ΟΡΟΛΟΓΙΑ ΣΤΡΑΤΙΩΤΙΚΗ ΕΝΤΟΣ ΤΗΣ Κ.Δ.

55.1  kaqoplivzw: to arm completely with weapons - ‘to arm fully.’ o{tan oJ ijscuro;" kaqwplismevno" fulavssh/ th;n eJautou` aujlhvn, ejn eijrhvnh/ ejsti;n ta; uJpavrconta aujtou` ‘when a strong man who is fully armed guards his house, his belongings are safe’ Lk 11.21. In some languages the equivalent of ‘to be fully armed’ is ‘to have all the weapons one needs to defend oneself’ or ‘to have the weapons needed in order to be safe.’

B To Fight (55.2-55.6)
55.2  ejgeivromaic: to go to war against - ‘to rise up in arms against, to make war against.’ ejgerqhvsetai ga;r e[qno" ejpΖ e[qno" ‘one country will make war against another country’ Mk 13.8.

55.3  uJpantavwb: to oppose in battle - ‘to meet in battle, to face in battle.’ prw`ton bouleuvsetai eij dunatov" ejstin ejn devka ciliavsin uJpanth`sai tw/` meta; ei[kosi ciliavdwn ejrcomevnw/ ejpΖ aujtovn ‘he will first decide if he is strong enough with ten thousand men to face in battle the one who comes against him with twenty thousand men’ Lk 14.31.

55.4  strateuvomaia; strateiva, a" f: to engage in war or battle as a soldier - ‘to battle, to fight, to engage in war, warfare.’strateuvomaia ς tauvthn th;n paraggelivan parativqemaiv soi…i{na strateuvh/ ejn aujtai`" th;n kalh;n strateivan ‘this command I entrust to you…that by these (weapons) you may wage the good battle’ 1 Tm 1.18.

strateivaς ta; ga;r o{pla th`" strateiva" hJmw`n ouj sarkika; ajlla; dunata; tw/` qew/` ‘the weapons we use in our battle are not the world’s but God’s powerful weapons’ 2 Cor 10.4.

strateuvomaia  and strateiva in 1 Tm 1.18 and 2 Cor 10.4 are used figuratively, and it may be essential to mark this figurative usage as a type of simile. For example, in 1 Tm 1.18 strateuvomai may be rendered as ‘you may, so to speak, wage the good battle’ or ‘it is like you are fighting.’ Similarly, in 2 Cor 10.4 strateiva may be rendered as ‘in what is like a battle for us.’

55.5  polemevwa; povlemo"a, ou m: to engage in open warfare - ‘to wage war, war, fighting.’

polemevwa ς oJ Micah;l kai; oiJ a[ggeloi aujtou` tou` polemh`sai meta; tou` dravkonto" ‘Michael and his angels waged war against the dragon’ Re 12.7.

povlemo"a ς mellhvsete de; ajkouvein polevmou" kai; ajkoa;" polevmwn ‘you are going to hear of wars and rumors of war’ Mt 24.6.

55.6  mavcairab, h" f; rJomfaivab, a" f (figurative extensions of meaning of mavcairaa  ‘sword,’ 6.33, and rJomfaivaa  ‘broad sword,’ 6.32)— ‘war, fighting, conflict.’

mavcairab ς oujk h\lqon balei`n eijrhvnhn ajlla; mavcairan ‘I did not come to bring peace, but conflict’ Mt 10.34. For another interpretation of mavcaira in Mt 10.34, see 39.25.

rJomfaivab ς ajpoktei`nai ejn rJomfaiva/ kai; ejn limw/` kai; ejn qanavtw/ ‘to kill with war, famine, and disease’ Re 6.8. It is possible that rJomfaiva in Re 6.8 should be understood in its literal meaning of ‘broad sword’ (see 6.32).

C Army (55.7-55.13)
55.7  stratovpedon, ou n; stravteumaa, to" n: a large organized group of soldiers - ‘army.’

stratovpedonς o{tan de; i[dhte kukloumevnhn uJpo; stratopevdwn  jIerousalhvm ‘when you see Jerusalem surrounded by armies’ Lk 21.20.

stravteumaa ς ei\don to; qhrivon kai; tou;" basilei`" th`" gh`" kai; ta; strateuvmata aujtw`n sunhgmevna poih`sai to;n povlemon ‘then I saw the beast and the kings of the earth and their armies gathered to make war’ Re 19.19.

55.8  legiwvn, w`no" f: a Roman army unit of about six thousand soldiers - ‘legion, army.’ h] dokei`" o{ti ouj duvnamai parakalevsai to;n patevra mou, kai; parasthvsei moi a[rti pleivw dwvdeka legiw`na" ajggevlwnΙ ‘don’t you know that I could call on my Father and at once he would send me more than twelve legions of angels?’ Mt 26.53. The expression ‘twelve legions of angels’ indicates a very large group of angels; accordingly, the meaning may be rendered as ‘many, many angels’ or ‘thousands of angels.’

55.9  spei`ra, h" f: a Roman military unit of about six hundred soldiers, though only a part of such a cohort was often referred to as a cohort - ‘cohort, band of soldiers.’ Kornhvlio", eJkatontavrch" ejk speivrh" th`" kaloumevnh"  jItalikh`" ‘Cornelius, a captain of the cohort called The Italian’ Ac 10.1;  jIouvda" labw;n th;n spei`ran kai; ejk tw`n ajrcierevwn kai; ejk tw`n Farisaivwn uJphrevta" e[rcetai ejkei` ‘Judas came there with a group of soldiers and some temple guards sent by the chief priests and Pharisees’ Jn 18.3.

55.10  stravteumab, to" n: a small detachment of soldiers - ‘some soldiers, a few soldiers, a small group of soldiers.’ ejxouqenhvsa" de; aujto;n kai; oJ Hrw/vdh" su;n toi`" strateuvmasin aujtou` kai; ejmpaivxa" ‘Herod and some of his soldiers made fun of him and treated him with contempt’ Lk 23.11; ejkevleusen to; stravteuma kataba;n aJrpavsai aujtovn ‘he commanded a group of soldiers to go down and seize him’ Ac 23.10.

55.11  tetravdion, ou n: a detachment of four soldiers - ‘squad, group of four soldiers.’ e[qeto eij" fulakhvn, paradou;" tevssarsin tetradivoi" stratiwtw`n fulavssein aujtovn ‘he was put in jail where he was handed over to be guarded by four groups of four soldiers each’ Ac 12.4.

55.12  praitwvrionb, ou n: a detachment of soldiers serving as the palace guard - ‘group of soldiers, palace guard.’ w{ste tou;" desmouv" mou fanerou;" ejn Cristw/` genevsqai ejn o{lw/ tw/` praitwrivw/ kai; toi`" loipoi`" pa`sin ‘so that all the palace guard and all others recognize that my being in prison is because of Christ’ Php 1.13.

55.13  koustwdiva, a" f: a group of soldiers serving as a guard - ‘guard.’ e[cete koustwdivan: uJpavgete ajsfalivsasqe wJ" oi[date ‘take a guard; go and guard (the grave) as well as you know how’ Mt 27.65.

D Soldiers, Officers (55.14-55.22)
55.14  stratopevdarco", ou m: one in command of a military camp - ‘camp commander.’ parevdwke tou;" desmivou" tw/` stratopedavrcw/ ‘he turned the prisoners over to the camp commander’ Ac 28.16 (apparatus).

55.15  cilivarco", ou m: a military officer, normally in command of a thousand soldiers - ‘commanding officer, general, chiliarch.’ hJ ou\n spei`ra kai; oJ cilivarco" kai; oiJ uJphrevtai tw`n  jIoudaivwn sunevlabon to;n  jIhsou`n ‘the cohort with their commanding officer and the Jewish guards arrested Jesus’ Jn 18.12.

55.16  kenturivwn, wno" m; eJkatovntarco" or eJkatontavrch", ou m: a Roman officer in command of about one hundred men - ‘centurion, captain.’

kenturivwnς oJ kenturivwn oJ paresthkw;" ejx ejnantiva" aujtou` ‘the centurion who was standing there in front of it’ Mk 15.39.

eJkatovntarco"ς prosh`lqen aujtw/` eJkatovntarco" parakalw`n aujtovn ‘a centurion met him and begged for help’ Mt 8.5. For eJkatontavrch", see Ac 10.1.

In a number of languages, centurion can very readily be rendered by a phrase such as ‘a commander of a hundred soldiers,’ but in many instances the closest natural equivalent is simply ‘captain.’

55.17  stratiwvth", ou m: a person of ordinary rank in an army - ‘soldier.’ tovte oiJ stratiw`tai tou` hJgemovno" paralabovnte" to;n  jIhsou`n eij" to; praitwvrion ‘then the governor’s soldiers took Jesus into the palace’ Mt 27.27.

In some languages the normal equivalent of stratiwvth" would be ‘one who carries a gun,’ but such an expression would be completely anachronistic. Some translators have attempted to substitute a phrase such as ‘one who carries a sword,’ but this has failed in most cases since it suggests merely individual violence instead of organized warfare. It may therefore be important to use a phrase such as ‘one who fights under command’ or ‘one who is charged by the rulers to fight.’

55.18  strateuvomaib: (derivative of stratiwvth" ‘soldier,’ 55.17) to engage in military activity as a soldier - ‘to serve as a soldier, to be a soldier.’ ejphrwvtwn de; aujto;n kai; strateuovmenoi levgonte", Tiv poihvswmen kai; hJmei`"Ι ‘some soldiers also asked him, What shall we do?’ Lk 3.14.

55.19  stratologevwa: to cause someone to be a soldier - ‘to enlist soldiers.’ oujdei;" strateuovmeno" ejmplevketai tai`" tou` bivou pragmateivai", i{na tw/` stratologhvsanti ajrevsh/ ‘no soldier gets himself mixed up in civilian life, because he must please the man who enlisted him’ 2 Tm 2.4. In some languages it may be necessary to specify somewhat more clearly the relationship involved in ‘to enlist soldiers.’ For example, the last part of 2 Tm 2.4 may be rendered as ‘because he must please the one who caused him to be a soldier’ or ‘…who got him to be a soldier’ or ‘…who induced him to be a soldier for him.’ For another interpretation of stratologevw in 2 Tm 2.4, see 55.20.

55.20  stratologevwb: to be a commanding officer of a group of soldiers - ‘to be an army commander, to be an army officer.’ oujdei;" strateuovmeno" ejmplevketai tai`" tou` bivou pragmateivai", i{na tw/` stratologhvsanti ajrevsh/ ‘no soldier gets himself mixed up in civilian  life, because he must please his army officer’ 2 Tm 2.4. For another interpretation of stratologevw in 2 Tm 2.4, see 55.19.

55.21  iJppeuv", evw" m; iJppikovn, ou` n: a soldier who fights on horseback - ‘horseman, cavalryman.’

iJppeuv"ς th/` de; ejpauvrion ejavsante" tou;" iJppei`" ajpevrcesqai su;n aujtw/` uJpevstreyan eij" th;n parembolhvn ‘the next day (the soldiers) returned to the camp and let the horsemen go on with him’ Ac 23.32.

iJppikovnς oJ ajriqmo;" tw`n strateumavtwn tou` iJppikou` dismuriavde" muriavdwn ‘the number of the cavalry soldiers was two hundred million’ Re 9.16.

55.22  dexiolavbo", ou m: a soldier armed with a spear - ‘spearman.’ eJtoimavsate stratiwvta" diakosivou" o{pw" poreuqw`sin e{w" Kaisareiva", kai; iJppei`" eJbdomhvkonta kai; dexiolavbou" diakosivou" ‘get two hundred soldiers ready to go to Caesarea along with seventy horsemen and two hundred spearmen’ Ac 23.23.

E Prisoners of War (55.23-55.25)
55.23  aijcmalwsiva, a" f: the state of being taken as a prisoner of war and kept a captive - ‘captivity.’ ei[ ti" eij" aijcmalwsivan, eij" aijcmalwsivan uJpavgei ‘if anyone is meant for captivity, he (will) go into captivity’ Re 13.10. In a number of languages it may be necessary to render ‘captivity’ in terms of ‘being a captive,’ and therefore this expression in Re 13.10 may be rendered as ‘if anyone is meant to become a captive, he will indeed become a captive.’

55.24  aijcmalwtivzwa; aijcmalwteuvw: to cause someone to become a prisoner of war - ‘to make captive, to take captive, to capture someone in war.’

aijcmalwtivzwa ς pesou`ntai stovmati macaivrh" kai; aijcmalwtisqhvsontai eij" ta; e[qnh pavnta ‘they will be killed by the sword and taken captive to all countries’ Lk 21.24.

aijcmalwteuvwς ajnaba;" eij" u{yo" h/jcmalwvteusen aijcmalwsivan ‘when he went up to the very heights, he took many captives with him’ Eph 4.8. In Eph 4.8 aijcmalwsiva ‘captivity’ (55.23) is added redundantly to aijcmalwteuvw due to Semitic usage. The combination of words simply means ‘to take many captives.’

55.25  aijcmavlwto", ou m: one who has been taken captive in war - ‘captive, prisoner of war.’ ajpevstalkevn me khruvxai aijcmalwvtoi"  a[fesin ‘he has sent me to proclaim liberty to the captives’ Lk 4.18. In Lk 4.18 aijcmavlwto" occurs on two levels: (1) in the literal sense of ‘being a captive of war’ and (2) in the broader sense of referring to all those who are oppressed by foreign domination.

