside for you one tenth of these blessings
rejoicing each year at the time of your Panegyrie.
25 Thereafter you allow them, as the year rolls round (again),
everyone to rejoice in the month of Pachon.
Joyful after your festival, they return home
reverently (and are) filled with the sense o f blessedness that comes
only from you.
Grant a share of your gifts also to me, Lady Hermouthis,
30 Your suppliant, happiness and especially the blessing of children.
Isidorus
wrote (it).
Hearing my prayers and hymns, the gods
have rewarded me with the blessing of great happiness.

1-2. Summary. Invocation to Isis as Greek Tyche Agathe and Egyptian
Hermouthis.

2-8. 15-16. Summary. All should worship Isis, the creator of life and cereal
food. She can enrich merchants engaged in commerce; she can heal the sick
though they seem about to die, and with her synnaoi gods, Sokonopis her partner,
and her son, Anchoes, she can grant a child to those who pray to her for
offspring.

2. ‘Eppodfu: cf. 11 and notes above.

raoa mohe: of. D. S. 127.4: &y "loks el i faoihooa mdons xwpas; M.
3a: Elow &y elut 7 Topavvos mdons xwpas; Chalkis (to Karpokrates): maoav
ekdbnpa yiwv; H. Oxy. 219: maoav Xwpav; 244: Tdop xwpa; 125-6: émi macav
xpav and App. Met. X1.5: Totus . . . orbis. Isis is a universal god.

yéynbe: for joy in the Isisshymns see also ebppoovvn 28. G Sy B1-2! £V