ΛΕΞΙΚΑ
"army,"
ar'-mi> (Heb: chayil, Heb: tsabha', "host," Heb: ma`arakhah, "army in battle array" Heb: gedhudh, "troop"): 
1. The First Campaign of History 
2. In the Wilderness 
3. The Times after the Conquest 
4. In the Early Monarchy 
5. From the Time of Solomon Onward 
6. Organization of the Hebrew Army 
7. The Army in the Field 
8. The Supplies of the Army 
9. In the New Testament 
The Israelites were not a distinctively warlike people and their glory has been won on other fields than those of war. But Canaan, between the Mediterranean and the desert, was the highway of the East and the battle-ground of nations. The Israelites were, by the necessity of their geographical position, often involved in wars not of their own seeking, and their bravery and endurance even when worsted in their conflicts won for them the admiration and respect of their conquerors. 
1. The First Campaign of History: The first conflict of armed forces recorded in Holy Scripture is that in Gen 14. The kings of the Jordan valley had rebelled against Chedorlaomer, king of Elam--not the first of the kings of the East to reach the Mediterranean with his armies--and joined battle with him and other kings in the Vale of Siddim. In this campaign Abraham distinguished himself by the rescue of his nephew Lot, who had fallen with all that he possessed into the hands of the Elamite king. The force with which Abraham effected the defeat of Chedorlaomer and the kings that were with him was his own retainers, 318 in number, whom he had armed and led forth in person in his successful pursuit. 
2. In the Wilderness: When we first make the acquaintance of the Israelites as a nation, they are a horde of fugitives who have escaped from the bitter oppression and hard bondage of Pharaoh. Although there could have been but little of the martial spirit in a people so long and grievously oppressed, their journeyings through the wilderness toward Canaan are from the first described as the marching of a great host. It was according to their "armies" ("hosts" the Revised Version (British and American)) that Aaron and Moses were to bring the Children of Israel from the land of Egypt (Ex 6:26). When they had entered upon the wilderness they went up "harnessed" ("armed" the Revised Version (British and American)) for the journeyings that lay before them--where "harnessed" or "armed" may point not to the weapons they bore but to the order and arrangements of a body of troops marching five deep (hamushshim) or divided into five army corps (Ex 13:18). On the way through the wilderness they encamped (Ex 13:20; and passim) at their successive halting-places, and the whole army of 600,000 was, after Sinai, marked off into divisions or army corps, each with its own camp and the ensigns of their fathers' houses (Nu 2:2). "From twenty years old and upward, all that are able to go forth to war in Israel," the males of the tribes were numbered and assigned to their place in the camp (Nu 1:3). Naturally, in the wilderness they are footmen (Nu 11:21), and it was not till the period of the monarchy that other arms were added. Bow and sling and spear and sword for attack, and shield and helmet for defense, would be the full equipment of the men called upon to fight in the desert. Although we hear little of gradations of military rank, we do read of captains of thousands and captains of hundreds in the wilderness (Nu 31:14), and Joshua commands the fighting men in the battle against the Amalekites at Rephidim (Ex 17:9 ff). That the Israelites acquired in their journeyings in the wilderness the discipline and martial spirit which would make them a warlike people, may be gathered from their successes against the Midianites, against Og, king of Bashan, toward the close of the forty years, and from the military organization with which they proceeded to the conquest of Canaan. 
3. The Times after the Conquest: In more than one campaign the Israelites under Joshua's leadership established themselves in Canaan. But it was largely through the enterprise of the several tribes after that the conquest was achieved. The progress of the invaders was stubbornly contested, but Joshua encouraged his kinsmen of Ephraim and Manasseh to press on the conquest even against the invincible war-chariots of the Canaanites--"for thou shalt drive out the Canaanites, though they have iron chariots, and though they are strong" (Josh 17:18). As it was in the early history of Rome, where the defense of the state was an obligation resting upon every individual according to his stake in the public welfare, so it was at first in Israel. Tribal jealousies, however, impaired the sentiment of nationality and hindered united action when once the people had been settled in Canaan. The tribes had to defend their own, and it was only a great emergency that united them in common action. The first notable approach to national unity was seen in the army which Barak assembled to meet the host of Jabin, king of Hazor, under the command of Sisera (Jdg 4:5). In Deborah's war-song in commemoration of the notable victory achieved by Barak and herself, the men of the northern tribes, Zebulun, Naphtali, Issachar, along with warriors of Manasseh, Ephraim and Benjamin, are praised for the valor with which they withstood and routed the host--foot, horse and chariots--of Sisera. Once again the tribes of Israel assembled in force from "Dan even to Beersheba, with the land of Gilead" (Jdg 20:1) to punish the tribe of Benjamin for condoning a gross outrage. The single tribe was defeated in the battle that ensued, but they were able to put into the field "26,000 men that drew sword," and they had also "700 chosen men left-handed; every one could sling stones at a hair-breadth, and not miss" (Jdg 20:15,16). 
4. In the Early Monarchy: 
Up to this time the fighting forces of the Israelites were more of the character of a militia. The men of the tribes more immediately harassed by enemies were summoned for action by the leader raised up by God, and disbanded when the emergency was past. The monarchy brought changes in military affairs. It was the plea of the leaders of Israel, when they desired to have a king, that he would go out before them and fight their battles (1 Sam 8:20). Samuel had warned them that with a monarchy a professional soldiery would be required. "He will take your sons, and appoint them unto him, for his chariots, and to be his horsemen; and they shall run before his chariots; and he will appoint them unto him for captains of thousands, and captains of fifties; and he Will set some to plow his ground, and reap his harvest, and to make his instruments of war, and the instruments of his chariots" (1 Sam 8:11,12). That this was the course which military reform took in the period following the establishment of the monarchy may well be. It fell to Saul when he ascended the throne to withstand the invading Philistines and to relieve his people from the yoke which they had already laid heavily upon some parts of the country. The Philistines were a military people, well disciplined and armed, with 30,000 chariots and 6,000 horsemen at their service when they came up to Michmash (1 Sam 13:5). What chance had raw levies of vinedressers and herdsmen from Judah and Benjamin against such a foe? No wonder that the Israelites hid themselves in caves and thickets, and in rocks, and in holes, and in pits (1 Sam 13:6). And it is quoted by the historian as the lowest depth of national degradation that the Israelites had to go down to the Philistines "to sharpen every man his share, and his coulter, and his axe, and his mattock" (1 Sam 13:20) because the Philistines had carried off their smiths to prevent them from making swords or spears. 
It was in this desperate condition that King Saul was called to begin the struggle for freedom and national unity in Israel. The victories at Michmash and Elah and the hotly contested but unsuccessful and fatal struggle at Gilboa evince the growth of the martial spirit and advance alike in discipline and in strategy. After the relief of Jabesh-gilead, instead of disbanding the whole of his levies, Saul retained 3,000 men under arms, and this in all probability became the nucleus of the standing army of Israel (1 Sam 13:2). From this time onward "when Saul saw any mighty man, or any valiant man, he took him unto him" (1 Sam 14:52). Of the valiant men whom Saul kept round his person, the most notable were Jonathan and David. Jonathan had command of one division of 1,000 men at Gibeah (1 Sam 13:2), and David was captain of the king's bodyguard (1 Sam 18:5; compare 18:13). When David fell under Saul's jealousy and betook himself to an outlaw life in the mountain fastnesses of Judah, he gathered round him in the cave of Adullam 400 men (1 Sam 22:1,2) who were ere long increased to 600 (1 Sam 23:1,3). From the story of Nabal (1 Sam 25) we learn how a band like that of David could be maintained in service, and we gather that landholders who benefited by the presence of an armed force were expected to provide the 
necessary supplies. On David's accession to the throne this band of warriors remained attached to his person and became the backbone of his army. We can identify them with the gibborim--the mighty men of whom Benaiah at a later time became captain (2 Sam 23:22,23; 1 Ki 1:8) and who are also known by the name of Cherethites and Pelethites (2 Sam 8:18). These may have received their name from their foreign origin, the former, in Hebrew Heb: kerethi being originally from Crete but akin to the Philistines; and the latter, in Hebrew Heb: pelethi being Philistines by birth. That there were foreign soldiers in David's service we know from the examples of Uriah the Hittite and Ittai of Gath. David's Heb: gibborim have been compared to the Praetorian Cohort of the Roman emperors, the Janissaries of the sultans, and the Swiss Guards of the French kings. Of David's army Joab was the commander-in-chief, and to the military' genius of this rough and unscrupulous warrior, the king's near kinsman, the dynasty of David was deeply indebted. 
5. From the Time of Solomon Onward: In the reign of Solomon, although peace was its prevailing characteristic, there can have been no diminution of the armed forces of the kingdom, for we read of military expeditions against Edom and Syria and Hamath, and also of fortresses built in every part of the land, which would require troops to garrison them. Hazor, the old Canaanite capital, at the foot of Lebanon; Megiddo commanding the rich plain of Jezreel; Gezer overlooking the Philistine plain; the Bethhorons (Upper and Nether); and Tadmor in the wilderness; not to speak of Jerusalem with Millo and the fortified wall, were fortresses requiring strong garrisons (1 Ki 9:15). It is probable that "the levy," which was such a burden upon the people at large, included forced military service as well as forced labor, and helped to create the dissatisfaction which culminated in the revolt of Jeroboam, and eventually in the disruption of the kingdom. Although David had reserved from the spoils of war in his victorious campaign against Hadadezer, king of Zobah, horses for 100 chariots (2 Sam 8:4), cavalry and chariots were not an effective branch of the service in his reign. Solomon, however, disregarding the scruples of the stricter Israelites, and the ordinances of the ancient law (Dt 17:16), added horses and chariots on a large scale to the military equipment of the nation (1 Ki 10:26-29). It is believed that it was from Musri, a country of northern Syria occupied by the Hittites, and Kue in Cilicia, that Solomon obtained horses for his cavalry and chariotry (1 Ki 10:29; 2 Ch 1:16, where the best text gives Mutsri, and not the Hebrew word for Egypt). This branch of the service was not only looked upon with distrust by the stricter Israelites, but was expressly denounced in later times by the prophets (Isa 2:7; Hos 1:7; Mic 5:10). In the prophets, too, more than in the historical books, we are made acquainted with the cavalry and chariotry of Assyria and Babylon which in the days of Sargon, Sennacherib, and Nebuchadnezzar had become so formidable. Their lancers and mounted archers, together with their chariots, gave them a sure ascendancy in the field of war (Nah 3:2,3; Hab 1:8; Jer 46:4). In comparison with these, the cavalry of the kings of Israel and Judah was insignificant, and to this Rabshakeh contemptuously referred (2 Ki 18:23) when he promised to the chiefs of Judah from the king of Assyria 2,000 horses if Hezekiah could put riders upon them. 
6. Organization of the Hebrew Army: As we have seen, every male in Israel at the age of twenty, according to the ancient law, became liable for military service (Nu 1:3; 26:2; 2 Ch 25:5), just as at a later time every male of that age became liable for the half-shekel of Temple dues. Josephus is our authority for believing that no one was called upon to serve after the age of fifty (Ant., III, xii, 4). From military service the Levites were exempt (Nu 2:33). In Deuteronomic law exemption was allowed to persons betrothed but not married, to persons who had built a house but had not dedicated it, or who had planted a vineyard but had not eaten of the fruit of it, and to persons faint-hearted and fearful whose timidity might spread throughout the ranks (Dt 20:1-9). These exemptions no doubt reach back to a high antiquity and in the Maccabean period they still held good (1 Macc 3:56). The army was divided into bodies of 1,000, 100, 50, and in Maccabean times, 10, each under its own captain (Heb: Sar) (Nu 31:14; 1 Sam 8:12; 2 Ki 1:9; 2 Ch 25:5; 1 Macc 3:55). In the army of Uzziah we read of "heads of fathers' houses," mighty men of valor who numbered 2,600 and had under their hand a trained army of 307,500 men (2 Ch 26:12,13), where, however, the figures have an appearance of exaggeration. 
Over the whole host of Israel, according to the fundamental principle of theocracy, was Yahweh Himself, the Supreme Leader of her armies (1 Sam 8:7 ff); it was "the Captain of the Lord's host," to whom Joshua and all serving under him owned allegiance, that appeared before the walls of Jericho to help the gallant leader in his enterprise. In the times of the Judges the chiefs themselves, Barak, Gideon, Jephthah, led their forces in person to battle. Under the monarchy the captain of the host was an office distinct from that of the king, and we have Joab, Abner, Benaiah, named as commanders-in-chief. An armor-bearer attended the captain of the host as well as the king (1 Sam 14:6; 31:4,5; 2 Sam 23:37). Mention is made of officers who had to do the numbering of the people, the Heb: copher, scribe, attached to the captain of the host (2 Ki 25:19; compare 2 Sam 24:2; 1 Macc 5:42), and the shoTer, muster-master, who kept the register of those who were in military service and knew the men who had received authorized leave of absence (Dt 20:5, Driver's note). 
7. The Army in the Field: 
Before the army set forth, religious services were held (Joel 3:9), and sacrifices were offered at the opening of a campaign to consecrate the war (Mic 3:5; Jer 6:4; 22:7). Recourse was had in earlier times to the oracle (Jdg 1:1; 20:27; 1 Sam 14:37; 23:2; 28:6; 30:8), in later times to a prophet (1 Ki 22:5 ff; 2 Ki 3:13; 19:2; Jer 38:14). Cases are mentioned in which the Ark accompanied the army to the field (1 Sam 4:4; 14:18), and before the engagement sacrifices also were offered (1 Sam 7:9; 13:9), ordinarily necessitating the presence of a priest (Dt 20:2). Councils of war were held to settle questions of policy in the course of siege or a campaign (Jer 38:7; 39:3). The signal for the charge or retreat was given by sound of a trumpet (Nu 10:9; 2 Sam 2:28; 18:16; 1 Macc 16:8). The order of battle was simple, the heavy-armed spearmen forming the van, slingers and archers bringing up the rear, supported by horses and chariots, which moved to the front as need required (1 Sam 31:3; 1 Ki 22:31; 2 Ch 14:9 ). Strategy was called into play according to the disposition of the opposing forces or the nature of the ground (Josh 8:3; 11:7; Jdg 7:16; 1 Sam 15:5; 2 Sam 5:23; 2 Ki 3:11 ff). 
Although David had in his service foreign soldiers like Uriah the Hittite and Ittai of Gath, and although later kings hired aliens for their campaigns, it was not till the Maccabean struggle for independence that mercenaries came to be largely employed in the Jewish army. Mercenaries are spoken of in the prophets as a source of weakness to the nation that employs them (to Egypt, Jer 46:16,21; to Babylon, Jer 50:16). From the Maccabean time onward the princes of the Hasmonean family employed them, sometimes to hold the troublesome Jews in check, and sometimes to support the arms of Rome. Herod the Great had in his army mercenaries of various nations. When Jewish soldiers, however, took service with Rome, they were prohibited by their law from performing duty on the Sabbath. Early in the Maccabean fight for freedom, a band of Hasideans or Jewish Puritans, allowed themselves to be cut down to the last man rather than take up the sword on the Sabbath (1 Macc 2:34 ff). Cases are even on record where their Gentileadversaries took advantage of their scruples to inflict upon them loss and defeat (Ant., XIII, xii, 4; XIV, iv, 2). 
8. The Supplies of the Army: 
Before the army had become a profession in Israel, and while the levies were still volunteers like the sons of Jesse, the soldiers not only received no pay, but had to provide their own supplies, or depend upon rich landholders like Nabal and Barzillai (1 Sam 25; 2 Sam 19:31). In that period and still later, the chief reward of the soldier was his share of the booty gotten in war (Jdg 5:30 f; 1 Sam 30:22 ff). By the Maccabean period we learn that an army like that of Simon, consisting of professional soldiers, could only be maintained at great expense (1 Macc 14:32). 
9. In the New Testament:  Although the first soldiers that we read of in the New Testament were Jewish and not Roman (Lk 3:14; Mk 6:27), and although we read that Herod with his "men of war" joined in mocking Jesus (Lk 23:11), it is for the most part the Roman army that comes before us. The Roman legion, consisting roughly of 6,000 men, was familiar to the Jewish people, and the word had become a term to express a large number (Mt 26:53; Mk 5:9). Centurions figure most honorably alike in the Gospels and the Acts (Grk: kenturion, Mk 15:39; Grk: hekatontarches, Grk: hekatontarchos, Mt 8:5; Lk 23:47; Acts 10:1; 22:25,27). "The Pretorium" is the residence of the Roman procurator at Jerusalem, and in Caesarea (Mt 27:27; Acts 23:35), or the praetorian guard at Rome (Phil 1:13). The Augustan band and the Italian band (Acts 10:1; Acts 27:1) are cohorts of Roman soldiers engaged on military duty at Caesarea. In Jerusalem there was one cohort stationed in the time of Paul under the command of a Grk: chiliarchos, or military tribune (Acts 22:24). It was out of this regiment that the Grk: dexiolaboi (Acts 23:23) were selected, who formed a guard for Paul to Caesarea, spearmen, or rather javelin-throwers. 
Figurative: Among the military metaphors employed by Paul, who spent so much of his time in the later years of his life among Roman soldiers, some are taken from the weapons of the Roman soldier (see ARMS), and some also from the discipline and the marching and fighting of an army. Thus, "campaigning" is referred to (2 Tim 2:3,4; 2 Cor 10:3-6); the "order and solid formation of soldiers" drawn up in battle array or on the march (Col 2:5); the "triumphal procession" to the capitol with its train of captives and the smoke of incense (2 Cor 2:14-16); and "the sounding of the trumpet," when the faithful Christian warriors shall take their place every man in his own order or "division" of the resurrection army of the Lord of Hosts (1 Cor 15:52,53). (See Dean Howson, Metaphors of Paul--"Roman Soldiers.") 
The armies which are in heaven (Rev 19:14,19) are the angelic hosts who were at the service of their Incarnate Lord in the days of His flesh and in His exaltation follow Him upon white horses clothed in fine linen white and pure (see Swete's note). 
See further ARMOR, ARMS. 
^T. Nicol. 
748 Army, Roman
<ar'-mi>, <ro'-man>; The treatment of this subject will be confined to (I) a brief description of the organization of the army, and (II) a consideration of the allusions to the Roman military establishment in the New Testament. 
I. Organization.  There were originally no standing forces, but the citizens performed military service like any other civic duty when summoned by the magistrates. The gradual development of a military profession and standing army culminated in the admission of the poorest class to the ranks by Marius (about 107 BC). Henceforth the Roman army was made up of a body of men whose character was essentially that of mercenaries, and whose term of continuous service varied in different divisions from 16 to 26 years. The forces which composed the Roman army under the Empire may be divided into the following five groups: (1) the imperial guard and garrison of the capital, (2) the legions, (3) the auxilia, (4) the numeri, (5) the fleet. We shall discuss their organization in the order mentioned. 
1. The Imperial Guard: The imperial guard consisted of the cohortes praetoriae, which together with the cohortes urbanae and vigiles made up the garrison of Rome. In the military system as established by Augustus there were nine cohorts of the praetorian guard, three of the urban troops, and seven of the vigiles. Each cohort numbered 1,000 men, and was commanded by a tribune of equestrian rank. The praetorian prefects (praefecti praetorii), of whom there were usually two, were commanders of the entire garrison of the capital, and stood at the highest point of distinction and authority in the equestrian career. 
2. The Legions:  There were 25 legions in 23 AD (Tacitus Annals 4, 5), which had been increased to 30 at the time of the reign of Marcus Aurelius, 160-180 AD (CIL, VI, 3492 a-b) and to 33 under Septimius Severus (Dio Cassius, iv. 23-24). Each legion was made up, ordinarily, of 6,000 men, who were divided into 10 cohorts, each cohort containing 3 maniples, and each maniple in turn 2 centuries. 
The legatus Augustus pro praetore, or governor of each imperial province, was chief commander of all the troops within the province. An officer of senatorial rank known as legatus Augusti legionis was entrusted with the command of each legion, together with the bodies of auxilia which were associated with it. Besides, there were six tribuni militum, officers of equestrian rank (usually sons of senators who had not yet held the quaestorship) in each legion. The centurions who commanded the centuries belonged to the plebeian class. Between the rank of common soldier and centurion there were a large number of subalterns, called principales, who correspond roughly to the non-commissioned officers and men detailed from the ranks for special duties in modern armies. 
3. The "Auxilia": 
The auxilia were organized as infantry in cohortes, as cavalry in alae, or as mixed bodies, cohortes equitatae. Some of these divisions contained approximately 1,000 men (cohortes or alae miliariae), but the greater number about 500 (cohortes or alae quingenariae). They were commanded by tribuni and praefecti of equestrian rank. The importance of the auxilia consisted originally in the diversity of their equipment and manner of fighting, since each group adhered to the customs of the nation in whose midst it had been recruited. But with the gradual Romanization of the Empire they were assimilated more and more to the character of the legionaries. 
4. The "Numeri":  The numeri developed out of the provincial militia and began to appear in the 2nd century AD. They maintained their local manner of warfare. Some were bodies of infantry, others of cavalry, and they varied in strength from 300 to 90 (Mommsen, Hermes, XIX, 219 f, and XXII, 547 f). Their commanders were praepositi, praefecti or tribuni, all men of equestrian rank. 
5. The Fleet: The fleet was under the command of prefects (praefecti classis), who took rank among the highest officials of the equestrian class. The principal naval stations were at Misenum and Ravenna. 
6. Defensive Arrangements: Augustus established the northern boundary of the Empire at the Rhine and at the Danube, throughout the greater part of its course, and bequeathed to his successors the advice that they should not extend their sovereignty beyond the limits which he had set (Tacitus Annals i.11; Agricola 13); and although this policy was departed from in many instances, such as the annexation of Thrace, Cappadocia, Mauretania, Britain, and Dacia, not to mention the more ephemeral acquisitions of Trajan, yet the military system of the Empire was arranged primarily with the view of providing for the defense of the provinces and not for carrying on aggressive warfare on a large scale. Nearly all the forces, with the exception of the imperial guard, were distributed among the provinces on the border of the Empire, and the essential feature of the disposition of the troops in these provinces was the permanent fortress in which each unit was stationed. The combination of large camps for the legions with a series of smaller forts for the alae, cohorts, and numeri is the characteristic arrangement on all the frontiers. The immediate protection of the frontier was regularly entrusted to the auxiliary troops, while the legions were usually stationed some distance to the rear of the actual boundary. Thus the army as a whole was so scattered that it was a difficult undertaking to assemble sufficient forces for carrying out any considerable project of foreign conquest, or even to cope at once with a serious invasion, yet the system was generally satisfactory in view of the conditions which prevailed, and secured for the millions of subjects of the Roman Empire the longest period of undisturbed tranquillity known to European history. 
7. Recruiting System: In accordance with the arrangements of Augustus, the cohortes praetoriae and cohortes urbanae were recruited from Latium, Etruria, Umbria, and the older Roman colonies (Tacitus Annals 4, 5), the legions from the remaining portions of Italy, and the auxilia from the subject communities of the Empire (Seeck, Rheinisches Museum, XLVIII, 616). 
But in course of time the natives of Italy disappeared, first from the legions, and later from the garrison of the capital. Antoninus Plus established the rule that each body of troops should draw its recruits from the district where it was stationed. Henceforth the previous possession of Roman citizenship was no longer required for enlistment in the legions. The legionary was granted the privilege of citizenship upon entering the service, the auxiliary soldier upon being discharged (Seeck, Untergang der antiken Welt, I, 250). 
II. Allusions in the New Testament to the Roman Military Establishment. 
Such references relate chiefly to the bodies of troops which were stationed in Judea. Agrippa I left a military establishment of one ala and five cohorts at his death in 44 AD (Josephus, Ant, XIX, ix, 2; BJ, III, iv, 2), which he had doubtless received from the earlier Roman administration. These divisions were composed of local recruits, chiefly Samaritans (Hirschfeld, Verwaltungsbeamte, 395; Mommsen, Hermes, XIX, 217, note 1). 
The Ala I gemina Sebastenorum was stationed at Caesarea (Josephus, Ant, XX, 122; BJ, II, xii, 5; CIL, VIII, 9359). 
1. Augustan Band: Julius, the centurion to whom Paul and other prisoners were delivered to be escorted to Rome (Acts 27:1), belonged to one of the five cohorts which was stationed at or near Caesarea. This Grk: Speira Sebaste (Westcott-Hort), "Augustus' Band" (the Revised Version (British and American) "Augustan band"; the Revised Version, margin "cohort"), was probably the same body of troops which is mentioned in inscriptions as Cohors I Augusta (CIL, Supp, 6687) and Speira Augouste (Lebas-Waddington 2112). Its official title may have been Cohors Augusta Sebastenorum (GVN). It will be observed that all divisions of the Roman army were divided into companies of about 100 men, each of which, in the infantry, was commanded by a centurion, in the cavalry, by a decurion. 
2. Italian Band: There was another cohort in Caesarea, the "Italian band" (Cohors Italica, Vulgate) of which Cornelius was centurion (Acts 10:1: ek speires tes kaloumenes Italikes). The cohortes Italicae (civium Romanorum) were made up of Roman citizens (Marquardt, Romische Staatsverwaltung, II, 467). 
3. Praetorian Guard: One of the five cohorts was stationed in Jerusalem (Mt 27:27; Mk 15:16), the "chief captain" of which was Claudius Lysias. His title, Grk: chiliarchos in the Greek (Acts 23:10,15,17,19,22,26; 24:7 the King James Version), meaning "leader of a thousand men" (tribunus, Vulgate), indicates that this body of soldiers was a cohors miliaria. Claudius Lysias sent Paul to Felix at Caesarea under escort of 200 soldiers, 70 horsemen, and 200 spearmen (Acts 23:23). The latter (Grk: dexiolaboi, Westcott and Hort, The New Testament in Greek) are thought to have been a party of provincial militia. Several centurions of the cohort at Jerusalem appear during the riot and subsequent rescue and arrest of Paul (Acts 21:32; 22:25,26; 23:17,23). The cohortes miliariae (of 1,000 men) contained ten centurions. A centurion, doubtless of the same cohort, was in charge of the execution of the Saviour (Mt 27:54; Mk 15:39,44,45; Lk 23:47). It was customary for centurions to be entrusted with the execution of capital penalties (Tacitus Ann. i.6; xvi.9; xvi.15; Hist. ii.85). 
The the King James Version contains the passage in Acts 28:16: "The centurion delivered the prisoners to the captain of the guard" (stratopedarches), which the Revised Version (British and American) omits. It has commonly been held that the expression stratopedarches was equivalent to praetorian prefect (praefectus praetorius), and that the employment of the word in the singular was proof that Paul arrived in Rome within the period 51-62 AD when Sex. Afranius Burrus was sole praetorian prefect. Mommsen (Sitzungsberichte der Berliner Akademie (1895), 491-503) believes that the sentence in question embodies an ancient tradition, but that the term stratopedarches could not mean praefectus praetorius, which is never rendered in this way in Greek. He suggests that it stands for princeps castrorum peregrinorum, who was a centurion in command of the frumentarii at Rome. These were detachments of legionary soldiers who took rank as principales. They served as military couriers between the capital and provinces, political spies, and an imperial police. It was probably customary, at least when the tradition under discussion arose, for the frumentarii to take charge of persons who were sent to Rome for trial (Marquardt, Romische Staatsverwaltung, II, 491-94). 
LITERATURE. 
Comprehensive discussions of the Roman military system will be found in Marquardt, Romische Staatsverwaltung, II, 319-612, and in Pauly-Wissowa, Realencyclopadie, article "Exercitus."
ROMAN ARMY. Roman control of Greater Syria (including Judea) lasted for seven centuries, being founded largely on the powerful and effective forces she established in the region. The character, organization, size, and distribution of those forces developed and changed over that long period. The army left by Pompey the Great in his new province of Syria in 63 b.c. was rather different from that of Septimius Severus ca. a.d. 200 and very different from that stationed in the region on the eve of the Islamic invasion and the Battle of the Yarmuk in a.d. 636. The dynamics of change derived from the political and social evolution of the Roman Empire, from developments in military technology, tactics and strategy, and the altered perception of the role of the forces in the region.

The elements of the Roman army with which the inhabitants of the region would have been most familiar were the Legions and the Auxilia; sailors of the Fleet were normally only found along the coast. In addition, for more than a century and half after Pompey, the troops of various client states in the region also had a role to play and were prominent in their own regions or more widely in times of war.

The change in the Roman army from the 1st century b.c. to the 2d a.d. may be summarized in three broad phases of overlapping development. For a generation after Pompey, Roman control was assured by the establishment of a number of Legions in the area which could call upon the armies of allied states in time of rebellion or external war. The next period saw the addition of large numbers of supplementary troops (the Auxilia) serving permanently alongside the Legions and in Roman pay. Finally, progressively from the end of the 1st century b.c. onwards, the various allied states were eliminated, their territory (and armies) brought under direct Roman control. The annexation in a.d. 106 of the last of these allied states, the kingdom of the Nabateans, left military control entirely in the hands of Legions and Auxilia.

In general, the central forces were those permanently based in Greater Syria. From time to time, however, reinforcements were drafted from other provinces; from Cappadocia and Egypt in particular, but also from as distant as the provinces of Africa and Europe.

The subject may now be considered in two parts: the character and organization of the Roman army in general, then the army in the Near East with special reference to the NT period.
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A.
Late Republic and Early Empire
1.
Legions. The military success of the Roman Republic had been founded on the effectiveness of her citizen armies, equipped as heavy infantry and organized into legions. The precise numerical strength of the full legion in the Late Republic is disputed, round numbers of 5,000 and 6,000 being found in the literature, but most scholars prefer the former.
During the Republic, by law, all male Roman citizens between the ages of 17 and 46 were liable to be called upon to serve for periods not normally exceeding six years at any one time. Most recruits were conscripted in rotation but increasingly in the 1st century b.c. generals could count on volunteers to form at least a significant nucleus of an army. Troops were required both to provide regular garrisons in distant provinces and to fight in wars. They were equipped by the state but the cost was deducted from their pay. At discharge, men would return to their farmsteads or could hope their general would persuade the Senate to reward them with a grant of land in Italy. The numbers of men under arms varied considerably as circumstances required in the last fifty years of the Republic (80–30 b.c.) but was seldom less than twenty legions.

The end of the Republic brought a change. Augustus, the first emperor, sought to create military institutions better suited to what had become a great Mediterranean-wide power and no longer a small city state. A fully professional, long-service, army was formed, recruited largely from volunteers and gauged more closely to Rome’s long-term requirements than had been the case previously. More than half of the legions in service during the civil wars of 44–30 b.c. were disbanded by Augustus and a further three were destroyed in a disaster in Germany in a.d. 9. By the close of Augustus’ reign (a.d. 14), there were twenty-five. This number rose to twenty-eight by the end of the century, to thirty in the early 2d century and thirty-three by ca. a.d. 200.

The Republican practice of giving legions numbers and distinctive epithets reflecting characteristics (VI Ferrata, “Ironclad”), former service (IX Hispana), the emperor under whom they were formed (III Augusta) continued in the empire. Increasingly, too, many individual legions remained in the same province—if, indeed, not in the same fortress—over long periods of time (e.g. Legio III Augusta was based in the province of Africa from ca. 30 b.c. for at least four centuries and VI Victrix was based at York in 
Britain for three centuries). From the outset, all of these legions were permanently based in the provinces, usually in one of the frontier provinces; not until the end of the 2d century a.d. was one (II Parthica) stationed in Italy itself.

Recruits in the imperial period still had to be Roman citizens, but a growing number of replacements in the legions were drawn from provincial sources. Some of these came from the growing numbers of Italians who had settled abroad on their own initiative or in the many colonies established by Julius Caesar and Augustus. Others—after the time of Claudius (a.d. 41–54) in particular—were recruited from the sons of provincial auxiliary soldiers. Still others, especially in the East where there were relatively few Italian settlers, were recruited from natives who were enfranchised to make them eligible. By the end of the 2d century, there were relatively few legionaries of Italian origin. Legions began recruiting within their own region. As a result, the major legionary groupings—Britain, the Rhine, the Danube, the East, Egypt and Africa—took on regional characteristics.

Conditions of service were relatively good. Recruits signed on for a long period—initially sixteen years but soon increased to twenty then twenty-five—but in return received regular pay, periodic bonuses, and a discharge bounty. For most soldiers, everyday service conditions and prospects were far superior to those generally available outside the army. In service, the legionary soldier was usually accommodated in permanent forts (but cf. below) whose timber barracks gave way in the later 1st century a.d. to stone-built ones; forts not only provided basic amenities but even bath houses. Medical care was provided, the soldier was fed well and regularly, and clothing and equipment was charged to him but provided by the state. Outside his military base, the legionary’s spending power made him a person of some importance. Moreover, part of his pay and bonuses was compulsorily saved for him which, together with his discharge gratuity, provided the means for him to settle comfortably. Legal privileges and tax exemptions for the veteran gave added status and provided an additional impetus to would-be recruits. A serious disincentive to enlistment was that the state forbid marriage for a serving soldier. The theory, presumably, was that by obliging soldiers to live and work together without any recognized external ties, their esprit de corps and mobility were enhanced. Despite the ban, the state accepted that many soldiers would father children and some would establish families whose status could be legitimized after discharge.

The effectiveness of the Roman legions was due to various factors. As heirs to centuries of steady success their morale was high, but systematic training and harsh discipline played a vital part. Prospective recruits were first screened for suitability—legal status as well as stature and general health. There were regular training sessions with various weapons, parade ground maneuvers, and route marches. Equipment included mail (later segmented plate) armor, a helmet, short sword, dagger, spear(s), and a large curved rectangular shield (replacing an earlier oval one).

The legion itself was internally flexible and efficient on the battlefield. Each probably consisted of ten cohorts of 480. These in turn were divided into six centuries of 80 men (not the 100 implied in the name), subdivided into small units, contubernia, of eight men, who roomed and messed together. There were in addition some 120 mounted men attached as scouts and despatch riders for a total of ca. 4,920. Later in the 1st century a.d. the first cohort was reduced to five centuries but each now of double strength (160), giving a paper strength of 5,240.

The handful of most-senior officers were relatively inexperienced. The commander or legate, was an aristocrat, a member of the Roman Senate (except in Egypt, where only equestrian prefects were appointed), most commonly in his thirties and usually appointed for three years. He would probably have seen some previous military service, but at least a decade before and not necessarily for much longer than six months to a year. Subordinate to him were six tribunes, one of whom was of senatorial family, the other five from equestrian families. The latter were commonly in their early thirties, had already gained some experience from the command of an auxiliary regiment for three years and could remain another three years as legionary tribunes. The senatorial tribunes could serve for as little as six months.

The real professionals of the legion were the centurions, sixty of them, one for each century. Most centurions were promoted from the ranks; others came in as direct appointments from the equestrian order or transferred from the elite units in Rome. Promotion over a long career could take a man from junior centurion, hastatus posterior, of the tenth cohort to first centurion of the first cohort, primus pilus. There was no fixed period of service for a man once he reached the centurionate—he could stay till he died. Primipilares, however, served only a year at that rank before proceeding perhaps to be camp prefect (praefectus castrorum) (third in command after the legate and senatorial tribune), commanding one of the prestigious cohorts of troops in Rome itself (below), or beginning on an equestrian career with the possibility of governing a small province or even entering the Senate.

The attractions of the army are well illustrated, especially for the officers. Apart from the career prospects, it was financially very advantageous. The first stage in promotion took a man to sesquiplicarius, which earned him pay and a half, and next came the duplicarius or double pay. The financial attraction of the centurionate, however, was that the pay was probably some 16 times that of the basic legionary salary. In short, a centurion had both considerable military and social status and wealth. Finally, of course, men could move between units, especially if promotion was involved or a reinforcement draft required in an emergency.

2.
Auxilia. When the armies of the Roman Republic were called upon to fight outside Italy from the late 3d century b.c. onwards, they came into contact with peoples whose military traditions were rather different from their own. Rather than develop forces to counter the light infantry, mounted troops, archers, and slingers of their new opponents, they preferred rather to employ some of these new peoples as mercenaries. The practice became more common when the mass extension of Roman citizenship in the 80s b.c. integrated many former Italian allies into the legions; it accelerated during the last decades of the Republic, especially the civil wars, with some provincial units remaining in existence for long periods and seeing distant service. Major developments came with Augustus who continued to enroll short-service bodies of auxiliaries under their own tribal leaders, but also many others recruited from among subject provincials as part of the permanent establishment.

The organization of these auxiliary troops differed in some significant respects from that of the legions. The size of each unit was small: cavalry were grouped as alae and infantry as cohortes. The exact strength of the various types of regiments differed, but all were initially defined loosely as “quingenary,” i.e., approximately 500 strong; from the time of Nero onwards a few large military, “thousand strong,” regiments appear. Internal organization involved dividing cavalry into sixteen squadrons (turmae) of thirty, each commanded by a decurion assisted by NCOs; among the infantry, cohorts were divided as in the legions into six centuries of eighty men each. An innovation was the creation of mixed regiments, cohortes equitatae, whose strength was probably made up of 480 infantry in six centuries and 120 mounted men in four squadrons. Auxiliaries were paid less than legionaries, perhaps less than half for an auxiliary infantryman. On the other hand, auxiliary cavalry were better paid, perhaps as much as a legionary. Pay, food, clothing, accommodation, and the improved conditions of everyday life such as the regimental bath buildings available to auxiliaries too, were attractive to those whose warlike instincts needed an alternative outlet after the incorporation of their homeland into a Roman province. Even more attractive was the prospect of Roman citizenship. In the middle of the 1st century, probably under Claudius (a.d. 41–54), the previously occasional practice of rewarding deserving auxiliaries with Roman citizenship was made standard. This usually occurred after about twenty-five years, although service continued indefinitely. By the end of the 1st century a.d., however, the term of service had been fixed at twenty-five years with an automatic grant of honorable discharge together with Roman citizenship for the soldier and, retrospectively, any family he had acquired illegally. There was no gratuity, but the attractions of obtaining Roman citizenship for themselves and their descendants was considerable.

Auxiliary regiments were recruited from throughout the empire. Some such as the Cretan and Syrian archers, Numidian and Gallic cavalry, Balearic slingers, and Raetian spearmen brought prized fighting techniques; most provided simply useful and cheap manpower. Initially, they retained their distinctive equipment and weapons; in time, most infantry and cavalry at least were equipped in a common fashion. More specialized units—archers, slingers, dromedarii, and heavy cavalry—inevitably retained a distinctive character. Like legions, auxiliary regiments were given numbers and names, the latter often describing their ethnic origin, particular expertise, or former service; e.g., Ala I Gallorum, Cohors I Hemesenorum Milliaria Sagittariorum Equitata, and Ala I Thracum Mauretana. Regiments often served at a distance from their homeland; indeed, their loyalty was more assured if they did so. However, through local recruitment to fill vacancies, many such units gradually lost their original ethnic character. Unlike legions, whose personnel after Augustus’ time were largely volunteers, auxiliary regiments would often have consisted originally of pressed men and thereafter received drafts of recruits which included some of the same. Like legionaries, auxiliary troops had opportunities for promotion and transfer.

Alongside these permanent formations, Augustus and his immediate successors also made use of regiments brought to their service for fixed periods by native chiefs. Various Gallic regiments in particular served in this way as did units recruited by German chiefs beyond the frontier. With the assimilation of most such warlike elements, this practice died out within the empire but continued beyond the frontiers, not just with German mercenaries but with Thracians and Moors and even with the retainers of Parthian refugees.

With the exception of those units which fought under their own tribal leaders, auxiliary regiments were commanded by Roman officers from Italy or the provinces. Initially, a wide range of men took command, from legionary centurions to the younger sons of senators. By the latter half of the 1st century a.d., however, there was a regular hierarchy of posts for the equestrian class with a sequence of posts as tribunes of cohorts or prefects of cavalry regiments. Such men not only held two or three of these posts but each for as long as three years at a time. As with senatorial officers and generals who were appointed because of who they were, these equestrian officers were not necessarily able, but they did at least gain much more experience of military affairs than senatorial amateurs.

As regards numbers, there is the testimony of Tacitus that such units were both more vulnerable than legions and constantly being formed or disbanded as required. He reports (under the year a.d. 23), however, that their overall strength was about that of the legions, i.e. ca. 125,000, about 250 regiments. Cheaper to maintain and easier to recruit from a much bigger manpower pool, their numbers rose more rapidly than those for the legions. In the mid-2d century there were approximately ninety cavalry regiments (seven of them military) and 300 cohorts (forty of them military and the total equally divided between purely infantry units [peditata] and mixed infantry and cavalry [equitata]).

Auxiliary units were distributed widely, mainly in the frontier provinces but also in those provinces without legions (e.g., Mauretania). In the Augustan period and for a short time thereafter, some were brigaded along with legions in the same fortresses. Gradually, as legions moved into individual fortresses, auxiliary units were split off too, a few, however, into multiple regiment forts. Their smaller size made it easier to move them, and although some units stayed in particular provinces for several generations, there was far more movement among them.

In peacetime, auxiliaries probably carried out most of the day-to-day patrolling and policing. In time of war, they were no less prominent than the legions, even shouldering the brunt of fighting in battles.

3.
Fleets. Under the Republic, fleets had been built as required in time of war or to check piracy. Augustus established permanent fleets, first in Gaul at Forum Julii (Frιjus), then moved to Italy to two great bases at Ravenna and Misenum, which had some 10,000 men each. Subsequently, smaller fleets were created on the English Channel, the Rhine and Danube, the Black Sea, the Levantine coast, at Alexandria, and on the Red Sea. Detachments were certainly outposted to other ports.

Recruits came from noncitizen sources. Like auxiliaries, they were granted citizenship after discharge (finally set at 26 years), and generally enjoyed very similar terms of service. Commanders were drawn from the equestrian order.

With little evidence of piracy after the close of the Republic, the function of these fleets seems mainly to have been to police the seas and convoy transports of grain or troops.

4.
Forces in Rome. Under the Republic there had been no troops quartered in Rome. Augustus, however, formed the Praetorian Guard of nine cohorts, each probably ca. 1,000 strong. It was subsequently increased to twelve cohorts and briefly to sixteen before settling at ten in the later 1st century. Finally, at the end of the 2d century, the size of each of the ten cohorts was increased to, probably, 1,600. Initially only three cohorts were based in Rome, but from a.d. 23 all were quartered there in a specially built camp, the Castra Praetoria.

Service was highly coveted. Recruitment was restricted not just to Roman citizens but to those from Italy and the older colonies and provinces such as Gallia Narbonensis and Macedonia. Pay was initially twice that of legionaries and later apparently 3 times; service was for twelve (later sixteen) years. Conditions in Rome were highly attractive and men went to war only under the emperor or one of his immediate family. Praetorians could be promoted to centurionates in legions and their tribunes were an elite, too, drawn from former chief centurions of the legions who had progressed up through the tribunates available in the other forces in Rome and who might go on to an equestrian career. The force as a whole was commanded by one, sometimes a pair, of Praetorian Prefects, men who had reached the pinnacle of an equestrian career and enjoyed the trust of the emperor in the sensitive task of providing for his general security. Cohorts took turns at guarding the palace but in practice close protection was provided by the German Bodyguards of Augustus and, later, the provincial troops of the Special Mounted Forces (Equites Singulares Augusti) (1,000 men), also based in Rome.

The three Urban Cohorts formed by Augustus were charged with policing the capital. Several others were subsequently formed, and individual cohorts were outposted to Ostia and Puteoli in Italy, and later to Carthage and Lyons. Their strength was initially cohorts of 500 or 1,000—certainly it became 1,000 and, in the late 2d century, probably, 1,500–1,600. Recruits were Roman citizens, serving twenty years, Tribunes commanded cohorts and were responsible to the emminent senator who had been appointed prefect of the city.

Seven cohorts (3,500, perhaps 7,000 men from the outset) of paramilitary fire fighters, the Vigiles, recruited from freedmen and serving for periods of six years, were distributed around the city.

5.
Allied Armies. From the Late Republic onwards, various petty rulers were recognized by Rome both within the directly administered territories of provinces and around the periphery of the empire as a whole. In time of war, they could be called upon, or expected as a token of friendship, to provide troops at their own expense for the duration of campaigns in their own vicinity. For the period under discussion, the most numerous and best attested of these rulers and their armies are in the East and they may conveniently be discussed now in that context.

Administering the armed forces was a major undertaking. The imperial bureaucracy in Rome oversaw the appointment of provincial governors and the commanders of legions and auxiliary units, and determined their distribution. Troops had to be paid and provision made both for extraordinary payments on state occasions and for gratuities and the regular issuing of discharge diplomas to auxiliaries. Within the provinces the governors oversaw recruitment, inspected troops, and were involved in their payment and discharge. The best known account is that of Hadrian’s governor Arrian, who, during his governorship of Cappadocia, carried out an inspection by sea of the coastal forts and garrisons along the Black Sea coast of his province.

Every unit generated a great deal of paperwork ranging from the rosters showing the daily duties of each individual to pay records. Many such documents have survived, especially among the papyri of Egypt, but the largest and most informative single group are the records of the Cohors XX Palmyrenorum discovered at their base of Dura Europos on the Middle Euphrates. The language of such documents is Latin, and that was the language of the army as a whole. Nevertheless, most troops were not native Latin speakers. In the East, many legionaries were Greek- rather than Latin-speaking, while auxiliaries everywhere spoke their own tongue—Celtic, German, Thracian, and Aramaic. After 25 years service, even non-Latin speakers will have acquired a considerable familiarity with Latin. The other avenue for Romanization of the non-Italian element was through religion. In practice, Italians and Westerners in general adopted many native deities, not least the mystery cults of the East. Nevertheless, religion was an important element in everyday military routine and it involved for everyone some acquaintance with the old gods of the Classical Pantheon.

The appearance of Roman troops and their campaign practices are known partly from descriptions in the pages of such writers as Polybius, Caesar, and Josephus. A great deal of information, however, is derived from the discovery of pieces of equipment and from artistic representations. Figured tombstones can be useful but relief sculpture is especially valuable, not least the famous representations of campaigning armies of the 2d century a.d. which may be seen on the triumphal arches of the emperors Augustus, Titus, Marcus Aurelius, and Septimius Severus and on the celebrated columns of Trajan (98–117) and Marcus Aurelius (161–80).

B.
The Roman Army in the East
1.
Background Developments. In 133 b.c., the king of Pergamum in W Asia Minor, bequeathed his realm to Rome. From this gift, Rome created her first province beyond the Aegean—the province of Asia (129 b.c.). During the subsequent century, Roman armies campaigned throughout Anatolia as far as the Caucasus Mountains, then down through Mesopotamia, Syria, and into Egypt. By 30 b.c. much of this region had been brought under Roman control, the political geography of which was a scattering of provinces among and beyond which lay the territories of a number of petty rulers allied to Rome and largely dependent on her support and goodwill. In the same period, the more urbanized and peaceful provinces such as Asia and Bithynia, were demilitarized. A few troops remained, but mainly to assist and protect the governors and their senior officials. The main concentrations of troops moved eastwards, to Galatia, Syria, and Egypt. Major changes followed in the 1st century a.d. as most allied states of Asia Minor and Greater Syria were eliminated, their territory absorbed into an existing or newly created province. Galatia lost its legionary forces at an early stage, but Cappadocia, a new military province, was created on the Turkish Euphrates instead; Syria remained the most-important military province in the entire East, but around it appeared new provinces—Judea in a.d. 6 (renamed Syria Palaestina in the early 2d century a.d.), and Arabia in 106. Provincial boundaries were varied occasionally, and at the end of the 2d century Syria itself was split into two smaller provinces, Syria Coele and Phoenice, and two new provinces were created in northern Mesopotamia, Osrhoene and Mesopotamia.
2.
The Role of the Army. Troops were allocated to specific provinces to provide security. The emphasis within that broad definition varied according to local conditions and over time with changing circumstances. Initially, a new region had to be garrisoned to deter rebellion. Later, the size of force would depend on the extent to which the population had to be policed and it had its resources protected from banditry or external threat. In Syria, the large populations of a few great cities certainly represented potential difficulties. Where there were large Jewish elements in the urban population, there was an additional problem arising from the hostility between the “Greek” and Jewish communities. Notable flashpoints in the East were Alexandria and Antioch, but all of the cities of the Phoenician coast from Sidon to Ascalon had such troubles. In the Jewish homelands, deep-seated religious sensitivities and a rapid disillusionment with the realities of Roman rule, made the entire region unsettled. Especially sensitive and requiring close supervision were the occasions of the great festivals of Passover and Pentecost which brought huge numbers of visitors from all over the empire and beyond. Banditry—endemic to the region (see Luke 10:30 and Acts 21:38), could have political overtones and interacted with religious problems to create frequent unrest. In the absence of special forces of police or a regular militia, the task of containing banditry fell to the regular troops of the Roman army or the forces of allied rulers. See BANDITRY. Localized insurrections also were common and there were fierce and bloody rebellions in a.d. 66–70 and 132–35. The numbers and distribution of troops tells the story.

In NE Syria, Rome faced the only other great power on her frontiers, the Parthian Empire. Wars were in fact infrequent, but there was often tension and each was capable of inflicting great harm on the other. Whereas the early province of Syria was allocated only two legions, Augustus greatly increased the army of the E frontier. Syria was now assigned four legions (ca. 20,000 men) and an unknown number of auxiliary regiments. All were now seasoned professional soldiers. After the annexation of Cappodocia in a.d. 18, the dispute between Rome and Parthia over the kingdom of Media (lying between the new province and Parthian Media) became more acute and forced the stationing of an even larger army on the Upper Euphrates.

Many troops would have been stationed around Antioch, and there were detachments—perhaps only temporarily—in various other cities. Apamaea (the Hellenistic military base), Tyre, and Damascus are mentioned, and unrest or insurrection led to Jerusalem being garrisoned by Roman legionaries on various occasions during the generation between Pompey and the victory of Augustus.

Until the late 2d century a.d., the army seems to have consisted of 3 legions, 8 cavalry regiments, and 19 or 20 infantry regiments. The overall total of about 30,000 men was probably little different from the Augustan period, although the proportion of auxiliaries may have been greater.

By this time, most allied states were made into new provinces. Much of the former Herodian territories was transformed into the province of Judea and allowed a garrison of auxiliary troops largely formed out of the army of Herod and his sons. After the First Jewish Revolt (66–71), a legion was established in Jerusalem. After the Second Jewish Revolt (132–35), Hadrian placed a second legion in the Vale of Jezreel. The army in the province in the later 2d century was some 17,000. Finally, in a.d. 106, the Nabatean kingdom was annexed and became the core of the province of Arabia with a legion; the total garrison was probably about 8,000–10,000.

By the death of Hadrian (a.d. 138), there was only one legion more than under Augustus—nine now, but the distribution reflected an altering strategy and preoccupations. The three legions in Egypt under Augustus had been reduced to one, giving a total of ca. 13,000 legionaries and auxiliaries there in the early 2d century; Galatia no longer had a legionary garrison. The East from Aegean to Egypt had some 90,000 troops, but most were now in frontier provinces. The striking exception was Judea/Syria Palaestina with no frontier but a huge garrison.

Local recruitment had gradually orientalized the legions. In the 2d century, the units which dominate the army lists for the eastern provinces are those recruited in Asia Minor (Phrygians, Galatians, and Paphlagonians) and Greater Syria itself (from Chalcis, Damascus, Palmyra, Arabia Petrea, and the cities of Judea/Palaestina). There seem to have been major recruitment drives in the Syrian region at the time of Nero’s wars in Armenia and later in connection with the suppression of the Jewish revolt. Until the First Jewish Revolt, Jews were exempted from conscription, but the practice changed after that time.
 In the early Julio-Claudian period the legions were concentrated in N Syria. By the 2d century, they were strung out from north to south and largely along the eastern periphery of the provinces—Satala, Melitene, Samosata, Cyrrhus, Raphanaea, and Bostra; the anomaly is Judea, with legions at Caparcotna and Jerusalem. Few auxiliary units can be located, but if Judea is any guide, in the 1st century many were placed in the towns of the region and a few strongpoints.

Unlike the western provinces, the military camps of the East are difficult to find. Troops were often quartered in the many towns of the region and were billeted directly on households. That was unwelcome and unsatisfactory and the solution was either to construct a camp next to a town or take over an entire quarter. Examples of both practices can be seen at Bostra where the early 2d century legionary fortress was established on the N side of the city, and at Dura Europos, where the late 2d century camp was developed inside a walled off part of the town. The proximity of soldier and civilian would be a mixed blessing. Undisciplined behavior and petty tyrannies by soldiers are a common refrain in ancient documents in general. On the other hand, soldiers brought useful spending power from their regular pay and occasional bonuses. After retirement, relatively few soldiers in the East were established in formal military colonies. Caesar and Augustus founded several in Asia Minor, but in Syria there were only three. Berytus (Beirut) and Heliopolis (Baalbek) were apparently refounded by Augustus after the civil wars. Claudius founded Ptolemais (Akko) in ca. a.d. 53/4. Later, Vespasian made Caesarea a colony but without the introduction of veterans.

3.
The Military Background to the NT. In the general absence of community-based forces in the Roman Empire, soldiers were used to maintain law and order. The consequences were predictable. Much petty disorder went unchecked; military intervention, when it came, was heavy handed and often bloody. Inevitably, soldiers were treated warily, with fear, distrust and dislike. Ancient sources in general depict the soldier as despotic. In Syria, and most particularly in Judea, there was an additional factor. Because Jews were long exempted from military service to Rome, they had no family links and few shared values with the troops in the province (but cf. below). The parable of how one should react when pressed to carry a pack for a mile (Matt 5:41) symbolizes the common perception of the petty tyrannies of the military.

The situation was more difficult still in Judea. The Hasmonaean rulers of the region had employed native Jewish troops extensively. Herod the Great had likewise used many Jewish recruits in the civil war in which he had overthrown his Hasmonean rival, Antigonus; his final success, however, was built in part on foreign mercenaries and—not for the last time, on Roman troops. The war was long and bloody, and Herod was subsequently ruthless in consolidating his position. Between 37–30 b.c. his position was underpinned by a legion Antony based at Jerusalem; however, this was withdrawn by Octavian when Roman forces were reassigned in the East.

The elite units in Herod’s own pay were foreign mercenaries. Already during the Antonian phase he had recruited non-Jewish troops in Judea as well as Ituraean forces from Mt. Lebanon. Then, in 30 b.c., Octavian made him a gift of 400 Gauls, till recently employed by Cleopatra (Jos. Ant 15 §217; JW 1 §397). Such western troops were evidently prized; a generation later, Gallic, German, and Thracian regiments were the principal guards at his funeral (Jos. Ant 17 §198). Within his kingdom, he was able to enroll troops from among his fellow Idumeans, from Samaria and Trachonitis, and from among the “Greek” inhabitants of his cities. There were Jewish troops too, though the best known were not indigenous but the 500 archers who had fled from Babylonia with their chief Zamaris and his family shortly before Herod’s death (Ant 17 §24). The size of his royal army is not clear: certainly several thousand in addition to military colonists acting as reservists.

Like other allied rulers before and after him, Herod seems to have modeled his forces in part at least on Roman military practices. Units seem to be cohort sized (500), and some of his senior officers—the tribune Volumnius, and the cavalry and infantry commanders, Gratus and Rufus—bear Roman names. The loyalty of these troops was further guaranteed by his generous land grants to them, many being established in colonies to secure themselves and the neighborhood. The largest and best known was Samaria, renamed Sebaste in honor of the Emperor Augustus, to which were allocated 6,000 colonists, many of them veterans. Others were located at Gaba (known as “City of the Horsemen”) east of Mt. Carmel, and at Heshbon, beyond the Dead Sea in Perea. Farther afield, at least 2,000 Idumeans were settled in their home territory. Three thousand were settled in Trachonitis and were destroyed in a rebellion in 10–9 b.c.; their successors, the Babylonians of Zamaris, were established as colonists at Bathyra in Batanea.

As well as these secure islands of military colonists, Herod established fortresses to watch over the population. In Jerusalem it was the Antonia fortress and a citadel in the upper city; east of Jerusalem and in the Jordan Valley were strongholds at Cyprus, Herodium, Hyrcania, and Alexandrium; on either side of the Dead Sea were his fortress palaces at Masada and at Machaerus on the borders of the Nabatean kingdom. There were probably other detachments based in his new city of Caesarea and in Idumea, where the likely forts and fortresses were at Arad, Malatha, and Oresa. See HERODIAN ARMY.

After Herod’s death in 4 b.c., there were uprisings in his kingdom, and his army split in its loyalties over the succession of his sons, whom the non-Jewish troops—including 3,000 Sebastenians (from Samaria-Sebaste)—supported. In response, Augustus had a Roman legion from Syria installed in Jerusalem. However, when the rebellion flared up more fiercely, this legion was itself besieged by the rebels and had to be rescued by the return of Quinctilius Varus, the governor of Syria, with much of his provincial army. Just as Herod himself had supplied troops in ca. 25 b.c. to support a Roman campaign into the Arabian peninsula and had gone with a fleet to join a Roman campaign to the Bosporus in 14, Varus now called upon the forces of the various allied rulers in the region to support him in Judea. However, the troops sent by the Nabatean king were more intent on revenging age-old enmities and were soon sent away. The uprising spread from Jerusalem into the Perea, Idumea, and Galilee and required the combined efforts of the loyal Herodian troops and Varus’s army. Much of Jerusalem was damaged or destroyed, the city of Sepphoris and numerous towns and villages, especially in Galilee, were sacked. The legion was retained in Jerusalem, probably until the return of Archelaus.

Because of these events, the installation of Herod’s sons in various parts of his kingdom was even more dependent on non-Jewish mercenaries. Prominent in Josephus’s account of the uprisings of 4 b.c. are the Sebastenians and Trachonite archers; curiously, the European mercenaries are never mentioned again.

Within ten years, the tetrarch Archelaus, who had obtained Judea, Samaria and Idumea, had been removed by Augustus and his territories formed into a province under a prefect. These governors had no legionaries at their direct disposal but relied instead on the Caesarean and Sebastenian regiments formed by Herod. These troops are not actually mentioned under either Archelaus (4 b.c.–a.d. 6), the Prefects (a.d. 6–41), or Herod Agrippa I (a.d. 41–4) when he briefly recovered his grandfather’s kingdom. However, at Herod’s death in 4 b.c. Josephus reports that Herod’s cavalry and infantry commanders, Rufus and Gratus, supported the Romans with “3,000 Sebastenians.” They are almost certainly the predecessors of “the regiment of Caesarean cavalry (500 men) and five regiments of Sebastenian infantry (2,500 men)” stationed at Caesarea in 44 (Ant 19 §356–66).

With the creation of a province in a.d. 6, the royal forces were apparently incorporated into the Roman army as auxiliaries. The major force consisted of 3,000 cavalry and infantry originally raised in Sebaste and Caesarea, named now (if not already under their romanophile Herodian masters) Ala I Sebastenorum and Cohortes I–V Sebastenorum.

The prefects of Judea also removed the seat of government to Caesarea, where at least some of the Sebastenian regiments are later attested. It is at Caesarea too that the Cohors (II?) Italica was to be found ca. a.d. 40. An unnamed cohort was based in Jerusalem and the various strongholds probably retained their Herodian garrisons. Extra troops were certainly brought to Jerusalem during the great religious festivals.

The troubles of Judea under these prefects became progressively more severe. Unrest and uprisings caused by provocative action by the governors, required military action. The major forces in Syria, however, were little in evidence. In 37, Vitellius advanced through Galilee on his way to Arabia Petrea. Not until 40, however, when the Emperor Gaius ordered his own statues set up in the Temple at Jerusalem, did troops from Syria intervene in the province of Judea directly.

Virtually nothing can be said of the forces of Herod’s other sons in their respective segments of the former kingdom. Since Philip’s tetrarchy included the difficult lands beyond the Sea of Galilee, he presumably needed to maintain his father’s military arrangements. He died in 37, and his forces would have been briefly under Roman control until given to Herod Agrippa I. Herod Antipas rebuilt and fortified Sepphoris in his Galilean lands and founded and fortified Betharamphtha/Julias in the Perea. That he maintained the frontier fortress at Machaerus and had an army is revealed by the events surrounding the flight of his Nabatean wife and Antipas’ defeat in battle by her father. The event provoked a Roman invasion of Arabia Petrea—apparently through Galilee, though it was called off when news arrived of the death of the Emperor Tiberius (a.d. 37). Antipas himself, was deposed in 39.

Herod Agrippa I inherited first the recently annexed territories of Philip (37), then those of Antipas (39), and finally (41) the province of Judea itself. Since he certainly took over the Sebastenian regiments which had been “Roman” for a generation, there is no reason to doubt that he also acquired the forces of his uncles in their former tetrarchies. With a royal army restored, he soon appointed his own commander and was proceeding to refortify Jerusalem when instructed by the suspicious governor of Syria to desist. With Agrippa’s death in 44, the new Roman governors, now called procurators, to whom the entire kingdom passed, would have taken charge of the royal forces, converting them into formal auxiliary regiments of the Roman army. Explicit evidence is given in the case of the Caesarean and Sebastenian regiments at Caesarea who, despite the Emperor Claudius’ anger at their behavior, were allowed to remain in the province.

The procurators, provocative and violent, used their forces ruthlessly to put down all opposition. A striking feature of both governors and their troops is the extent to which they were anti-Jewish. The procurator Cumanus, for example, took the part of the Samaritans though they appear to have been the aggressors; his successor, Felix, supported the Greeks of Caesarea against their Jewish fellow citizens. Two major affronts to Jewish sensibilities were provoked by soldiers; one when a soldier on duty during Passover exposed himself to the crowds and later when one publicly destroyed a Torah. The regiments are not named, but they were plainly non-Jewish.

The loss of life in disturbances and riots in the cities was considerable and the countryside became ever more lawless. In a deteriorating situation, the governors of Syria had to intervene more frequently both to restore order and curb the procurators. Cassius Longinus went to Jerusalem with troops from Syria in 45/6; in ca. 52 Ummidius Quadratus had to end the Jewish-Samaritan fighting; finally, in 66 there was Cestius Gallus’s intervention with a legion and his subsequent disastrous retreat from Jerusalem. The planting of a new Roman colony with legionary veterans at Ptolemais, on the very edge of the Judean province, was another sign of growing concern. It was in this context that the Apostle Paul’s imprisonment at Caesarea took place.

The outbreak of the First Revolt in 66 was the occasion of major and protracted intervention by Roman forces. In describing events, Josephus reveals the military arrangements in the province at that moment. In addition to forces at Jerusalem and Caesarea, there were, as might have been inferred, garrisons in Herod the Great’s fortresses at Cypros, Masada, and Machaerus. Otherwise unknown are the regiment of cavalry and one of infantry at Ascalon, derived perhaps from forces Salome may have had when the city was given to her after Herod’s death.

Immense forces were mustered by Rome to suppress the Revolt. Josephus provides the clearest descriptions. In 67 Vespasian mustered an army at Ptolemais: Legio X Fretensis from Syria and V Macedonica and XV Apollinaris which had been transferred to the East only a few years earlier during Nero’s eastern war, from Moesia and Pannonia respectively. The auxiliary units included the Sebastenians from Caesarea, one regiment of cavalry and five of infantry. In addition there were five alae and eighteen cohorts from Syria. None are named, but one is otherwise known to have been the Ala Gaetulorum. Ten of the cohorts are said to have been “milliary.” The neighboring allied kings were there in strength; Antiochus of Commagene, Sohaemus of Emesa, and Herod Agrippa II each provided 2,000 archers and 1,000 cavalry; Malchus, the Nabatean king, sent 5,000 infantry (mainly archers) and 1,000 cavalry. Apparently some 50,000 in total; Josephus says 60,000. In 70, when Titus took command, his forces had been depleted by detachments drawn off by Vespasian to wage his civil wars in the West, but were then augmented by an additional legion, XII Fulminata (which had been devastated in Cestius Gallus’s retreat in 66), and by further troops from Syria and Egypt. No total is given.

After the war, the province was raised in status and given a major garrison. Henceforth the governors were senators and a Syrian legion, X Fretensis, was based in the ruins of Jerusalem, though with a probable detachment at Caesarea. Eight hundred legionary veterans were established as colonists at Emmaus, near Jerusalem. The Sebastenian regiments whose behavior had done so much to cause the revolt, were placed. Most information comes from discharge diplomas, but the earliest is for 86, and names only two alae and four cohorts. The two alae suggest the composition of the new garrison. The Ala Gaetulorum, is known to have fought in the war, presumably now retained; the Ala I Thracum Mauretana is thought to have arrived after the war in exchange for the Ala Sebastenorum which subsequently appears in Mauretania. Other regiments arrived in later years and some left to go to Egypt or Arabia (created in 106), suggesting a certain amount of mobility. The ethnic character of the new troops is unclear. Spanish and Thracian regiments dominate in the later 1st century, but the 2d century saw many more eastern regiments: Phrygians, Galatians, Damascenes, and Nabateans, and even a regiment of Sebastenians again. Many of the western regiments are likely to have lost their original ethnic character before arriving in Judea/Palaestina, but that is less likely to have been the case with the oriental units. The total is not known, but is unlikely to have been less than the 3,000 Sebastenians removed from the province.

There was a major change in Hadrian’s reign (117–135). The status of the province was raised with ex-consuls as governors and a second legion installed. This permanent addition was a Syrian legion, VI Ferrata, established at Caparcotna near Megiddo. Initially, however, it may have been preceded by a new legion, II Traiana.

The Second Revolt (132–35) again saw huge additional forces drafted in. The garrison of what was now called Syria Palaestina remained at two legions after the war, though the numbers of auxiliary units may have increased. Discharge diplomas of 139 and 186 list three alae and twelve cohorts (ca. 7,000 men) and two alae and seven cohorts (ca. 5,500 men) respectively. The overall total in the 2d century may have been some 17,000 troops. Units are attested at various times at Hebron, En-Gedi, and Haifa, and possibly at Emmaus and Sebaste.

Beyond the Jordan were further troops. First, with the creation in 53 of a kingdom for Herod Agrippa II over Trachonitis, Batanea, and Gaulanitis (further cities and lands were added later), Judea lost some territory and the king reestablished a royal army. Inscriptions give some clues as to the character of that army, in particular its officers—though plainly native to the region, some the descendants of the Babylonian colonists, often bore Roman names (e.g. Modius Aequus, T. Mucius Clemens, and Lucius Oboulnius). It is tempting to regard this as a consequence of these regiments having been incorporated into the Roman auxilia in 37 and between 44–53. During the First Revolt, Herod Agrippa II contributed 3,000 men, the equivalent of six regiments. Most Hellenistic cities beyond the Jordan were part of Syria, and one at least—Gerasa—had Ala I Augusta Thracum in garrison for a time after the First Revolt. After 106, Gerasa and some of these other Hellenistic cities, became part of Arabia, which received a garrison of a legion, III Cyrenaica, and several thousand auxiliaries; some transferred from Judea, which apparently received two regiments of the Nabatean royal army (Cohortes IV and IV Petraeorum), attested on a discharge diploma of 139.

4.
The Roman Army in the Bible. The presence and activities of the Roman army are mentioned or implied frequently in the NT. The adoption of the term “legion” to explain large numbers reflects this awareness; thus the man whose name is Legion, from all the devils which possessed him (Luke 8:30), and the observation of Jesus concerning his Father sending a dozen legions of angels to save him (Matt 26:53). Of course, some of the references are to the troops of allied rulers. The Massacre of the Innocents (Matt 2:16), would have been the work of Herod’s royal troops—perhaps from Jerusalem or Herodium. Later, Herod Antipas sent a soldier of his guard to behead John the Baptist (Matt 6:27), and it is again Herod’s soldiers who mistreated Jesus in Jerusalem after Pilate discovered he was a Galilean and handed him over to the tetrarch’s jurisdiction (Luke 23:11). Later, it was the soldiers of Herod Agrippa I who arrested and put Peter under guard in Jerusalem (Acts 12:4). Interestingly, the Herodian soldiers were organized into watches of four men, modelled presumably on a Roman contubernium of eight men. We may envisage that when Herod Agrippa II entered the Roman province—as he did when making his courtesy call on the procurator Porcius Felix at Caesarea in ca. 52 (Acts 15:13), he came attended by troops. An interesting royal soldier is the centurion at Capernaum who sought Jesus’ aid to cure his servant/son; he is described as being a friend of the Jews and of having built the community’s synagogue (Luke 23:11; cf. Matt 8:5–13, John 4:46–53). His rank, centurion (hekatontarchos), further illustrates the Roman model of these forces of the allied rulers. In Jerusalem itself were to be found the Temple Guards. They appear at Gethsemane (John 18:3, 12) and were presumably the force behind Paul’s persecution of the early Church (Acts 8:1–3).

It is largely the regular army of the Roman governors which is mentioned in the Gospels and in Acts. The references are at their vaguest in the account of the arrest and crucifixion of Jesus, improve with Peter’s ministry in his homeland and are most informative with Paul. Pilate’s soldiers flog and mock Jesus in the court of the governor’s headquarters (Matt 27:26–37 = Mark 15:21), subsequently crucified him, one of them stabbing him with a spear (Matt 27:35 = Mark 15:24 = Luke 23:36–47 = John 19:17) and later put a guard over the tomb (Matt 27:62–66; 28:11–15). The location of the flogging is said to be the praetorium (Mark 15:16) which was probably the Antonia fortress near the Temple Mount, rather than the Herodian palace in the SW of the city, where the procurators probably took up residence when in Jerusalem. See PRAETORIUM. Pilate’s force is described as a cohort (speires), all of which was called together to witness the punishment (Mark 15:16 = Matt 27:27). The only individual identified is an unnamed centurion in charge of the crucifixion (Matt 27:54 = Mark 15:39 = Luke 23:47).

A single passage dealing with the ministry of Peter is useful. “At Caesarea there was a man named Cornelius, a centurion in the Italian cohort, as it was called” (Acts 10). Two Cohortes Italicae are attested, but both rather later. This passage gives the earliest reference (a.d. 40) to what is probably the Cohors II Italica voluntariorum civium Romanorum and locates it at Caesarea. In the second half of the century—perhaps after the Jewish Revolt—it was part of the Syrian army. In 40 it was evidently part of the prefectural army. The titles suggest that in origin at least it was composed of Roman citizens who were in some sense “Italian”; the only other known soldiers of the regiment are, however, Semites from Philadelphia (Amman). Cornelius himself is described in terms which make it clear that he was not Jewish but was probably one of those Gentiles attached to Jewish communities who were not proselytes but “God-fearers” (theosebeis), Reminiscent, in fact, of the centurion whose servant Jesus had cured at Capernaum. Because Josephus regularly depicts the troops in the province displaying a general insensitivity towards the Jewish religion, indeed, often an open partiality for the non-Jew, the accounts of these two officers provide useful counterbalance. Just as interesting, he has servants, a family, and a home in Caesarea—illustrating how the ban on marriage was widely ignored. Given the apparent origin, the regiment is unlikely to have been inherited from Herod and Archelaus, but, rather, to have been introduced by the prefects of Judea, and as such is evidence that the provincial garrison under the prefects was more than just the former royal troops.

Paul’s rescue from a mob in Jerusalem ca. 58 and his subsequent imprisonment and transfer to Rome brought him into close association with the Roman army. In Jerusalem he was rescued by the intervention of the tribune (chiliarch) of the cohort in the city and taken to its barracks (Acts 21:31–23:23). The tribune, Claudius Lysias, astonished to discover that Paul is a Roman citizen by birth, admits that he had had to purchase his citizenship. The obvious inference is that the tribune was a provincial, perhaps an easterner (he speaks Greek), commanding an auxiliary regiment. Paul was subsequently escorted to Caesarea by troops of the Jerusalem garrison. Acts gives their number as 200 infantry, 70 cavalry, and 200 dexiolabois. The meaning of the last is not known; “spearmen” or “light-armed” are guesses. The numbers are interesting, however. The infantry stayed with Paul only as far as Antipatris and he may not have known their exact numbers; the cavalry were with him as far as Caesarea, and the figure may be precise or very close. The overall number is striking, representing the equivalent of an entire cohort. The implication is that Lysias had a force at his disposal which was mixed infantry and cavalry and that he had more than just a single cohort. A possible explanation is that because of the crowds in Jerusalem for Pentecost, the normal modest garrison was reinforced to cope with the turmoil and possible disturbances.

After his long imprisonment at Caesarea, Paul was handed over to Julius, a centurion of the Cohors Augusta (speires Sebastes), who, together with some other soldiers, escorted him on his sea journey to Rome. Julius is plainly a Roman and his unit is attested serving in the Syrian Hauran in the 80s in the army of Herod Agrippa II. It would seem that the procurator, Porcius Felix, who was then entertaining Herod Agrippa II and his sister Berenice at Caesarea, agreed to send Paul to Rome under escort of some of the king’s troops, evidently a very Romanized unit, perhaps with Roman officers. In Rome, these troops will have been housed in the Castra Peregrina. Though uncommon, such exciting journeys to the capital for provincial troops occurred from time to time. For Judea, for example, Josephus twice reports the Syrian governor Quinctilius Varus (7/6–4 b.c.) sending prisoners to Rome who would have required escorts (Ant 17 §303 and JW 2 §77, 83). The same would have been true when a later governor, Quadratus (48–52), sent a number of high-ranking prisoners to Rome.
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ΠΟΛΕΜΟΣ
Ο πόλεμος δεν είναι μόνο ένα ανθρώπινο γεγονός πού θέτει ηθικά προβλήματα. Ή παρουσία του στο βιβλικό κό​σμο επιτρέπει στην αποκάλυψη, με αφετηρία μια κοινή εμ​πειρία, να εκφράσει μια ουσιώδη πτυχή του δράματος στο οποιο έχει εμπλακεί ή ανθρωπότητα καί όπου διακινδυνεύ​εται ή *σωτηρία της: τον πνευματικό αγώνα ανάμεσα στο Θεό καί στο Σατανά. Είναι αλήθεια δτι ή θεία οικονομία έ​χει ως σκοπό την *ειρήνη. Αύτη ή ίδια ή ειρήνη όμως προϋποθέτει μια *νίκη κατακτημένη με το τίμημα του αγώνα.
Ι. ανθρωπινοι πολεμοι και αγωνεσ τον θεου
Ι. 'Ο πόλεμος, μορφή της *βίας, είναι ένα σπουδαίο στοι​χείο της ανθρώπινης καταστάσεως. Στήν αρχαία Ανατολή, ήταν ενδημική κατάσταση: κάθε χρόνο, οί βασιλείς έκαναν εκστρατείες (2 Βασ 11,1). Μάταια υπέγραφαν οί αυτοκρα​τορίες, στίς περιόδους των μεγάλων πολιτισμών, συνθήκες «διαρκούς ειρήνης». Ή εξέλιξη των γεγονότων ακύρωνε γρήγορα αυτές τίς εύθραυστες συμφωνίες. Μέσα σ' αυτά λοιπόν τα πλαίσια, ή ιστορία του Ισραήλ θ' αποκτήσει μια εμπειρία των ανθρώπινων αγώνων, άλλοτε ενθουσιώδη καί άλλοτε σκληρή. Καθώς όμως τοποθετείται μέσα στην προο​πτική της *θείας οικονομίας, ή εμπειρία αυτή αποκτά ένα μέγε​θος καθαρά θρησκευτικό: ό πόλεμος αποκαλύπτεται μέσα σ' αυτή την προοπτική ως μόνιμη πραγματικότητα του παρόν​τος κόσμου καί συγχρόνως ως συμφορά.
2. Μεταφέροντας όμως τ* αποτελέσματα της κοινωνικής εμ​πειρίας της στο θρησκευτικό πεδίο, η αρχαία Ανατολή ά​φηνε επίσης να εισχωρήσει ή ιδέα του πολέμου καί στίς αν​τιλήψεις της για το θείο κόσμο. Φανταζόταν συχνά, στην αρχέγονη εποχή, ένα πόλεμο των θεών, πού όλοι οί ανθρώ​πινοι πόλεμοι ήταν Ινα είδος εγκόσμιων προεκτάσεων καί μιμήσεων του. Ό Ισραήλ, μολονότι διακόπτει σύντομα κά​θε σχέση με τον πολυθεϊσμό πού προϋπέθεταν αυτές οι ει​κόνες, διατηρεί ωστόσο την εικόνα ενός Θεοϋ μαχητή (Ψλ 73,13 εξ1 88,10 εξ). Αλλά την εικόνα αυτή τη μεταμορφώνει για να την προσαρμόσει στο μονοθεϊσμό του καί για να την εντάξει στην εγκόσμια πραγματοποίηση της *θείας οικο​νομίας.
II.   Ο   ΙΣΡΑΗΛ  ΙΤΗΝ   ΥΠΗΡΕΣΙΑ  ΤΩΝ   ΠΟΛΕΜΩΝ  ΤΟΥ   ΓΙΑΧΒΕ
Ι. Η διαθήκη του Σινα δεν άνοιξε προοπτικές ειρήνης, αλλά μάχης: ό Θεός δίνει μια *πατρίδα στο λαό του, αλλά αυτός οφείλει να την ' κατακτήσει (Εξ 23,27-33). Πόλεμος επιθε​τικός, πού είναι ιερός καί πού δικαιώνεται στα πλαίσια της ΠΔ: ή Χαναάν, με το διεφθαρμένο πολιτισμό της πού εϊναν επίσης λατρεία των φυσικών δυνάμεων, αποτελεί για τον Ισραήλ μια παγίδα (Δτ 7,3 εξ). Γι' αυτό ό Θεός επιδοκιμά​ζει την εξόντωση της {Δτ 7,1 εξ). Οί εθνικοί πόλεμοι τοΟ Ισραήλ θα είναι λοιπόν «πόλεμοι του *Γιαχβέ», καί τα κα​τακτημένα λάφυρα θ' αφιερώνονται στο *άνάθεμα (Ιησ 6), Ακόμη περισσότερο, με την εμφάνιση του Ισραήλ στην ιστορία, ό Θεός εγκαθιδρύει τη *βασιλεία του εδώ στη γη, χάρη σ' ένα λαό πού τον λατρεύει καί τηρεί το νόμο του. Υπερασπίζοντας λοιπόν την ανεξαρτησία του ενάντια στίς εξωτερικές επιβουλές, ό Ισραήλ υπερασπίζεται συνάμα την υπόθεση του Θεοϋ: κάθε αμυντικός αγώνας είναι κι ένας «πόλεμος του Γιαχβέ».
2. Έτσι, στο πέρασμα των αιώνων, ο Ισραήλ αποκτά την εμπειρία μιας ζωής πολεμικής, όπου ό εθνικός δυναμισμός μπαίνει στην υπηρεσία μιας θρησκευτικής υποθέσεως. Πό​λεμοι επιθετικοί ενάντια στο Σηών καί στον Ωγ (Αρ 21,21-35- Δτ 2,26—3,17), έπειτα κατάκτηση της Χαναάν από τον *Ίησού του Ναυή (Ιησ 6—12). Πόλεμοι αμυντικοί ενάντια στους Μαδιανίτες (Αρ 31) καί ενάντια στους καταπιεστές της εποχής των Κριτών (Κρ 3—12). Πόλεμος εθνικοαπελευθερωτικός, με το Σαούλ καί το Δαβίδ (1 Βασ II—17· 28—30· 2 Βασ 5· 8· 10). Σ' όλα αυτά τα γεγονότα, ό Ισραήλ εμ​φανίζεται ως ο  κήρυκας του Θεοϋ εδώ στη γη. 'Ο βασιλιάς του είναι ό τοποτηρητής του Γιαχβέ στην ιστορία. Ή ζέ​ση της πίστεως απαιτεί στρατιωτικά κατορθώματα, πού στη​ρίζονται στη βεβαιότητα για τη θεία βοήθεια καί στην ελπί​δα μιας *νίκης πολιτικής καί συγχρόνως θρησκευτικής (βλ Ψλ 2· 44,4 εξ- 59,7-14- 109). Αλλά θα είναι μεγάλος ο πειρασμός να υπάρξει σύγχυση ανάμεσα στην υπόθεση του Θεοΰ καί στην εγκόσμια ευημερία του Ισραήλ.
III.   ΟΙ   ΜΑΧΕΣ  ΤΟΥ   ΓΙΑΧΒΕ   ΣΤΗΝ   ΙΣΤΟΡΙΑ
Ι. Ό Γιαχβέ μάχεται για το λαό του. — Οί πόλεμοι του Γιαχβέ πού διεξάγει ο Ισραήλ δεν αποτελούν ωστόσο παρά μια πτυχή των αγώνων πού διεξάγει ό Θεός στην ανθρώπινη ι​στορία. Ευθύς εξαρχής παλεύει προσωπικά ενάντια στίς δυ​νάμεις του κάκου πού αντιτίθενται στα σχέδια του. Αυτό εί​ναι ολοφάνερο στην ιστορία του λάου του, δταν διάφοροι *έχθροί επιχειρούν να ανακόψουν την πορεία του. Τότε, ε​πιβεβαιώνοντας την κυριότητα του πάνω στα γεγονότα, ό Θεός παρεμβαίνει κυριαρχικά καί ό Ισραήλ αποκτά την εμπειρία θαυμαστών απελευθερώσεων: στην έξοδο, ό Γιαχ​βέ μάχεται ενάντια στην Αίγυπτο, χτυπώντας την με θαύ​ματα κάθε είδους (Εξ 3,20), πλήττοντας τα πρωτότοκα της (Εξ 11,4...) καί τον αρχηγό της (Εξ 14,18...). Στή Χαναάν, υ​ποστηρίζει τίς στρατιές του Ισραήλ (Κρ 5,4.20· Ιησ 5,13 εξ- 10,10-14· 2 Βασ 5,24). Στή διάρκεια των αιώνων, συμπα​ραστέκεται τους βασιλείς (Ψλ Ι9' 20), καί απελευθερώνει την αγία πόλη του (Ψλ 47,4-8- 4 Βασ 19,32-36). "Ολα αυτά τα γεγονότα δείχνουν ότι οί ανθρώπινοι αγώνες δε φθάνουν στο τέλος τους παρά μόνο με τη δύναμη του Γιαχβέ, Οί άν​θρωποι μάχονται, αλλά μόνο ό Θεός δίνει τη *νίκη (Ψλ 117, 10-14- 120,2· 123).
2. Ο Θεός μάχεται ενάντια στους αμαρτωλούς. — Αλλά οί μάχες του Θεοϋ εδώ στη γη δεν έχουν ως τελικό σκοπό τον πρόσκαιρο θρίαμβο του Ισραήλ. Ή *δόξα του εϊναι άλλης φύσεως καί ή βασιλεία του άλλης τάξεως. Αυτό πού θέλει είναι ή εγκαθίδρυση μιας *βασιλείας ευημερίας καί δι​καιοσύνης, όπως την ορίζει ό *Νόμος του. Ό Ισραήλ έχει ως αποστολή να την πραγματοποιήσει. "Αν το παραλείψει, ό Θεός είναι υποχρεωμένος να1 πολεμήσει τον αμαρτωλό λαό του για τον ίδιο λόγο πού πολεμά καί τίς ειδωλολατρικές δυνάμεις. Γι* αυτό, σε αντιστάθμισμα των περιπτώσεων απι​στίας του, ό Ισραήλ αποκτά επίσης εμπειρία στρατιωτικών καταστροφών: την εποχή της ερήμου (Αρ 14,39-44), του Ίη-σοϋ του Ναυή (Ιησ 7,2...), των Κριτών (1 Βασ 4), του Σαούλ (1 Βασ 31). Την εποχή των βασιλέων, αυτό επαναλαμβάνε​ται περιοδικά, καί, μετά τίς καταστροφές πού θα προκύψουν από πολλαπλές εισβολές, τα βασίλεια του Ισραήλ καί του Ιούδα θα καταλήξουν μάλιστα να υποστούν μια πλήρη εθνι​κή κατάρρευση. Στά μάτια των προφητών, αυτά εΐναι τα αποτελέσματα θεϊκών *κρίσεων: ό Γιαχβέ πλήττει τον αμαρ​τωλό λαό του (Ησ 1,4-9), κι αυτός εξαπολύει τους επιδρομείς πού έ"χουν επιφορτισθεί να τον ""τιμωρήσουν (Ιερ 4,5—5,17· 6- Ησ 5,26-30). Οί στρατιές της *Βαβυλώνας βρίσκονται στίς διαταγές του (Ιερ 32,1-24) καί ό Ναβουχοδονόσορας εί​ναι υπηρέτης του {Ιερ 34,6 εξ).
Μέσα άπ' αυτά τα τρομερά γεγονότα, ό Ισραήλ κατα​λαβαίνει τώρα ότι ό πόλεμος είναι βασικά ένα δεινό πράγμα. Αποτέλεσμα του αδελφοκτόνου ""μίσους ανάμεσα στους αν​θρώπους (βλ Γεν 4), αποτελεί μέρος του πεπρωμένου μιας α​μαρτωλής φυλής. Μάστιγα του Θεού", δε θα εξαφανιστεί λοι​πόν οριστικά από τη γη παρά μόνο δταν θα ε"χει εξαφανι​στεί καί ή ίδια ή *άμαρτία (Ψλ 45,10· Ιεζ 39,9 εξ). ΓΓ αυ​τό καί οί έσχατολογικές επαγγελίες των προφητών τελειώ​νουν όλες με το θαυμάσιο όραμα μιας παγκόσμιας ""ειρήνης (Ησ 2,4· 11,6-9 κλπ). Αυτή είναι ή αυθεντική *σωτηρία πού πρέπει να ποθεί ό Ισραήλ μάλλον παρά τους κατακτητικούς καί καταστρεπτικούς ιερούς πολέμους.
IV.   Οΐ   ΕΣΧΑΤΟΛΟΓΙΚΕΣ  ΜΑΧΕΣ
Ι. Ή έφοδος των εχθρικών δυνάμεων. — Αυτή ή σωτηρία ω​στόσο δε θα έρθει χωρίς αγώνα. 'Αλλά αύτη τη φορά, ό ου​σιαστικά θρησκευτικός χαρακτήρας της πάλης θ' απαλλαγεί από τίς εγκόσμιες επιπτώσεις της καλύτερα από ό,τι στο παρελθόν. Χωρίς άλλο, στίς περιπτώσεις όπου ή πάλη ανα​φέρεται από πρίν, έχει ακόμα τη μορφή μιας στρατιωτικής
επιθέσεως των ειδωλολατρών ενάντια στην Ιερουσαλήμ (Ιεζ 38· Ζαχ 14,1-3- Ιδθ 1—7). 'Αλλά στην αποκάλυψη του Δα​νιήλ, γραμμένη τον καιρό πού ό βασιλιάς 'Αντίοχος εξαπέ​λυσε τον αιματηρό διωγμό του, είναι φανερό Οτι ή εχθρική δύναμη, πού παρουσιάζεται με τα χαρακτηριστικά τερατό​μορφων *Θηρίων, έχει ως κύριο σκοπό της τον «πόλεμο με​τά των αγίων» καί να προσβάλει τον 'ίδιο το Θεό (Δν 7,19-25· 11,40-45· βλ Ιδθ 3,8). Πίσω από την πολιτική μάχη δια​φαίνεται έτσι ό πνευματικός αγώνας του ""Διαβόλου καί των συμμάχων του ενάντια στο Θεό.
2. Ή αντεπίθεση τον Θεοϋ, — Μπροστά σ' αυτή την έφοδο πού εξαπολύει 'ένα ολοκληρωτικό ειδωλολατρικό κράτος ενάντια στην πίστη του ιουδαϊσμού, αυτός μπορεί βέβαια ακόμα ν' αντιδράσει με μια στρατιωτική εξέγερση πού αναβιώνει τίς παραδόσεις του ίεροΰ πολέμου (1 Μακ 2—4· 2 Μακ 8—10). Στήν πραγματικότητα, αισθάνεται στρατευμένος σ' έναν υ​ψηλότερο αγώνα, για τον όποιο πρέπει να υπολογίζει πρίν άπ' δλα στη βοήθεια του Θεοϋ (βλ 2 Μακ 15,22 εξ- Ιδθ 9): ό ίδιος ό Θεός θα διατάξει, την προκαθορισμένη ώρα, τη θανάτωση του *Θηρίου (Δν 7,11.26) καί θα συντρίψει τη δύ​ναμη του (Δν 8,25· 11,45). Αυτή ή προοπτική ξεπερνά το ε​πίπεδο των εγκόσμιων πολέμων. Καταλήγει στον ουράνιο α​γώνα με τον όποιο ό Θεός θα επισφραγίσει όλους τους α​γώνες πού υποστήριξε ήδη στη διάρκεια της ιστορίας (βλ Ησ 59,15-20· 63,1-6), Ολους τους αγώνες πού υποστηρίζει τώρα προκειμένου να υπερασπιστεί τους δικαίους ενάντια στους *έχθρούς τους (Ψλ 34,1 εξ). Αυτός έκεϊ ό αγώνας θα έχει ως πλαίσιο την τελική ""κρίση. Θα βάλει τέλος σ' όλες τίς αδικίες εδώ στη γη (Σολ 5,17-23) κι έτσι θα είναι το Ά​μεσο προοίμιο της "βασιλείας του Θεοϋ επί της γης. ΓΓ αυ​τό μετά τον αγώνα θα επακολουθήσει αιώνια *είρήνη, στην οποία θα μετάσχουν όλοι οί δίκαιοι (Δν 12,1 εξ· Σολ 4,7 εξ· 5,15 εξ).
ΚΔ
Ή ΚΔ εκπληρώνει αυτές τίς επαγγελίες. Ο Εσχατολογικός πόλεμος διεξάγεται εδώ σε τρία επίπεδα: στην επίγεια ζωή του Ιησού, στην ιστορία της Εκκλησίας του καί στη συντέλεια του κόσμου.
Ι.   Ο   ΙΗΣΟΥΣ
Στό πρόσωπο του Ιησού αποκαλύπτεται πλήρως ή βα​θύτερη φύση της έσχατολογικής μάχης. Δεν είναι ένας εγ​κόσμιος αγώνας για ένα βασίλειο του κόσμου τούτου (Λκ 22,50 εξ· Ιω 18,38). ΓΓ αυτό ό ' Ιησούς αρνείται οποιαδή​ποτε ανθρώπινη βία για την υπεράσπιση του (Μτ 26,52· Ιω 18,11). Είναι μια μάχη πνευματική ενάντια στο *Σατανά, ε​νάντια στον *κόσμο, ενάντια στο κακό. Ό Ιησούς είναι ό *'Ισχυρός πού θα νικήσει τον "Αρχοντα του κόσμου τού​του (Μτ 4,1-11 πρλ· 12,27 εξ πρλ' Λκ 11,18 εξ). ΓΓ αυ​τό κι εκείνος αντιδρά επιχειρώντας μια τελευταία έφοδο ε​ναντίον του: ή θανάτωση του Ίησοϋ είναι ή εσχάτη από​πειρα του {Λκ 22,3- Ιω 13,2.27· 14,30). Αυτός επίσης προ​καλεί την αντίδραση των επίγειων δυνάμεων πού συνασπί​στηκαν εναντίον του Χρίστου του Κυρίου (Πραξ 4,25-28- βλ Ψλ 2). 'Αλλά, με τον τρόπο αυτό, επιταχύνει την ήττα του. Πράγματι, παραδόξως, ό *σταυρός του Ίησοϋ εξασφαλίζει τη *νίκη του (Ιω 12,31). "Οταν ανασταίνεται, οί εχθρικές ""Δυνάμεις, μοχθηρές, απογυμνωμένες από την κυριαρχία τους, αποτελούν τα τρόπαια της θριαμβευτικής του πομπής (Κολ 2,15). Νικητής του κόσμου με τον 'ίδισ το θάνατο του (Ιω 16,33), κατέχει στο έξης τη διακυβέρνηση της ιστορίας (Απ 5). Ό αγώνας όμως πού διεξήγαγε προσωπικά ό 'ίδιος θα επεκταθεί μέσα από τους αιώνες στη ζωή της Εκκλησίας του.
ΠΟΛΕΜΟΣ
II.  Η   ΕΚΚΛΗΣΙΑ ΤΟΥ ΙΗΣΟΥ
<Ι>. Ή στρατευομένη  Εκκλησία. — Η Εκκλησία δεν είναι εγκόσμιος θεσμός, δπως ήταν ακόμη ό παλαιός "λαός του Ισραήλ, κι έτσι δεν την άπασχολοϋν πια οι ανθρώπινοι πό​λεμοι. Μέσα στο δικό της χώρο δμως βρίσκεται σε κατά-I στάση έπιστρατεύσεως, πού θα διαρκέσει δσο καί ή Ιστορία του παρόντος κόσμου. Αυτό πού φέρνει ό ΊησοΟς δια της [' Εκκλησίας στους ανθρώπους είναι βέβαια, από μια άποψη, η ειρήνη με το Θεό καί ή ειρήνη μεταξύ τους (Λκ 2,14· Ιω [14,27· 16,33). Μια τέτοια ειρήνη όμως δεν είναι του κόσμου τούτου. Γι αυτό όσοι πιστεύουν σ' αυτόν θα είναι πάντα ρκτεθειμένοι στο "μίσος του κόσμου (Ιω 15,18-21): στο εγκόσμιο επίπεδο, ο Ιησούς δεν τους Εφερε την εΙρήνη, αλλά |τή «μάχαιρα» (Μτ 10,34 πρλ), γιατί η Βασιλεία του Θεού βρίσκεται εκτεθειμένη στη "βία (Μτ 11,12 πρλ). Ως άτομο, κάθε χριστιανός θα χρειαστεί να διεξαγάγει έναν αγώνα, όχι εναντίον αντιπάλων από σάρκα καί αίμα, αλλά εναντίον του Σατανά καί των συμμάχων του (Εφ 6,10 εξ· 1 Πε 5,8 εξ). Ως σύνολο, η Εκκλησία θα παραδοθεί στίς επιθέσεις των δυνάμεων του κόσμου τούτου, πού θα διεξαγάγουν οί σύμμαχοι του Σατανά, όπως ή αυτοκρατορική Ρώμη, αυτή ή νέα "Βα​βυλώνα (Απ   12,17—13,10·   17).
2. Τα χριστιανικά όπλα. — Σ* αυτό τον αγώνα, ή Εκκλη​σία καί τα μέλη της δε χρησιμοποιούν πια δπλα εγκόσμια, αλλά αυτά πού τους άφησε ο Ιησούς. ΟΙ χριστιανικές αρε​τές είναι τα δπλα τοΟ φωτός πού φοράει ό στρατιώτης του Χριστού (1 Θεσ 5,8· Εφ 6,11.13-17), είναι ή *πίστη στο Χρι​στό πού νικδ τον Πονηρό καί τον "κόσμο (1 Ιω 2,14· 4,4· 5,4 εξ). Φαινομενικά, ό κόσμος μπορεί να νικήσει τους χρι​στιανούς δταν τους "καταδιώκει καί τους θανατώνει (Απ 11, 7-10), νίκη εφήμερη πού αναγγέλλει μιαν αντιστροφή της καταστάσεως, δπως ό σταυρός τοΟ ΧριστοΟ προετοίμαζε τη ένδοξη ανάσταση του (Απ 11,11.15-18). Το 'Αρνίον νίκησε με το θάνατο του το Διάβολο. Το ίδιο καί οΐ σύντροφοι τοΟ Άρνίου θριαμβεύουν πάνω στο Διάβολο με το *μαρτύριό •ρους (Απ 12,11· 14,1-5). Ό ηρωισμός τέτοιων αγώνων ξε-ίίερνα σε μεγάλο βαθμό τον ηρωισμό των παλαιών πολέμων τοΟ Γιαχβέ καί δεν απαιτεί μικρότερη γενναιότητα.

III.  Η ΤΕΛΙΚΗ  ΜΑΧΗ
Ι. Πρόδρομοι. — ΟΙ «έσχατοι καιροί» πού εγκαινίασε ό Ίη​σοΟς άποκτοΟν Ετσι τη μορφή θανάσιμης πάλης ανάμεσα σε δύο στρατόπεδα: του ΧριστοΟ καί τοΟ * Αντίχριστου. Α​ναμφιβόλως αυτή ή πάλη θα γίνεται οξύτερη, σκληρότερη κι εντατικότερη, δσο ή Ιστορία πλησιάζει προς το τέλος της. Άλλα ό κόσμος τοΟ κακοΟ, ό κόσμος της αμαρτίας, υπόκειται στη θεία καταδίκη πού καθορίζει στο έξής'τά πε​πρωμένα του. Κι εδώ αποκαλύπτεται πλήρως το νόημα των Ανθρώπινων πολέμων. Γράφουν στην καρδιά της εγκόσμιας Εμπειρίας των ανθρώπων τα σημάδια της *Κρίσεως πού Ερ-χδΐοη (Μτ 24,6 πρλ· Απ 6,1-4· 9,1-11). Αποκαλύπτουν τίς έ-Φωφερικές αντιθέσεις από τίς όποιες κυριαρχείται ή άμαρ-Ιφλή ανθρωπότητα ενόσω δεν αποδέχεται την ειρήνη του Χριστού.
2 Οι Εικόνες της έσχατης μάχης. — ' Ο χρόνος κυλά άναπόφευκτα προς το τέλος του. Από τη μια μεριά ο Χριστός συγ​κεντρώνει σιγά σιγά στην Εκκλησία του δλα τα σκορπι​σμένα τέκνα τοΟ ΘεοΟ (Ιω 11,52), κι από την άλλη ό Σατα-νβ$, Λού τον αντιγράφει, προσπαθεί κι αυτός να ενώσει σ' Ε-νά*μ"όνο* στρατό τους ανθρώπους πού αποπλάνησε. Στό τέλος , ή Αποκάλυψη μδς τους παρουσιάζει συγκεν-κάτω από την καθοδήγηση του για να δώσουν τους μάχη (Απ 19,19· 20,7 εξ). Αυτή τη φορά Χριστός θα κάνει να λάμψει φανερά ή *κυ-υ, Λόγος τοΟ ΘεοΟ πού εμφανίζεται σ' δλη τη δό-το λειτούργημα τοΟ Εξολοθρευτή (Απ 19,
11-16.21· βλ Μτ 24,30 πρλ). Ή εγκόσμια δψη των μελλον​τικών γεγονότων μδς διαφεύγει πίσω άπ' αυτή την υπερφυ​σική εικόνα, πού καταλήγει, πέρα από τα δρια τοΟ χρόνου, στην αιώνια τιμωρία τοΟ Σατανδ καί των συνεργών του (Απ 19,20· 20,10). Μετά άπ' αυτό, θα υπερνικηθεί κάθε αντίθεση, είτε ανάμεσα στο Θεό καί στους ανθρώπους, είτε ανάμεσα στίς διάφορες ανθρώπινες ομάδες, καί ή τέλεια *εΙρήνη τή"ς νέας Ιερουσαλήμ θα είσαγάγει καί πάλι τη σωσμένη αν​θρωπότητα στον "παράδεισο (Απ 21). "Οραμα τελικής "νί​κης, πού θεμελιώνει τη σταθερότητα καί την εμπιστοσύνη των αγίων (Απ 12,10), γιατί τότε ή στρατευμένη Εκκλησία θα μεταβληθεί για πάντα σε Εκκλησία θριαμβεύουσα, συγ​κεντρωμένη γύρω από το νικητή Χριστό (Απ 3,21 εξ· 7).
ΗΟ  & ΡΟ (ΒΣ)
ΠΑΡΑΛΛΗΛΗ ΠΕΡΙΚΟΠΗ ΣΟΦΙΑ ΣΟΛΟΜΩΝΤΟΣ
15  δίκαιοι δὲ εἰς τὸν αἰῶνα ζῶσιν καὶ ἐν κυρίῳ ὁ μισθὸς αὐτῶν καὶ ἡ φροντὶς αὐτῶν παρὰ ὑψίστῳ
 16  διὰ τοῦτο λήμψονται τὸ βασίλειον τῆς εὐπρεπείας καὶ τὸ διάδημα τοῦ κάλλους ἐκ χειρὸς κυρίου ὅτι τῇ δεξιᾷ σκεπάσει αὐτοὺς καὶ τῷ βραχίονι ὑπερασπιεῖ αὐτῶν
 17  λήμψεται πανοπλίαν τὸν ζῆλον αὐτοῦ καὶ ὁπλοποιήσει τὴν κτίσιν εἰς ἄμυναν ἐχθρῶν
 18  ἐνδύσεται θώρακα δικαιοσύνην καὶ περιθήσεται κόρυθα κρίσιν ἀνυπόκριτον
 19  λήμψεται ἀσπίδα ἀκαταμάχητον ὁσιότητα
 20  ὀξυνεῖ δὲ ἀπότομον ὀργὴν εἰς ῥομφαίαν συνεκπολεμήσει δὲ αὐτῷ ὁ κόσμος ἐπὶ τοὺς παράφρονας
 21  πορεύσονται εὔστοχοι βολίδες ἀστραπῶν καὶ ὡς ἀπὸ εὐκύκλου τόξου τῶν νεφῶν ἐπὶ σκοπὸν ἁλοῦνται
 22  καὶ ἐκ πετροβόλου θυμοῦ πλήρεις ῥιφήσονται χάλαζαι ἀγανακτήσει κατ᾽ αὐτῶν ὕδωρ θαλάσσης ποταμοὶ δὲ συγκλύσουσιν ἀποτόμως
 23  ἀντιστήσεται αὐτοῖς πνεῦμα δυνάμεως καὶ ὡς λαῖλαψ ἐκλικμήσει αὐτούς καὶ ἐρημώσει πᾶσαν τὴν γῆν ἀνομία καὶ ἡ κακοπραγία περιτρέψει θρόνους δυναστῶν
 (Wis 5:15-23 BGT) 
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+I. ΧΡΥΣΟΣΤΟΜΟΣ+ΝΙΚΟΔΗΜΟΣ ΑΓΙΟΡΕΙΤΗΣ (ΥΠ[ΟΜΝΗΜΑΤΑ ΣΤΗΝ ΕΦΕΣΙΟΥΣ)

+ΤΡΕΜΠΕΛΑΣ

Ι. Ἐν σχήματι ὁπλίσεως περὶ τῆς κατὰ Χριστὸν δυνάμεως.1 Τὸ λοιπὸν͵ ἀδελφοί μου ἐνδυναμοῦσθε ἐν Κυρίῳ͵ καὶ ἐν τῷ κράτει τῆς ἰσχύος αὐτοῦ. Τὸ δυναμοῦσθε ἐν Κυρίῳ͵ δυναμοῦσθαι ἐστὶν ἐν λόγῳ καὶ ἐν σοφίᾳ͵ καὶ τῇ τῆς ἀληθείας θεωρίᾳ͵ καὶ πάσαις ταῖς Χριστοῦ ἐπινοίαις· οὗ μέγιστόν ἐστι τὸ τῆς ἰσχύος κράτος͵ καὶ κραταιότερον ἀρετῆς καὶ τῶν εἰδῶν αὐτῆς· ἅτινα πάντα εἰσὶ δυνάμεις͵ 214 ὥσπερ αἱ κακίαι ἀδυναμία· ἔστι δέ τις τῶν ἀρετῶν͵ ὡς φασὶν οἱ περὶ ταῦτα δεινοὶ͵ ἀθεώρητος͵ ἡ καλουμένη ἰσχύς· ὠνομασμένη οὕτως͵ τῷ ἀναλογίαν τινὰ ἔχειν πρὸς τὴν σωματικὴν ἰσχύν· καὶ ἄλλη θεωρητὸς͵ κάλλος ἀπὸ τοῦ σωματικοῦ ὠνομασμένη͵ καθ΄ ὃ κάλλος λέγεται͵ περιζῶσαι τὴν ῥομφαίαν σου ἐπὶ τὸν μηρόν σου δυνατὲ͵ τῇ ὡραιότητί σου καὶ τῷ κάλλει σου· καὶ ἐν τῷ ᾄσματι τῶν ᾀσμάτων πρὸς τὴν νύμφην͵ ὅλη καλὴ εἶ πλησίον μου͵ καὶ μῶμος οὐκ ἔστιν ἐν σοί· καὶ πάλιν ἐν τεσσαρακοστῷ τετάρτῳ ψαλμῷ καὶ ἐπιθυμήσει ὁ βασιλεὺς τοῦ κάλλους σου. (Χρυσοστόμου.) Ὁ μακάριος δὲ Ἰωάννης φησὶν͵ ἐνδυναμοῦσθε ἐν Κυρίῳ· τί ἐστιν ἐν Κυρίῳ; ἐν τῇ ἐλπίδι τῇ εἰς αὐτὸν͵ διὰ τῆς αὐτοῦ βοηθείας· ἐπειδὴ γὰρ πολλὰ ἐπέταξεν͵ ἅπερ ἔδει γενέσθαι͵ μὴ δείσητε͵ φησίν· ἐπιρρίψατε͵ φησὶν͵ τὴν ἐλπίδα ἐπὶ τὸν Θεὸν͵ καὶ πάντα ἐξευμαρίσει. Καὶ ἐν τῷ κράτει τῆς ἰσχύος αὐτοῦ͵ ἐνδύσασθε τὴν πανοπλίαν τοῦ Θεοῦ͵ πρὸς τὸ δύνασθαι ὑμᾶς στῆναι πρὸς τὰς μεθοδείας τοῦ διαβόλου. Τί ἐστι μεθοδεία; μεθοδεῦσαι ἐστὶ τὸ ἀπατῆσαι καὶ διὰ συντόμου ἑλεῖν· ὅπερ καὶ ἐπὶ τῶν τεχνῶν γίνεται͵ καὶ ἐν λόγοις καὶ ἐν ἔργοις καὶ ἐν παλαίσμασιν ἐπὶ τῶν παραγόντων ἡμᾶς· οἷόν τι λέγω· οὐδέποτε φανερὰ προτίθησιν τὰ ἁμαρτήματα͵ ἀλλ΄ ἑτέρως αὐτὰ κατασκευάζει ὁ ἐχθρὸς μεθοδεύων· τουτέστιν͵ πιθανὰ κατασκευάζων͵ ἐπικαλύμμασι κεχρημένος. Ὠριγένης δέ φησιν͵ ἐκ τῶν ἑξῆς καὶ τῶν περὶ τοῦ Σωτῆρος ἀναγεγραμμένων͵ ἔστιν εἰπεῖν πανοπλίαν εἶναι τοῦ Θεοῦ τὸν Χριστόν· ὥστε ταὐτὸν εἶναι τὸ ἐνδύσασθε τὴν πανοπλίαν τοῦ Θεοῦ͵ τῷ ἐνδύσασθε τὸν Κύριον Ἰησοῦν Χριστόν· ἡ γὰρ ζώνη μέν ἐστιν ἡ ἀλήθεια· θώραξ δὲ ἡ δικαιοσύνη· ὁ Σωτὴρ δέ ἐστιν ἡ ἀλήθεια καὶ ἡ δικαιοσύνη· δηλονότι ὁ Σωτήρ ἐστιν ἡ ζώνη καὶ ὁ θώραξ. Ἀνάλογον δὲ τούτοις αὐτοῖς ἂν εἴη ἡ ἑτοιμασία τοῦ Εὐαγγελίου τῆς εἰρήνης͵ καὶ ὁ τῆς πίστεως θυρεὸς͵ καὶ ἡ τοῦ σωτηρίου περικεφαλαία͵ καὶ ἡ τοῦ Πνεύματος μάχαιρα· ὅπέρ ἐστι ῥῆμα Θεοῦ ὁ ζῶν λόγος καὶ ἐνεργὴς καὶ τομώτερος ὑπὲρ πᾶσαν 215 μάχαιραν δίστομον. ποίαν δὲ κἂν ἐπινοῆσαι ἄλλην ἔστιν λέγεσθαι πανοπλίαν Θεοῦ͵ ἣν χρὴ ἐνδύσασθαι τὸν ἐνστησάμενον πρὸς τὰς μεθοδείας τοῦ διαβόλου͵ ἢ τὴν ἀρετὴν ἥτις ἐστιν ὁ Χριστός; τοῦτον γὰρ κατὰ πάσας τὰς ἐπινοίας αὐτοῦ ἐνδυσάμενος͵ ἱκανὸς ἔσται στῆναι πρὸς πάσας τὰς μεθοδείας τῆς κακίας͵ ἐνεργουμένας ὑπὸ τοῦ πατρὸς αὐτῆς διαβόλου. Καὶ καθὸ μὲν τὴν ἀλήθειαν ἔζωσταί τις͵ οὐκ ἐξελκυσθήσεται ἐπὶ τοῦ συγκαταθέσθαι τοῖς ὑπὲρ τοῦ ψεύδους πιθανοῖς καὶ σοφισματώδεσι λόγοις· καθὸ δὲ τὴν δικαιοσύνην ἠμφίεται͵ ἄτρωτος ἔσται ἀπὸ τῶν βελῶν τῆς ἀδικίας͵ οὐδενὸς αὐτῶν καθικνουμένου καὶ ἄδικον ποιοῦντος τὸν ἐνδεδυμένον τὴν δικαιοσύνην· καὶ ὁ ὑποδησάμενος δὲ καλὰ ὑποδήματα τῆς ἑτοιμασίας τοῦ Εὐαγγελίου τῆς εἰρήνης͵ ὡς ἕτοιμος καὶ ἑτοιμάσας εἰς τὴν ἔξοδον τὰ ἔργα αὐτοῦ͵ καὶ διὰ τοῦτο εἰρήνης ἄνθρωπος γεγονὼς͵ οὔτε πολεμικόν τι καὶ στασιῶδες ἐργάσεται͵ οὔτε τοῖς ἀνετοίμοις συγκαταδικασθή σεται· χώραν τὲ οὐχ ἕξει ἡ ἐχθρὰ τῇ σωτηρίᾳ τοῦ τῶν ἀνθρώπων γένους ἀπιστία͵ ἔνθα ὁ τῆς πίστεως ἐστὶ θυρεός· ἄθραυστός τε διαφυλαχθήσεται τὴν κεφαλὴν τῆς ψυχῆς͵ ἐν ᾗ ἐστι τὰ θεῖα καὶ νοητὰ αἰσθητήρια͵ ὁ τὴν περικεφαλαίαν τοῦ σωτηρίου περικείμενος· ἀλλὰ καὶ ὡς γενναῖος στρατιώτης͵ πάντα τὰ πολέμια τῇ ἀληθείᾳ δόγματα κατακόψει καὶ ἀνελεῖ ὁ τὴν μάχαιραν τοῦ Πνεύματος͵ ὅ ἐστιν ῥῆμα Κυρίου͵ κρατῶν. Ὅτι οὐκ ἔστιν ἡμῖν ἡ πάλη πρὸς αἷμα καὶ σάρκα͵ ἀλλὰ πρὸς τὰς ἀρχὰς͵ πρὸς τὰς ἐξουσίας· πρὸς τοὺς κοσμοκράτορας τοῦ σκότους͵ πρὸς τὰ πνευματικὰ τῆς πονηρίας ἐν τοῖς ἐπουρανίοις. Νομίζω πρὸς αἷμα καὶ σάρκα εἶναι͵ πειρασμοὺς τοὺς λεγομένους παρ΄ αὐτῷ ἀνθρωπίνους πειρασμούς· ὅτε ἡ σὰρξ ἐπιθυμοῦσα κατὰ τοῦ πνεύματος͵ προσκαλεῖται ἡμᾶς ἐπὶ τὸ ποιῆσαι τὰ ἔργα αὐτῆς· οὐκέτι δὲ ἀνθρώπινος πειρασμὸς͵ οὐδὲ πρὸς αἷμα καὶ σάρκα ἡ πάλη͵ ὅτι ἤτοι ὁ Σατανᾶς μετασχηματιζόμενος εἰς ἄγγελον φωτὸς͵ ἀγωνίζεται ἡμᾶς πεῖσαι προσέχειν αὐτῷ ὡς ἀγγέλῳ φωτὸς͵ ἢ τί τῶν παραπλησίων τούτοις͵ ἃ γίνεται ἐν πάσῃ δυνάμει 216 καὶ σημείοις καὶ τέρασι ψεύδους͵ καὶ ἐν πάσῃ ἀπάτῃ ἀδικίας· καὶ εἰ πεῖσαι δέ τινα ὁ ἐχθρὸς παραδέξασθαι αὐτὸν ὡς Κύριον͵ ἐροῦντα ἐν αὐτῷ͵ τάδε λέγει Κύριος· ὥστε καὶ ὑπολαβεῖν τινὰ ἑαυτὸν προφήτην γεγονέναι τοῦ τῶν ὅλων Θεοῦ͵ ταῦτ΄ ἂν ποιῆσαι͵ οὐχ ὡς αἷμα καὶ σὰρξ ἢ ἀνθρώπινος πειρασμὸς παλαίσας τῷ μέχρι τούτων ἑαυτὸν φρουρήσαντι· δι΄ ὅπερ͵ οὐδαμῶς δοτέον τῷ διαβόλῳ. Ἐρεῖ δέ τις τὸ οὐκ ἔστιν ἡμῖν ἡ πάλη πρὸς αἷμα καὶ σάρκα ἀλλὰ πρὸς τὰς ἀρχὰς͵ πρὸς τὰς ἐξουσίας καὶ τὰ ἑξῆς͵ λέγεσθαι͵ ἵνα διδασκώμεθα μηδὲ τὰ νομιζόμενα ἀπὸ τοῦ φρονήματος ἔρχεσθαι τῆς σαρκὸς ἡμῖν ἁμαρτήματα͵ πρῶτον νομίζειν ἔρχεσθαι ἡμῖν ἀπὸ τῆς σαρκὸς καὶ τοῦ αἵματος͵ ἀλλ΄ ἀπό τινων δυνάμεων ταῦτα ἐνεργουσῶν· εἰσὶ γάρ τινες δαίμονες ἐνεργοῦντες τοὺς ἔρωτας καὶ τὰ φίλτρα͵ ὡς δηλοῖ καὶ ὁ προφήτης λέγων· πνεύματι πορνείας ἐπλανήθησαν· τόδ΄ ὅμοιον εἰπεῖν͵ καὶ περὶ ἄλλων δαιμόνων͵ θυμὸν καὶ ὀργὴν ἐμποιούντων· οὓς ἀνακόπτοντες καὶ οἱ περίεργοι λέγονται θυμοκάτοχά τινα ποιεῖν· τὸ μισεῖν δὲ͵ οὐ χωρὶς τῶν ἐνεργούντων ποιοῦμεν͵ ὅτε μισοῦμεν͵ δαιμόνων καὶ τοῦτο δέ τις ἐκ τῶν λεγομένων μισήτρων οὐκ ἀτόπως κατασκευάσει. ἐπεὶ οὖν βούλεται φησὶν͵ ἡμᾶς ὁ Ἀπόστολος διδάξαι͵ οὐκ ἀπὸ τῆς φύσεως τοῦ σώματος ἔρχεσθαι ἡμῖν τὸ ἁμαρτάνειν͵ διὰ τοῦτο λέγει͵ οὐκ ἔστιν ἡμῖν ἡ πάλη πρὸς αἷμα καὶ σάρκα͵ ἀλλὰ πρὸς τὰς ἀρχὰς πρὸς τὰς ἐξουσίας καὶ τὰ ἑξῆς. ζητοῦντες δὲ ἀπὸ ποίων παλαίων ὠφελημένος γράφων ὁ Παῦλος ταῦτα φησὶν ἀποκαλυφθεισῶν αὐτῷ καὶ φανερωθεισῶν͵ στοχαζόμεθα ὅτι ἐκ τῶν ἀναγεγραμμένων περὶ πολέμων καὶ μονομαχιῶν· οἷον τοῦ Δαβὶδ πρὸς τὸν Γολίαθ͵ καὶ τῶν υἱῶν Ἰσραὴλ πρὸς τοὺς ἀλλοφύλους͵ ἢ τὰ ἔθνη οἷς ἀνταγωνιζόμενοι νενικήκασιν· εἰκὸς  νων ἢ περιγινομένων. Ἡ πάλη οὖν ἐστιν ἡμῖν πρὸς ἐξουσίας οὐχ ὁρατάς τινας καὶ σαρκίνας καὶ κοσμοκράτορος τοῦ περιέχοντος τὸ τῶν ἀνθρώπων γένος σκότους͵ καὶ πρὸς τὰ τῆς πονηρίας πνεύματα οἰκοῦντα τὸν ἐπουράνιον τόπον͵ τουτέστιν τὸν ἀέρα· καὶ ἐν ἄλλοις γοῦν εἶπεν· 217 ἐν οἷς περιεπατήσατε ποτὲ κατὰ τὸν αἰῶνα τοῦ κόσμου τούτου· κατὰ τὸν ἄρχοντα τῆς ἐξουσίας τοῦ ἀέρος͵ τοῦ πνεύματος τοῦ νῦν ἐνεργοῦντος ἐν τοῖς υἱοῖς τῆς ἀπειθείας. ἔοικεν γὰρ ὁ περικεχυμένος ἡμῖν ἀὴρ͵ πεπληρῶσθαι δυνάμεων ἀντικειμένων· ὅτι οὐκ ἔστιν ἡμῖν ἡ πάλη φησὶν͵ πρὸς αἷμα καὶ σάρκα͵ ἀλλὰ πρὸς τὰς ἀρχὰς͵ πρὸς τὰς ἐξουσίας͵ πρὸς τοὺς κοσμοκράτορας τοῦ σκότους τοῦ αἰῶνος τούτου͵ πρὸς τὰ πνευματικὰ τῆς πονηρίας ἐν τοῖς ἐπουρανίοις. Ἐν τοῖς ἐπουρανίοις͵ φησὶν͵ ἡ μάχη κεῖται͵ οὐ περὶ χρημάτων οὐδὲ περὶ δόξης͵ ἀλλ΄ ὑπὲρ ἀνδραποδισμοῦ ὁ ἀγών· ἢ τὸ ἐν τοῖς ἐπουρανίοις͵ ἀντὶ τοῦ ὑπὲρ τῶν ἐπουρανίων· οὐχ ἵνα αὐτοὶ τινὸς τύχωσι νικήσαντες͵ ἀλλ΄ ἵνα ἡμᾶς ἀποστερήσωσιν· ὡσανεὶ ἔλεγεν· ἡ συνθήκη͵ ἐν τίνι κεῖται; ἐν χρυσῷ; τὸ ἐν ὑπέρ ἐστιν· τὸ ἐν διά ἐστιν· διεγείρει οὖν ἡμᾶς ἡ δύναμις τοῦ ἐχθροῦ͵ τὸ εἰδέναι περὶ μεγάλων ὄντα τὸν κίνδυνον καὶ ὑπὲρ μεγάλων τὴν νίκην· τοῦ γὰρ οὐρανοῦ ἡμᾶς ἐκβάλλειν σπουδάζει· ἀρχάς τινάς φησι καὶ ἐξουσίας καὶ κοσμοκράτορας τοῦ σκότους τοῦ αἰῶνος τούτου· ποίου σκότους; ἄρα τῆς νυκτός; οὐδαμῶς· ἀλλὰ τῆς πονηρίας· ἦμεν γάρ ποτε σκότος φησι. τὴν πονηρίαν λέγω τὴν ἐν τῷ παρόντι βίῳ· οὐ γὰρ ἕξει περαιτέρω χώραν· οὐκ ἐν οὐρανῷ· οὐκ ἐν τῷ μετὰ ταῦτα αἰῶνι· κοσμοκράτορας δὲ αὐτοὺς φησίν· οὐχ ὡς τοῦ κόσμου κρατοῦντας· ἀλλ΄ οἶδε τὸν κόσμον τοῦτον καλεῖν ἡ γραφὴ͵ τὰς πονηρὰς πράξεις· ὡς ὅταν λέγῃ ὁ Χριστός· ὑμεῖς οὐκ ἐστὲ ἐκ τοῦ κόσμου τούτου· καὶ πάλιν͵ ὁ κόσμος ἐμὲ μισεῖ͵ ὑμᾶς δὲ οὐ δύναται μισεῖν· πάλιν τὰς πονηρὰς πράξεις λέγων· οὕτω κόσμον ἐνταῦθα͵ τοὺς πονηροὺς ἀνθρώπους φησίν· οἱ δὲ δαίμονες μάλιστα τούτων κρατοῦσι· πρὸς τὰ πνευματικά φησι τῆς πονηρίας͵ ἐν τοῖς ἐπουρανίοις. Ἀρχὰς δὲ καὶ ἐξουσίας φησὶ͵ καθάπερ καὶ ἐπὶ τῶν ἐπουρανίων· θρόνοι͵ κυριότητες͵ ἀρχαὶ͵ ἐξουσίαι. διὰ τοῦτο φησὶν ἀναλάβετε τὴν πανοπλίαν τοῦ Θεοῦ͵ ἵνα δυνηθῆτε ἀντιστῆναι ἐν τῇ ἡμέρᾳ τῇ πονηρᾷ· καὶ ἅπαντα κατεργασάμενοι͵ στῆναι· ἡμέραν πάλιν πονηρὰν͵ τὸν παρόντα βίον φησί· καὶ αἰῶνα πονηρὸν τοῦτον φησὶν͵ ἀπὸ τῶν ἐν αὐτῷ γινομένων κακῶν· τουτέστιν͵ ἀεὶ ὁπλίζεσθε· καὶ ἅπαντα͵ φησὶ͵ κατεργασάμενοι· τουτέστιν καὶ πάθη καὶ ἐπιθυμίας ἀτόπους͵ καὶ τὰ ἐνοχλοῦντα ἡμῖν ἅπαντα· οὐχ ἁπλῶς ἐργάσασθαι εἶπεν͵ ἀλλ΄ ὥστε κατεργάσασθαι͵ ὥστε ἀνελεῖν· οὐ δεῖ δὲ ἀνελεῖν μόνον͵ ἀλλὰ καὶ στῆναι μετὰ τὸ ἀνελεῖν· πολλοὶ γὰρ τὴν νίκην ταύτην νικήσαντες͵ πάλιν ἔπεσον. Ἵνα δυνηθῆτε ἀντιστῆναι ἐν τῇ ἡμέρᾳ τῇ πονηρᾷ. Ὠριγένης. Ὁ ἀντιστῆναι ζητῶν ἐν τῇ ἡμέρᾳ τῇ πονηρᾷ͵ ὀφείλει ἔχειν τὴν πανοπλίαν τοῦ Θεοῦ͵ ἣν ἐξέθετο ὁ Ἀπόστολος· δι΄ ἣν ὁ ἐξ ἐναντίας ἐντραπήσεται οὐδὲν ἔχειν περὶ ἡμῶν λέγειν φαῦλον ὁ διάβολος καὶ κατήγορος τῶν ἀδελφῶν ἡμῶν καὶ ἀπατῶν εἰς ἰδίους καὶ τῆς μερίδος αὐτοῦ γεγενημένους τοὺς ἁμαρτωλούς. ἄλλος δέ τις ἐρεῖ͵ τὸν ἐνεστῶτα αἰῶνα εἶναι πονηρὰν ἡμέραν· τρίτος δὲ͵ παρὰ τὰς δύο ἐκδοχὰς ἔσται τίς λόγος λέγων͵ μὴ πέρας ἄλλος δέ τις ἐρεῖ͵ τὸν ἐνεστῶτα αἰῶνα εἶναι πονηρὰν ἡμέραν· τρί τος δὲ͵ παρὰ τὰς δύο ἐκδοχὰς ἔσται τίς λόγος λέγων͵ μὴ πέρας ἔχειν τὸν ἀγῶνα τῷ τὸν βίον τοῦτον ἐξεληλυθότι͵ ἀλλὰ καὶ τὸν ἐνταῦθα νενικηκότα͵ καὶ ἐν ἄλλῃ πονηρᾷ ἡμέρᾳ μέλλειν ἀγωνί ζεσθαι͵ πρὸς τὰς ἀντικειμένας ἐνεργείας ἐπιφαινομένας. Στῆτε οὖν περιζωσάμενοι τὴν ὀσφῦν ὑμῶν ἐν ἀληθείᾳ. Καὶ ἐν τῷ κατὰ Λουκᾶν γέγραπται· ἔστωσαν͵ αἱ ὀσφῦες ὑμῶν περιεζωσμέναι· τίς δὲ ἡ ζώνη νῦν γινώσκομεν· ὁ τὰ τῆς γεννήσεως συστείλας πράγματα͵ καὶ μηκέτι αὐτῇ ὑπηρετῶν͵ ἀλλὰ σπεύδων ἐπὶ τὴν ἀθανασίαν͵ τὴν ὀσφῦν ζώννυται. Καὶ ἐνδυσάμενοι τὸν θώρακα τῆς δικαιοσύνης. Ὥσπερ δυσπαθέστερός ἐστιν ὁ βαλλόμενος ὑπὸ τῶν ἐχθρῶν͵ ὁ θώρακα ἐνδυσάμενος͵ καὶ μάλιστα κατὰ τὰ κυριώτερα δυσπαθέστερος͵ οὕτως ὁ τὴν δικαιοσύνην ἠμφιεσμένος͵ οὐκ ἂν τρωθείη· οὔτε ὡς ἔλαφος τοξεύματι πεπληγὼς εἰς τὸ ἧπαρ· οὔτε γὰρ εἰς θυμὸν͵ οὔτε εἰς ἐπιθυμίαν ἐμπεσεῖται͵ ἀλλὰ καὶ καθαρὸς τὴν καρδίαν μενεῖ͵ τῷ ἐνδεδύσθαι τῆς δικαιοσύνης τὸν θώρακα͵ κεχαλκευμένον αὐτῷ ἀπὸ τοῦ τεχνίτου τῶν ὅλων Θεοῦ· ὅστις ἑκάστῳ τῶν ἀξίων κατασκευάσαι δίδωσι τὴν πανοπλίαν. Καὶ ὑποδησάμενοι τοὺς πόδας ἐν ἑτοιμασίᾳ τοῦ Εὐαγγελίου τῆς εἰρήνης. Παρατήρει͵ ὅτι δύναμίν τινα τῆς ψυχῆς πόδας ὠνόμασεν· οἷς 219 οἱονεὶ ὁδεύομεν βαδίζοντες͵ κατὰ τὸν εἰπόντα ἐγώ εἰμι ἡ ὁδός· οὕστινας ὑποδῆσαι δεῖ τῇ ἑτοιμότητι τοῦ τῆς εἰρήνης Εὐαγγελίου· οἶμαι δὲ τούτων τῶν ὑποδημάτων σύμβολα εἶναι τὰ ἐν τῇ Ἐξόδῳ ἐνγεγραμμένα ὑποδήματα͵ ἅπερ ἐχρῆν ἔχειν τοὺς ἐσθιόντας τὸ Πάσχα͵ καὶ ἑτοίμους ὄντας περὶ τὴν ὁδοπορίαν· οὕτω γάρ φησι͵ φάγεσθε αὐτὸ͵ αἱ ὀσφῦες ὑμῶν περιεζωσμέναι͵ καὶ τὰ ὑποδήματα ὑμῶν ἐν τοῖς ποσὶν ὑμῶν͵ καὶ αἱ βακτηρίαι ὑμῶν ἐν ταῖς χερσὶν ὑμῶν· καὶ ἔδεσθε αὐτὸ μετὰ σπουδῆς· Πάσχα ἐστὶ Κυρίου. ἑτοιμότητος γὰρ καὶ τὸ ἐσθίειν μετὰ σπουδῆς͵ καὶ τὸ ὑποδεδεμένον ἐσθίειν· ἵνα ἰσχυροποιηθέντες ὑπὸ τῶν τροφῶν͵ ὁδεῦσαι δυνηθῶσιν. ὁ μὲν οὖν ὁδεύων͵ ὑποδεδέσθω· ὁ δὲ φθάσας ἐπὶ τὴν ἁγίαν γῆν͵ ὑπολυέσθω· λῦσαι͵ γάρ φησι͵ τὸ ὑπόδημα ἐκ τῶν ποδῶν σου· ὁ γὰρ τόπος ἐν ᾧ ἕστηκας͵ γῆ ἁγία ἐστί. διὰ τοῦτο ὁ μὲν μὴ Ἀπόστολος͵ ὑποδεδέσθω τοὺς πόδας ἐν ἑτοιμασίᾳ τοῦ Εὐαγγελίου τῆς εἰρήνης· ὁ δὲ Ἀπόστολος͵ μηκέτι ὑποδήματα αἰρέτω εἰς ὁδόν· ἤδη τελειωθεὶς καὶ ὢν ἐν τῷ τόπῳ͵ ὅπου καὶ ἑστηκὼς καὶ περιπατῶν ἐν γῇ ἁγίᾳ ἐστὶ͵ ζῶν ἐν Χριστῷ. (Χρυσοστόμου.) Ὁ μακάριος δὲ Ἰωάννης φησὶν͵ συντάξας τὸ στρατόπεδον τοῦτο καὶ διεγείρας αὐτῶν τὴν προθυμίαν͵ λοιπὸν αὐτοὺς καθοπλίζει καὶ ἵστησιν εὐτάκτως. πρῶτον τὸ τακτικὸν εἶδος· τὸ εἰδέναι ἑστάναι καλῶς. διὰ τοῦτο πολλὰ περὶ τοῦ στῆναι διαλέγεται͵ καὶ ἑτέρωθι λέγων· στήκετε· γρηγορεῖτε· καὶ πάλιν οὕτως· στήκετε ἐν Κυρίῳ· ὁ ἑστὼς͵ ὀρθὸς ἕστηκεν· ὁ διακεχυμένος͵ οὐκ ἔτι͵ κλινόμενος τινί. ὁ τρυφῶν͵ οὐχ ἕστηκεν ὀρθός· ὁ λάγνος͵ ὁ φιλοχρήματος͵ ἀλλὰ κέκλιται. στῆτε οὖν φησι περιζωσάμενοι τὴν ὀσφῦν ὑμῶν ἐν ἀληθείᾳ· τί δὲ τὸ ζώννυσθαι; τὸν στρατιώτην διαρρέοντα καὶ διακεχαλασμένον ταῖς ἐπιθυμίαις καὶ χαμαιπετεῖς λογισμοὺς ἔχοντα συρομένους͵ ἀναστέλλει διὰ τῆς ζώνης͵ οὐκ ἐῶν αὐτὸν ἐμποδίζεσθαι ὑπὸ τῶν ἱματίων· συμπλεκόμενον ταῖς κνημίσιν͵ ἀλλ΄ εὐλύτοις τοῖς ποσὶν ἀφεὶς τρέχειν. ὀσφῦν δὲ ἐνταῦθα φησὶν͵ καθάπερ ἐπὶ τῶν νηῶν ἡ τρόπις͵ οὕτως καὶ ἐφ΄ ἡμῶν ἡ ὑπόθεσις παντὸς τοῦ σώματος ἡ ὀσφὺς ὥσπερ θεμέλιός ἐστι· καὶ ἐπ΄ αὐτῷ τὸ πᾶν οἰκοδομεῖται. καὶ ἡ ζώνη διὰ τοῦτο γίνεται ἐν τοῖς πολέμοις͵ ἵνα συγκρατῇ καὶ 220 συνέχῃ τὸν θεμέλιον τὸν ἐν ἡμῖν· διὰ τοῦτο καὶ τρέχοντες ζωννύμεθα· ἐκείνη ἀσφαλίζεται τὸ ἐν ἡμῖν ἰσχυρόν· οὕτω καὶ ἐπὶ τῆς ψυχῆς γινέσθω͵ καὶ πᾶν ὁτιοῦν ποιοῦντες͵ ἰσχυροὶ ἐσόμεθα· ζώννυται δὲ ἡ ψυχὴ͵ τῷ κεφαλαίῳ τῶν λογισμῶν. τί ἐστιν ἐν ἀληθείᾳ· μηδὲν ψεῦδος ἀγαπῶμεν· πάντα τὰ πράγματα μετέωμεν ἐν ἀληθείᾳ͵ δόγματά τε καὶ βίον· τὰ γὰρ μὴ ἀληθῆ͵ ἀπὸ τῆς γῆς ἐστιν. Καὶ ἐνδυσάμενοι τὸν θώρακα τῆς δικαιοσύνης. Καθάπερ ὁ θώραξ ἄτρωτός ἐστιν͵ οὕτω καὶ ἡ δικαιοσύνη· δικαιοσύνην δὲ ἐνταῦθα͵ τὸν καθολικὸν καὶ ἐνάρετον βίον φησίν· τὸν τοιοῦτον͵ οὐδεὶς οὐδέποτε δυνήσεται καταβαλεῖν· ἀλλὰ τιτρώ σκουσι μὲν πολλοὶ͵ διατέμνει δὲ οὐδείς. Καὶ ὑποδησάμενοι τοὺς πόδας ἐν ἑτοιμασίᾳ τοῦ Εὐ αγγελίου τῆς εἰρήνης. Ἐπειδὴ γὰρ πολέμου ἐμνήσθη καὶ μάχης͵ δείκνυσιν ὅτι τὴν μάχην͵ πρὸς τοὺς δαίμονας ἔχειν δεῖ· τὸ γὰρ Εὐαγγέλιον εἰρήνης ἐστίν· ἐκεῖνος ὁ πόλεμος͵ ἕτερον καταλύει πόλεμον τὸν πρὸς Θεόν· ἂν τῷ διαβόλῳ πολεμῶμεν͵ εἰρηνευόμεν τῷ Θεῷ· μὴ δείσῃς τοίνυν ἀγαπητὲ͵ εὐαγγέλιόν ἐστιν· ἤδη ἡ νίκη γεγένηται. Ἐν πᾶσιν ἀναλαβόντες τὸν θυρεὸν τῆς πίστεως. Ἐνταῦθα οὐ τὴν γνῶσιν φησίν· οὐ γὰρ αὐτὴν ὑστέραν ἔταξεν͵ ἀλλὰ δι΄ ἧς τὰ σημεῖα γίνεται· εἰκότως τὴν πίστιν ὀνομάζει θυρεόν· καθάπερ γὰρ ἐκεῖνος προβέβληται τοῦ παντὸς σώματος͵ ὥσπερ τεῖχος ὢν͵ οὕτω δὴ καὶ ἡ πίστις· πάντα γὰρ αὐτῇ εἴκει. Ἐν ᾧ δυνήσεσθε πάντα τὰ βέλη τοῦ πονηροῦ τὰ πεπυρωμένα σβέσαι. Οὐδὲν γὰρ δύναται τῷ θυρεῷ τούτῳ· ἄκουε γὰρ τοῦ Χριστοῦ λέγοντος πρὸς τοὺς μαθητάς· ἐὰν ἔχητε πίστιν ὡς κόκκον σινά πεως͵ ἐρεῖτε τῷ ὄρει τούτῳ͵ μετάβηθι ἐντεῦθεν ἐκεῖ͵ καὶ μεταβήσεται. πῶς δὲ ἕξομεν τὴν πίστιν; ὅταν ἐκεῖνα κατορθώσωμεν· βέλη δὲ αὐτοῦ͵ καὶ τοὺς πειρασμοὺς φησὶ͵ καὶ τὰς ἐπιθυμίας τὰς ἀτόπους· εἰ γὰρ δαίμοσιν ἐπέταξεν ἡ πίστις͵ πολλῷ μᾶλλον τοῖς πάθεσι τῆς ψυχῆς. 221 Καὶ τὴν περικεφαλαίαν τοῦ σωτηρίου δέξασθε. Τουτέστιν τῆς σωτηρίας ὑμῶν· περιφράττει γὰρ αὐτούς. Καὶ τὴν μάχαιραν τοῦ Πνεύματος͵ ὅ ἐστι ῥῆμα Θεοῦ. ῎Ητοι τὸ Πνεῦμά φησιν͵ ἤτοι ἐν τῇ μαχαίρᾳ τῇ πνευματικῇ· διὰ γὰρ ταύτης͵ πάντα τέμνεται· καὶ τὴν κεφαλὴν τοῦ δράκοντος διατέμνομεν διὰ ταύτης. Θεόδωρος. Καλῶς τὸ ὅ ἐστι ῥῆμα Θεοῦ͵ εἰς παράστασιν τοῦ δυνατοῦ τῆς ἐνεργείας τοῦ Πνεύματος· ῥῆμα γὰρ Θεοῦ λέγει͵ ἀντὶ τοῦ Θεοῦ ἐνέργεια· ὡς τὸ τῷ λόγῳ Κυρίου οἱ οὐρανοὶ ἐστε ρεώθησαν· ἀντὶ τοῦ τῇ ἐνεργείᾳ καὶ τῇ δυνάμει τοῦ Θεοῦ ταῦτα συνέστη· οὕτως καὶ παρὰ τοῖς προφήταις κεῖται συνεχῶς͵ τὸ ῥῆμα τοῦ Θεοῦ ὃ ἐγένετο· καὶ λόγος Κυρίου ὃς ἐγένετο· ἀντὶ τοῦ ἡ ἀποκάλυψις ἡ κατ΄ ἐνήργειαν τοῦ Θεοῦ εὐαποτεθεῖσα· κἀνταῦθα τοίνυν Θεοῦ ῥῆμα͵ τὴν τοῦ Πνεύματος ἐκάλεσεν ἐνέρ γειαν. Σευηριανὸς δέ φησι͵ εἰ ἡ μάχαιρα ῥῆμα Θεοῦ͵ Πνεύματος δὲ ἡ μάχαιρα͵ Θεὸς ἄρα τὸ Πνεῦμα͵ οὗ ἡ μάχαιρα· εἴτε ῥῆμα Θεοῦ τὸ Πνεῦμα τὸ Ἅγιον εἶπε͵ δηλονότι ὡς Λόγος ὁ Υἱὸς τοῦ Θεοῦ͵ οὕτως καὶ ῥῆμα τοῦ Θεοῦ τὸ Πνεῦμα. μάχαιραν δὲ τοῦ Πνεύματος εἶπεν͵ τὴν τιμωρητικὴν ἐνέργειαν τοῦ Πνεύματος. Ὠριγένης φησὶ͵ βέλη τοῦ πονηροῦ͵ οἱ πονηροί εἰσι διαλογισμοί· οὐδὲ τὴν ἀρχὴν οὖν βαλεῖν εἰς τὴν καρδίαν δυνήσεται͵ ἐπὰν τίς σκεπόμενος τῷ τῆς πίστεως θυρεῷ σβεννυμένων πάντων τῶν πεπυρωμένων τοῦ ἐχθροῦ βελῶν ἐν αὐτῷ· ἐρεῖ δὲ τὸν θυρεὸν τῆς πίστεως περικείμενος͵ ἐπὶ τῷ Κυρίῳ πέποιθα͵ πῶς ἐρεῖτε τῇ ψυχῇ μου͵ μεταναστεύου ἐπὶ τὰ ὄρη͵ ὡς στρουθίον; ὅτι ἰδοὺ οἱ ἁμαρτωλοὶ ἐνέτειναν τόξον· ἡτοίμασαν βέλη εἰς φαρέτραν͵ τοῦ κατατοξεῦσαι ἐν σκοτομήνῃ τοὺς εὐθεῖς τῇ καρδίᾳ. πεποιθότος γάρ μου͵ φησὶν͵ ἐπὶ τῷ Κυρίῳ͵ πῶς μοι συμβουλεύετε μὴ ἵστασθαι πρὸς τὰ ὑπὸ τῶν ἁμαρτωλῶν ἐντεινόμενα κατ΄ ἐμοῦ τόξα καὶ ἑτοιμαζόμενα ὑπ΄ αὐτῶν βέλη ἐν φαρέτραις͵ θελόντων τρῶσαι τοὺς εὐθεῖς τῇ καρδίᾳ; ἰδοὺ γὰρ καὶ ἕστηκα͵ καὶ οὐ μετα ναστεύω· καὶ πάντα τὰ βέλη τοῦ πονηροῦ τὰ πεπυρωμένα ὅσον οὔπω σβεσθήσεται. 222 Διὰ πάσης προσευχῆς καὶ δεήσεως προσευχόμενοι ἐν παντὶ καιρῷ ἐν Πνεύματι καὶ εἰς αὐτὸ ἀγρυπνοῦντες ἐν πάσῃ προσκαρτερήσει καὶ δεήσει περὶ πάντων τῶν ἁγίων καὶ ὑπὲρ ἐμοῦ. Ὁ ὑγιαίνων λόγος ἀπὸ Θεοῦ Πνεύματος ῥεῖ· ὁ δὲ ἐναντίος ἐκ τῆς γῆς λαλεῖ· ὁ γὰρ ὢν ἐκ τῆς γῆς͵ ἐκ τῆς γῆς ἐστι͵ καὶ ἐκ τῆς γῆς λαλεῖ· ὁ ἐκ τοῦ οὐρανοῦ ἐρχόμενος ἐπάνω πάντων ἐστίν· καὶ ὃ ἑώρακεν καὶ ἤκουσεν͵ τοῦτο μαρτυρεῖ· ὁ δὲ ἐκ τοῦ Πνεύματος λόγος μάχαιρά ἐστιν. δι΄ ὅπερ ἐνταῦθα͵ φησὶν ὁ Παῦλος τὴν μάχαιραν τοῦ Πνεύματος εἶναι ῥῆμα Θεοῦ. ζῶν γὰρ ὁ λόγος τοῦ Θεοῦ καὶ ἐνεργὴς καὶ τομώτερος ὑπὲρ πᾶσαν μάχαιραν δίστομον͵ καὶ διικνούμενος ἄχρι μερισμοῦ ψυχῆς καὶ Πνεύμα τος. τέμνει τε καὶ διαιρεῖ ἀνύων καὶ διὰ τῆς προσευχῆς καὶ δεήσεως ἐν τοῖς πάντι καιρῷ προσευχομένοις͵ καὶ προσευχομένοις πνεύματι κατὰ τὸ προσεύξομαι πνεύματι· καὶ ἀνύει τοῖς ὑπὲρ τοῦ πλουτῆσαι ἐν ῥήματι Θεοῦ· ἀγρυπνοῦσι καὶ προσκαρτεροῦσι τῇ τούτου κτήσει͵ ἐπὶ τῷ καὶ ἄλλους ὠφελῆσαι͵ καὶ τοῖς ὠφε λοῦσι διὰ τῶν εὐχῶν ἐνεργῆσαι· παρατήρει δὲ καὶ τὸ τοῦ Ἀπο στόλου μέτριον͵ αἰτοῦντος ἀπὸ τῶν Ἐφεσίων δεήσεις γένεσθαι ὑπὲρ αὐτοῦ. Σευηριανὸς φησὶν͵ προσευχόμενοι Πνεύματι οὐκ ἁπλῶς εἶπεν· ἀλλ΄ ἐπειδὴ καθ΄ ὃ δεῖ προσεύξασθαι οὐκ οἴδαμεν͵ φησὶν͵ ἀλλαχοῦ͵ αὐτὸ τὸ Πνεῦμα ἐντυγχάνει ὑπὲρ ἡμῶν· ἵνα αὗται αἱ αἰτήσεις ὑμῶν μηδὲν ἔχωσι σαρκικόν· πνευματικὰς δὲ αἰτήσεις ἔχομεν τῇ δυνάμει τοῦ Πνεύματος βοηθουμένας. (Χρυσοστόμου.) Ὁ μακάριος δὲ Ἰωάννης φησὶν͵ καθώπλισεν αὐτοὺς μετὰ πάσης ἀσφαλείας· τί οὖν δεῖ λοιπόν; τὸν βασιλέα καλεῖν καὶ παρακαλεῖν ὥστε ὀρέξαι χείρα. δι΄ ἁπάσης προσευχῆς͵ φησὶν͵ καὶ δεήσεως· προσευχόμενοι ἐν πάντι καιρῷ ἐν Πνεύ ματι. ἔστι γὰρ μὴ προσεύχεσθαι ἐν Πνεύματι͵ ὅτάν τις βατ  ἔστι γὰρ μὴ προσεύχεσθαι ἐν Πνεύματι͵ ὅτάν τις βατ τολόγῃ· καὶ εἰς αὐτὸ φησὶ ἀγρυπνοῦντες· τουτέστιν͵ νη φόντες· τοιοῦτον εἶναι χρὴ τὸν καθωπλισμένον͵ τὸν παρὰ τὸν βασιλέα ἑστῶτα ἄγρυπνον͵ νηφάλιον. Ἐν πάσῃ προσκαρτερήσει καὶ δεήσει περὶ πάντων 223 ἁγίων καὶ ὑπὲρ ἐμοῦ ἵνα μοι δοθῇ λόγος ἐν ἀνοίξει τοῦ στοματός μου. Οὐκ ἄρα ἐμελέτα ἅπερ ἔλεγεν· ἀλλὰ καθὼς εἶπεν ὁ Χριστὸς ὅταν παραδῶσιν ὑμᾶς͵ μὴ μεριμνήσητε πῶς ἤ τι λαλήσητε· δοθήσεται γὰρ ὑμῖν ἐν ἐκείνῃ τῇ ὥρᾳ͵ τί λαλήσητε· οὕτως πάντα πίστει ἔπραττε͵ πάντα χάριτι. ἐν παρρησίᾳ φησὶν γνωρίσαι τὸ μυστήριον τοῦ Εὐαγγελίου· τουτέστιν ἵνα ἀπολογήσωμαι ὡς χρὴ͵ μετὰ παρρησίας͵ μετὰ συνέσεως͵ μετὰ ἀνδρείας. Ὠριγένης. Ὅταν ἀνοιχθῇ τὸ στόμα δοθέντος λόγου͵ τότε παρρησίᾳ γνωρίζεται τὸ μυστήριον τοῦ Εὐαγγελίου͵ καὶ οὐκ ἔτι ἐν παροιμίαις καὶ παραβολαῖς· ὡς καὶ ὁ Σωτὴρ φησὶν͵ ἔρχεται ὥρα͵ ὅτε οὐκ ἔτι ὑμῖν ἐν παροιμίαις λαλήσω͵ ἀλλὰ παρρησίᾳ περὶ τοῦ Πατέρος ἀπαγγελῶ ὑμῖν· τὸν δὲ ἐν παρρησίᾳ λόγον͵ μόνος καὶ πᾶς χωρῆσαι δύναται͵ ὁ τὴν καρδίαν ἔχων μὴ καταγι νώσκουσαν͵ ἐπεὶ ἐὰν ἡ καρδία μὴ καταγινώσκῃ͵ παρρησίαν ἔχο μεν πρὸς τὸν Θεόν· καὶ ὃ ἐὰν αἰτῶμεν͵ λαμβάνομεν παρ΄ αὐτοῦ· ὅθεν καὶ σπάνιος ὁ ἐν παρρησίᾳ γνωρίζων τὸ μυστήριον͵ τῷ σπά νιον εἶναι τὸν παρρησίαν ἔχοντα πρὸς Θεόν· τίς γὰρ καυχήσεται ἁγνὴν ἔχειν τὴν καρδίαν; ἢ τίς παρρησιάσεται καθαρὸς εἶναι ἀπὸ ἁμαρτιῶν; Ἵνα δὲ εἰδῆτε καὶ ὑμεῖς τὰ κατ΄ ἐμὲ τί πράσσω͵ πάντα ὑμῖν γνωρίσει Τυχικὸς ὁ ἀγαπητὸς ἀδελφὸς καὶ πιστὸς διάκονος ἐν Κυριῷ· ὃν ἔπεμψα πρὸς ὑμᾶς εἰς αὐτὸ τοῦτο͵ ἵνα γνῶτε τὰ περὶ ἡμῶν͵ καὶ παρακαλέσῃ τὰς καρδίας ὑμῶν. Ἐπεὶ πᾶς ὁ τοῦ Ἀποστόλου βίος καὶ πᾶσα πράξις αὐτοῦ καὶ ἐνεργεία λόγῳ Θεοῦ ἐγίνετο͵ ζῶντος ἐν αὐτῷ τοῦ Χριστοῦ͵ διὰ τοῦτο πέμπει τὸν Τυχικὸν͵ τὸν κανόνα τοῦ βίου καὶ τὴν τάξιν τῶν πράξεων αὐτοῦ ἀπαγγελοῦντα τοῖς Ἐφεσίοις· καὶ ἔπρεπέ γε τῷ Ἀποστόλῳ ὑπὲρ τοῦ ἔχειν παράδειγμα πολιτείας ἀγαθῆς τοὺς Ἐφεσίους͵ πέμψαι δι΄ αὐτὸ τοῦτο τὸν Τυχικόν· ἔμελλον δὲ καὶ παρακαλεῖσθαι τὰ ἀρίστα καὶ τὰ Ἀποστόλῳ ἁρμόζοντα κατορ θοῦσθαι μανθάνοντες τῷ Παύλῳ. (Χρυσοστόμου.) Ὁ μακάριος Ἰωάννης οὕτως φησὶν͵ ἐπειδὴ 224 δεσμῶν ἐμνήσθη͵ ἀφίησί τι καὶ τῷ Τυχικῷ παρ΄ ἑαυτοῦ δια λεχθῆναι. ἃ μὲν γὰρ ἦν δογμάτων καὶ παρακλήσεως͵ ταῦτα διὰ τῆς Ἐπιστολῆς ἐδήλου· ἃ ἀπ΄ ἀγγελίας ψιλῆς͵ ταῦτα τῷ κομίζοντι τὴν Ἐπιστολὴν ἐπέτρεπεν· ἵνα γνῶτε͵ φησὶ͵ τὰ περὶ ἡμῶν͵ τουτέστιν ἵνα μάθητε· τοῦτο καὶ αὐτοῦ τὴν ἀγάπην ἐδήλου τὴν πρὸς αὐτοὺς καὶ τὴν ἐκείνων. Εἰρήνη τοῖς ἀδελφοῖς͵ καὶ ἀγάπη μετὰ πίστεως ἀπὸ Θεοῦ Πατρὸς καὶ Κυρίου Ἰησοῦ Χριστοῦ.
ΣΥΓΧΡΟΝΟΣ ΥΠΟΜΝΗΜΑΤΙΣΜΟΣ
Concluding Appeal to Stand Firm in the Battle Against Spiritual Powers (6:10–20)
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Translation 10﻿Finally, be strong in the Lord and in his mighty strength. ﻿11﻿Put on the full armor of God in order that you may be able to stand against the schemes of the devil: ﻿12﻿for our﻿﻿a﻿ battle is not against flesh and blood,﻿﻿b﻿ but against the principalities, against the authorities, against the world rulers of this darkness, against the spiritual forces of evil in the heavenly realms.﻿﻿c﻿ ﻿13﻿Therefore take up God’s full armor, so that you may be able to withstand on the evil day, and having accomplished everything, to stand. ﻿14﻿Stand therefore, having fastened the belt of truth around your waist,﻿﻿d﻿ and having put on the breastplate of righteousness, ﻿15﻿and having fitted your feet with the readiness of the gospel of peace; ﻿16﻿besides all these having taken up the shield of faith, with which you will be able to extinguish all the burning arrows of the evil one. ﻿17﻿And receive the helmet of salvation, and the sword of the Spirit, which is the word of God, ﻿18﻿through every prayer and petition, praying at all times in the Spirit, and to this end keeping alert in all perseverance and petition for all the saints, ﻿19﻿and for me, that when I open my mouth the word may be given to me, to make known boldly and openly﻿﻿e﻿ the mystery of the gospel,﻿﻿f﻿ ﻿20﻿for which I am an ambassador in chains, that I may talk of it boldly and openly as I ought to speak.
Notes a. There is weak evidence (﻿copsa Origen﻿lat) for the omission of the personal pronoun, but strong external evidence (p﻿46﻿ ﻿B ﻿D* G Ψ 81 several Old Latin mss ﻿syrp,pal goth eth Ambrosiaster Lucifer Ephraem Priscillian) for ὑμι̂ν ἡ πάλη, “﻿your battle.﻿” There is also good evidence (﻿א ﻿A ﻿Dc I K P 0230 33 88 104 181 several Old Latin mss vg ﻿syrh ﻿copbo ﻿arm Clement Tertullian Origengr,﻿lat Cyprian Methodius Eusebius) for ἡμι̂ν ἡ πάλη, “﻿our battle.﻿” Since the rest of the paraenesis in this section is in the second person plural, this last reading could be judged the more difficult, and for the same reason it is more likely that scribes would have altered ἡμι̂ν, “﻿our,﻿” to ὑμι̂ν, “﻿your,﻿” than vice versa.
b. The Greek text has this phrase in the reverse order—“﻿blood and flesh.﻿” c. Lash (﻿VigChr 30 [1976] 161–74) draws attention to an early Syrian alternative tradition (though this had already been noted at the turn of the century by J. A. Robinson, 214). The tradition reflects a Greek reading ἐν τοι̂ς ὑπουρανίοις, “﻿in the realms under the heavens,﻿” which would fit the idea of ﻿2:2 but is clearly a scribal emendation designed to explain the difficult notion of evil powers in the heavens. A similar motive accounts for the omission of the phrase ἐν τοι̂ς ἐπουρανίοι̂, “﻿in the heavenly realms,﻿” in p﻿46﻿
d. A literal translation would be “﻿having belted your waist with truth.﻿” e. The Greek text reads ἐν παρρησίᾳ and this has been translated by two adverbs to give the connations of the Greek term. The same has been done for the cognate verb in v ﻿20. See ﻿Comment on v ﻿19). f. It could be argued that the reading which omits του̂ εὐαγγελίου, “﻿of the gospel﻿” (﻿B G itg,mon Tertullian Ambrosiastercomm Victorinus-Rome Ephraem) is more likely to be original and that these words are a scribal gloss. However, the evidence for their inclusion is strong and widespread (﻿א ﻿A ﻿D I K P Ψ 33 81 88 104 181 various Old Latin mss vg ﻿syrp,h ﻿copsa,bo goth ﻿arm Ambrosiastertxt Chrysostom Jerome), and as Metzger (﻿Textual Commentary, 610) also points out, there are no other variant readings, such as του̂ Χριστου̂, “﻿of Christ,﻿” or του̂ θεου̂, “﻿of God,﻿” as in ﻿Col 2:2, which might have been expected if the longer reading were a copyist’s addition. It is, therefore, quite likely that in this case the longer reading is original and that the omission was made in the light of ﻿Eph 3:3, ﻿9, where “﻿mystery﻿” can stand by itself because the surrounding context explains its content.
Form/Structure/Setting
From ﻿5:15, the appeal to the readers to conduct themselves in the world in a way that is worthy of their calling has been in terms of living wisely in their household relationships. Now in conclusion, the appeal is for believers to preserve and appropriate all that has been done for their salvation and their conduct by God in Christ, and to do so in the face of evil, seen from the perspective of its ultimate transcendent source. This is not, of course, the language the writer himself uses. Instead, he pictures this appropriate Christian living in terms of a battle against cosmic spiritual powers in which believers must put on the armor which God supplies in order to withstand and prevail.
The pericope of ﻿6:10–20 falls into three subsections: (i) vv ﻿10–13 which stress the necessity of putting on God’s full armor in order to be strong and to stand in the battle against the spiritual powers; (ii) vv ﻿14–17 which detail the pieces of the armor that must be put on; (iii) vv ﻿18–20 which emphasize in addition the need for constant prayer and watchfulness, the prayer including intercession for all believers but especially for the imprisoned apostle’s bold proclamation of the mystery.
As regards content, vv ﻿10–17 of this passage, with their treatment of the equipping of believers for battle, seem to form a unit in themselves, while vv ﻿18–20, which take over material from Colossians, move on to the different topic of prayer. But as regards syntax, vv ﻿18–20 are clearly joined to what has preceded through the two participial clauses of v ﻿18. This makes clear that the themes of spiritual warfare and watching and praying are in fact closely connected. There is a further conceptual link between the two units through the notion of the Spirit, which forms a bridge between v ﻿17 and v ﻿18.
The transition to the concluding part of the paraenesis is made through του̂ λοιπου̂, “﻿finally,﻿” which introduces the first imperative ἐνδυναμου̂σθε, “﻿be strong,﻿” which is then followed by a combination of two prepositional phrases indicating the source of the strength, ἐν κυρίῳ, “﻿in the Lord,﻿” and, in the by now familiar style of synonyms linked in a genitival construction, ἐν τῳ̂ κράτει τη̂ς ἰσχύος αὐτου̂, “﻿in his mighty power.﻿” How the first imperative is to be carried out is explained in v ﻿11 by a second imperative, ἐνδύσασθε τὴν πανοπλίαν του̂ θεου̂, “﻿put on the full armor of God.﻿” The purpose of donning the armor is delineated by means of an accusative and infinitive construction introduced by πρός, “﻿in order that you may be able to stand against the schemes of the devil.﻿” The reason for putting on the armor is further underlined by the ὅτι clause of v ﻿12, which makes clear that the battle in which believers are engaged is not one against human foes but one against spiritual cosmic powers. Verse ﻿12 does not function as the central element in ﻿6:10–20, as Wild (﻿CBQ 46 [1984] 285–86) claims. Rather, it has a supportive role, explaining the exhortation to put on the full armor of God in order to stand (﻿cf. also Arnold, ﻿Ephesians, 105, 202 n. 8). The paraenesis progresses in a circular fashion. The imperative to put on God’s armor has been justified in vv ﻿11b, ﻿12, and now that justification serves as the grounds (διὰ του̂το, “﻿therefore,﻿” v ﻿13) on which the earlier imperative is repeated in a different form, ἀναλάβετε τὴν πανοπλίαν του̂ θεου̂, “﻿take up the full armor of God.﻿” Again, the purpose of this is that the readers may be able to stand, but the second time around this thought is expressed by means of a ἵνα clause and in a more emphatic fashion with both ἀντιστη̂ναι, “﻿to withstand,﻿” and στη̂ναι, “﻿to stand.﻿”
The writer builds on the repeated call to put on God’s armor in order to stand (﻿cf. οὐ̂ν, “﻿therefore,﻿” in v ﻿14) and moves on to describe various pieces of this armor. So far, the idea of standing has figured as part of purpose clauses, but now it is expressed as an imperative, στη̂τε, “﻿stand,﻿” which represents the main thrust of the pericope’s exhortation. It is followed in vv ﻿14–16 by four clauses with aorist participles. These state the actions believers need to have taken if they are to stand, but because of the context, they could also be taken as participles with imperatival force. The first three clauses are linked by καί, “﻿and,﻿” and the fourth is introduced by ἐν πα̂σιν, “﻿besides all these.﻿” They talk of “﻿having fastened the belt of truth around your waist,﻿” “﻿having put on the breastplate of righteousness,﻿” “﻿having fitted your feet with the readiness of the gospel of peace,﻿” and “﻿having taken up the shield of faith.﻿” In regard to the last, a relative clause explains that this shield enables believers to extinguish the burning arrows of the evil one. Still in connection with the pieces of armor, a new imperative, parallel to the preceding participles and linked by a καί, “﻿and,﻿” is introduced in v ﻿17, δέξασθε, “﻿receive.﻿” The two further pieces of armor to be received are the helmet of salvation and the sword of the Spirit, which is identified as the word of God. Following directly in v ﻿18, but more loosely connected with what immediately precedes (they may well relate back to the main imperative στη̂τε, “﻿stand,﻿” in v ﻿14 rather than to δέξασθε, “﻿receive,﻿” in v ﻿17), are two clauses with present participles surrounded by prepositional phrases. These stress the need for continual praying in the Spirit and for keeping alert with perseverance and petition. There is a question of whether the first prepositional phrase in v ﻿18 διὰ πάσης προσευχη̂ς καὶ δεήσεως, “﻿through every prayer and petition,﻿” should be associated syntactically more closely with v ﻿17 and, therefore, be seen either as the means of receiving the helmet of salvation and the sword of the Spirit or as the accompanying circumstances of their reception. But given this writer’s style, which has earlier combined cognate nouns and verbs (﻿cf. ﻿1:6, ﻿23; ﻿3:19; ﻿4:1) and tends toward the tautological, it is more likely that this phrase goes with the following participle προσευχόμενοι, “﻿praying.﻿” The prepositional phrase at the end of v ﻿18 speaks of petition being made for all believers, and v ﻿19 adds that it should also be made for the writer. Two ἵνα clauses then indicate the content of such a prayer. It is that the writer may be given the word to enable him to make known the mystery of the gospel boldly. The stress on boldness and openness despite his imprisonment is underscored by the purpose clause at the end of v ﻿20, “﻿that I may talk of it boldly and openly as I ought to speak.﻿”
﻿6:10–20 is both the concluding element of the paraenesis which had begun in ﻿4:1 and the concluding section of the main part of the letter as a whole. In terms of a rhetorical analysis of the letter as a persuasive communication that would be read out loud to its recipients, this section functions as the peroratio. In the peroratio (﻿cf. Quintilian 6.1.1) an author not only sought to bring his address to an appropriate conclusion but also to do so in a way which would arouse the audience’s emotions. According to Aristotle (﻿Rhet. 3.19) the epilogos—his equivalent term—had four parts: making the audience well-disposed toward the speaker and ill-disposed toward any opposition, magnifying or minimizing leading facts, exciting the required kind of emotion in the hearers, and refreshing their memories by means of recapitulation. There is no particular reason why all these factors should be found in this conclusion, but they can provide a convenient point of comparison, and the writer does appear to have fashioned his own version of them.
This is especially clear in the case of the third factor, an appeal to the readers’ wills via their imaginations and emotions. Appeals to be strong, stand firm, pray, and be alert can be found in Paul’s writings (﻿e.g., ﻿1 Thess 5:6–8; ﻿1 Cor 15:58; ﻿16:13; ﻿Rom 13:11–14), but here they are more elaborate and intense. Houlden (﻿Paul’s Letters, 337) has noted that the writer’s “﻿words form an inspiring exhortation … they help to put Ephesians into the category of liturgy or oratory.﻿” The passage is a rousing call to the readers to summon all their energies in firm resolve to live out the sort of Christian existence in the world to which the whole letter has pointed. The battle imagery arouses a sense of urgency and intensity. At the same time, the passage does not provoke any feeling of panic or fear but conveys the sense of confidence and security that the readers can have in the midst of a bitter combat. For those familiar with the Scriptures, the passage’s ﻿OT allusions would lend it both added authority and effect.
In this peroratio, the readers are made ill-disposed not toward any particular human opposition but toward the spiritual forces that are at the source of all opposition, toward the ultimate enemy. They are made well disposed toward the author, as he takes on the identity of the apostle imprisoned for the cause of the gospel which has changed their lives, and who, though in chains, desires to proclaim that gospel boldly and openly. This portrait of Paul arouses both sympathy and admiration.
Recapitulation takes place as various concerns, themes, and terminology from earlier in the letter are taken up. It is not so much that assertions or exhortations are restated but that they recur in a different form. The same issues—believers’ identify, their relation to Christ and to the resources of power in him and in God, their need both to appropriate salvation from God and to live a righteous life in the world, the cosmic opposition to God’s purposes for human well-being—appear again but now under new imagery (for more detailed discussion see below on the setting of the passage in the letter). Through their recapitulation in this guise, these leading themes of the letter are magnified.
This particular peroratio takes the form of a call to battle or, to be more precise, a call both to be ready for battle and to stand firm in the battle that is already in progress. As such, it also, not surprisingly, has features in common with speeches of generals before battle, urging their armies to deeds of valor in face of the impending dangers of war. These hortatory speeches, called παραίνεσις, “﻿paraenesis,﻿” or προτρεπτικὸς λόγος, “﻿advisory word or speech,﻿” can be found frequently in Greek literature, and were considered part of the epideictic genre of rhetoric (﻿cf. esp. T. C. Burgess, “﻿Epideictic Literature,﻿” ﻿Studies in Classical Philology 3 [1902] 209–14, 231–33). Representative of the range of these military speeches are those of Phormio in Thucydides 2.89, Cyrus in Xenophon, ﻿Cyrop. 1.4, Hannibal and Scipio in Polybius 3.63, Postumius in Dionysius of Halicarnassus 6.6, Nicius in Diodorus Siculus 18.15, Alexander in Arrian, ﻿De Ex. Alex. 2.83, Caesar in Dio Cassius 38.36–46, Antony and Augustus Caesar in Dio Cassius 50.16–30, and Severus in Herodianus 3.6 (﻿cf. Burgess, “﻿﻿Epideictic Literature,﻿” 212–13). Among the topics dwelt on in these speeches are the soldiers’ heritage, including their glorious achievements in the past, an exhortation not to disgrace this heritage by suffering defeat, a comparison with enemy forces with a reminder that it is ultimately valor and not numbers that will prevail, a detailing of the prizes that await the victors, a pointing to favorable auspices and to the gods as allies, an appeal to patriotism, a reminder that this enemy has been conquered before, a depicting of the wrongs inflicted by the enemy, and praise of the commander as superior to the leaders of the opposing forces. Such speeches in the various histories were well known as places where writers indulged their rhetorical powers, sometimes to excess. Plutarch (﻿Praec. Ger. Reip. 6.7.803B) remarks of some of them, “﻿but as for the rhetorical orations and periods of Ephorus, Theopompus, and Anaximenes, which they made after they had armed and arranged their armies, one may say: ‘﻿None talk so foolishly so near the sword.﻿’ ﻿”
Seen in this light, the writer’s combination and adaptation of ﻿OT traditions (see below) takes as its overall shape what also turns out to be an adaptation of a well-known hortatory form. He has thereby created an extremely effective peroratio. It too dwells on the need for valor with its exhortations to be strong, prepared and alert, and to stand firm. It points out the dangers and strengths of the enemy. It braces its soldiers for a successful outcome of the battle by reminding them of the superior strength, resources, and equipment they possess. It makes clear not only that they have God on their side but also that he has put his own full armor at their disposal. It gives them a model for triumph in an embattled situation by bringing to their consciousness the boldness and freedom of proclamation of the imprisoned apostle. This battle speech has rhetorical force but is restrained rather than overindulgent. Among its rhetorical features are: the combination of synonyms in a genitive construction for emphasis (v ﻿10); repetition of the verb “﻿to stand﻿” (vv ﻿11, ﻿13, ﻿14), including the effective sequence of vv ﻿13b, ﻿14, “﻿so that you may be able to withstand on the evil day, and having accomplished everything, to stand. Stand therefore …﻿”; repetition of ἡ πανοπλία του̂ θεου̂, “﻿the full armor of God﻿” (vv ﻿11, ﻿13), and of the verb δύνασθαι, “﻿to be able to﻿” (vv ﻿11, ﻿13, ﻿16); the build-up in the depiction of the enemy forces with its repetition of πρός, “﻿against﻿” (vv ﻿11b, ﻿12); the powerful cumulative effect of the metaphors linking the individual pieces of armor with gifts of salvation or Christian virtues (vv ﻿14–17); the plerophory through the fourfold use of πα̂ς, “﻿all﻿” (v ﻿18); the alliteration of words beginning with π- (v ﻿18), to which both the plerophory and combination of cognate noun and verb contribute; and the pathos and encouragement of the vision of the triumphant ministry of the imprisoned apostle (vv ﻿19, ﻿20).
The employment of extended battle imagery in an appeal to his readers to stand firm is the distinctive contribution of the writer of Ephesians. It stands out as unique in comparison with his model in Colossians, although the opening exhortation of ﻿6:10, ἐνδυναμου̂σθε … ἐν τῳ̂ κράτει τη̂ς ἰσχύος αὐτου̂, “﻿be strong in the strength of his might,﻿” has some similarities with ﻿Col 1:11, ἐν πάσῃ δυνάμει δυναμούμενοι κατὰ τὸ κράτος τη̂ς δόξης αὐτου̂, “﻿being strengthened with all power according to the strength of his glory.﻿” His instructions to the members of the household had been based on ﻿Col 3:22–4:1, but whereas Colossians immediately moves on to a call to prayer in general, and prayer for the apostle and his co-workers in particular in ﻿4:2–4, Ephesians only takes up a similar call at the end of this passage in vv ﻿18–20. At this point, there are again striking similarities with, as well as some divergences from, the Colossians original. Both use the noun and the verbal form for prayer in close juxtaposition—τῃ̂ προσευχῃ̂ … προσευχόμενοι, “﻿in prayer … praying﻿” (﻿Col 4:2, ﻿3), and διὰ πάσης προσευχη̂ς … προσευχόμενοι, “﻿through every prayer … praying﻿” (﻿Eph 6:18). But whereas Colossians links this with the notion of thanksgiving which had preceded its household code in ﻿3:16, ﻿17, Ephesians associates it with the Spirit, who has been mentioned in the preceding verse at the end of the elaboration on the believer’s armor. Ephesians also adds in ﻿6:18 that prayer is to be offered for all God’s people, all the saints (﻿cf. also ﻿3:18). Both passages mention perseverance and vigilance together. In ﻿Col 4:2 this is done through an imperative followed by a participle: προσκαρτερει̂τε γρηγορου̂ντες, “﻿persevere, being watchful.﻿” In ﻿Eph 6:18 the order of the two concepts is reversed, the synonymous participle ἀγρυπνου̂ντες, “﻿keeping alert,﻿” replaces γρηγορου̂ντες, “﻿being watchful,﻿” and the cognate noun replaces the imperative in the case of perseverance: ἀγρυπνου̂ντες ἐν πάσῃ προσκαρτερήσει, “﻿keeping alert in all perseverance.﻿” When it comes to the appeal to pray for the apostle, Colossians includes Paul’s co-workers (﻿cf. ἡμω̂ν … ἡμι̂ν, v ﻿3) in addition to Paul himself. In Ephesians, the focus is exclusively on the apostle. But the content of what is to be requested for them is virtually the same in each letter, although the expression varies. From ﻿Col 4:3 “﻿that God may open to us a door for the word,﻿” the terms for “﻿opening﻿” and “﻿the word﻿” are taken over, but the whole now becomes “﻿that when I open my mouth the word may be given to me﻿” (﻿Eph 6:19). In both cases, what is to be prayed for is the declaration of the mystery, the mystery for the sake of which Paul is imprisoned. In ﻿Col 4:3, ﻿4 the former notion is expressed as λαλη̂σαι τὸ μυστήριον του̂ Χριστου̂… ἵνα φανερώσω αὐτό, “﻿to speak the mystery of Christ … that I may make it clear,﻿” while ﻿Eph 6:19, ﻿20 varies the verbs, makes the mystery the mystery of the gospel, and adds the distinctive note of boldness or openness—ἐν παρρησίᾳ γνωρίσαι τὸ μυστήριον του̂ εὐαγγελίου … ἵνα ἐν αὐτῳ̂ παρρησιάσωμαι, “﻿to make known boldly the mystery of the gospel … that I may talk of it boldly.﻿” ﻿Eph 6:20 repeats verbatim from ﻿Col 4:4 the notion that this is how the apostle believes he ought to speak—ὡς δει̂ με λαλη̂σαι, “﻿as I ought to speak.﻿” Paul’s imprisonment for the sake of the mystery is expressed in ﻿Col 4:3 by διʼ ὃ καὶ δέδεμαι, “﻿on account of which I am bound,﻿” and in ﻿Eph 6:20 by ὑπὲρ οὑ̂ πρεσβεύω ἐν ἁλύσει, “﻿for which I am an ambassador in chains.﻿”
For his discussion of the Christian warfare, where he has moved away from Colossians, the writer is dependent for the idea of associating pieces of armor with aspects of Christian existence primarily on inspiration from Paul, and he elaborates on this with allusions to the armor of God and his Messiah in ﻿OT passages from Isaiah. There is, of course, more general background in ancient mythologies and religions (particularly Babylonian and Iranian) for the concepts of the representation of the gods as warriors and of wise or righteous people participating in battles as soldiers of the gods (﻿cf. Dibelius-Greeven, 96–97; Oepke, ﻿TDNT 5 [1967] 296–98; Kamlah, ﻿Form, 85–92, 102), but any influence from such sources on this writer has already been mediated by the ﻿OT and Hellenistic Judaism. Eschatological strands in the literature of Second-temple Judaism depicted an end-time war with extreme tribulation for the faithful but ultimate victory in God’s hand (﻿cf., ﻿e.g., ﻿T. Sim. 5.5; ﻿T. Dan 5.10, 11; ﻿1 Enoch 55.3–57.3; ﻿4 Ezra 13:1–13; ﻿1QM; ﻿1QH 3.24–39; 6.28–35), but again this notion would have been mediated via Paul. Paul’s use of military imagery for the Christian life can be found in ﻿1 Thess 5:8; ﻿2 Cor 6:7, ﻿10:3, ﻿4; ﻿Rom 6:13, ﻿23, ﻿13:12, and the first and last of these references are in the context of an imminent expectation of the end. The appeal of ﻿1 Cor 16:13, “﻿Be watchful, stand firm in your faith, be courageous, be strong,﻿” and the brief detailing of the believer’s armor in ﻿1 Thess 5:8, “﻿put on the breastplate of faith and love, and for a helmet the hope of salvation,﻿” may well have given this writer the ideas for his expanded and more elaborate appeal.
Some (﻿e.g., Oepke, ﻿TDNT 5 [1967] 301) claim that in his elaboration the writer is guided first and foremost by what he knows about the armor of the Roman legionary. Polybius 6.23.2 lists as belonging to this equipment the shield (θυρεός), the sword (μάχαιρα), the helmet (περικεφαλαία), two spears or javelins (ὑσσοι), greaves or armor for below the knees (προκνημίς), and the breastplate (καρδιοφύλαξ) or, for the more wealthy, the coat of mail (ἁλυσιδωτὸς θώραξ) (﻿cf. also Diodorus Siculus 20.84.3). Ephesians in comparison opts for the term θώραξ for breastplate, omits greaves and javelins, and adds the military belt and sandals, both of which were probably part of the general clothing of the soldier and not peculiar to the heavily armed soldier, the ὁπλίτης. Certainly the term πανοπλία, “﻿full armor,﻿” would have brought to mind for Gentile readers in western Asia Minor the suit of armor of the Roman soldier. But the writer is not concerned with an accurate or detailed description of such armor. As we have seen, he omits some key items and includes other more general equipment, and in this his ultimate focus is on the Christian realities to which he desires to point. For this purpose he is aided more by his knowledge of ﻿OT imagery than by his observation of Roman soldiers (﻿cf. also J. A. Robinson, 133).
As far as the ﻿OT is concerned, traditions that picture Yahweh as a warrior (﻿e.g., ﻿Isa 42:13; ﻿Hab 3:8, ﻿9; ﻿Ps 35:1–3) and his agents as in need of his strength or power for their battles (﻿e.g., ﻿Ps 18:1, ﻿2, ﻿32, ﻿39 [﻿LXX ﻿17:1, ἰσχύς; ﻿17:32, ﻿39, δύναμις]; ﻿28:7; ﻿59:11, ﻿16, ﻿17; ﻿68:35; ﻿89:21; ﻿118:14; ﻿Isa 52:1) may well stand in the background but it is the depictions of the armor of Yahweh and his Messiah in ﻿Isa 11:4, ﻿5 and ﻿Isa 59:17 that are in the foreground for the writer. The former passage (according to the ﻿LXX) declares of the Messiah, “﻿he shall smite the earth with the word [τῳ̂ λόγῳ] of his mouth, and with the breath [ἐν πνεύματι] through his lips he shall slay the ungodly. With righteousness shall he be girded around his waist [δικαιοσύνῃ ὲζωσμένος τὴν ὀσφὺν αὐτου̂], and with truth [ἀληθείᾳ] bound around his sides.﻿” The latter passage (according to the ﻿LXX) states of Yahweh, “﻿He put on righteousness as a breastplate [ἐνεδύσατο δικαιοσύνην ὡς θώρακα], and he placed a helmet of salvation [περικεφαλαίαν σωτηρίου] upon his head, and he put on a cloak of vengeance and the covering.﻿” The two passages can account for Ephesians’ mention of having the belt of truth around the waist, the breastplate of righteousness, the helmet of salvation, the word, and the Spirit. In addition, ﻿LXX ﻿Isa 49:2, which says of the servant, “﻿he made my mouth like a sharp sword [ὡς μάχαιραν ὀξει̂αν],﻿” may provide via the mention of the mouth the link with ﻿Isa 11:4 and the association of word and Spirit with the sword. ﻿Wis 5:17–20a, which is already dependent on ﻿Isa 59:17, states that “﻿the Lord will take his zeal as his whole armor [πανοπλίαν], and will arm all creation to repel his enemies; he will put on righteousness as a breastplate, and wear impartial justice as a helmet; he will take holiness as an invincible shield [ἀσπίδα], and sharpen stern wrath as a sword.﻿” This text would supply for Ephesians the term πανοπλία, which does not appear in the Isaiah passages, and the idea of the shield, although it uses a different term, ἀσπίς, denoting the smaller rather than the larger shield, θυρεός. The only remaining part of the equipment in Ephesians to be accounted for is the footwear. Here another text from Isaiah comes into play. ﻿LXX ﻿Isa 52:7 mentions both feet and the gospel of peace— ὡς πόδες εὐαγγελιζομένου ἀκοὴν εἰρήνης, “﻿as the feet of one preaching the good news of a report of peace.﻿” Lindemann’s claim (Aufhebung, 89) that there are no conscious reminiscences of ﻿OT texts or formulations in this passage seems clearly wrong, but there is no consensus among scholars about the exact relationship of the material in Ephesians to these texts. While some argue that the use of the ﻿OT is indirect by way of traditions (﻿e.g., Gnilka, 28, 310), others claim that the writer is actually citing ﻿Isa 11:4, ﻿5 and ﻿59:17 (﻿e.g., Barth, 788 n. 175). More likely to be right are those who suggest conscious allusion or inexact recollection rather than actual citation (﻿e.g., Schlier, 294–97; Caird, ﻿Paul’s Letters, 93; Mitton, 224; Schnackenburg, 283). If Paul in ﻿1 Thess 5:8 also had ﻿Isa 59:17 in mind, he did not transfer the divine armor directly to believers but found corresponding human qualities—the triad of faith, love, and hope. Ephesians makes a much closer identification of the divine armor and believers’ equipment (﻿cf. also Kamlah, ﻿Form, 190–91). The ﻿OT allusions function as scriptural confirmation for the writer’s contention that believers have at their disposal not just any armor or weapons but those of God himself (﻿cf. also Schnackenburg, 283).
It has sometimes been suggested that ﻿Eph 6:10–20 is dependent for its battle imagery on similar ideas in Stoicism or in the Qumran literature. Although there can be no question of any direct dependency, the comparison with this material remains worthwhile. Military imagery was used in a transferred sense by philosophers, adherents of the mystery cults, and orators (﻿cf. H. Emonds, “﻿Geistlicher Kriegsdienst: Der Topos der ‘﻿Militia spiritualis﻿’ in der antiken Philosophie,﻿” in ﻿Heilige Überlieferung, ﻿FS I. Herwegen, ﻿ed. O. Casel [Münster: Aschendorff, 1938] 21–50; J. Leipoldt, “﻿Des Bild vom Kriege in der griechischen Welt,﻿” in ﻿Gott and die Götter, ﻿FS E. Fascher, ﻿ed. G. Delling [Berlin: Evangelische Verlagsanstalt, 1958] 16–30; A. J. Malherbe, “﻿Antisthenes and Odysseus, and Paul at War,﻿” ﻿HTR 76 [1983] 143–74). Its use to describe the life of the wise man was especially popular among the Stoics. It is encapsulated in the dictum of Seneca—vivere militare est. “﻿life is a battle﻿” (﻿Ep. 96.5; ﻿cf. also ﻿Ep. 107.9). Seneca was confident that the wise man could withstand every attack and not be injured (﻿De Const. Sap. 3.4–5). Bravery is his fortress, and surrounded by it he can use his own strength as his weapons (﻿Ep. 113.27–28). If his inner defenses are strengthened, he may be attacked but will not be captured, especially if he employs reason as a weapon (﻿Ep. 74.19–21). Protected by philosophy, he stands on unassailable ground (﻿Ep. 82.5). The following excerpts from Epictetus (﻿Diss. 3.24, 25) also provide points of comparison with Ephesians’ elaboration of the metaphor:
Do you not know that human life is a warfare? that one man must keep watch, another must go out as a spy, and a third must fight?… Every man’s life is a kind of warfare, and it is long and diversified. You must observe the duty of a soldier and do everything at the nod of the general; if it is possible, divining what his wishes are: for there is no resemblance between that general and this, neither in strength nor in superiority of character.… Being appointed to such a service, do I still care about the place in which I am, or with whom I am, or what men say about me? and do I not entirely direct my thoughts to God and to His instructions and commands? Having these things always in hand, and exercising them by yourself, and keeping them in readiness, you will never be in want of one to comfort you and strengthen you.… For we must not shrink when we are engaged in the greatest combat, but we must even take blows. For the combat before us is not in wrestling and the Pancration … but the combat is for good fortune and happiness themselves.
While for many Stoics the philosopher’s armor was reason, virtue, or wise words, more rigorous Cynics claimed that their characteristic dress of the threadbare cloak worn without a tunic and with a staff and a wallet was the armament that they had received from the gods (﻿cf. Ps.-Crates, ﻿Epp. 19, 23; Ps.-Diog. ﻿Ep. 10.1). Not surprisingly, given the common use of the military metaphor, a number of the individual motifs overlap with those in Ephesians, but whereas the predominant emphasis in the Stoic-Cynic material is on the self-sufficiency of the wise man, in Ephesians it is on the sufficiency that derives from dependence on divine resources that are at the disposal of all believers.
The Qumran texts also depict a whole community’s role in the world in terms of battle imagery and make clear that for the community all power and help come from God (﻿cf. esp. ﻿1QM; ﻿1QH 3.24–39; 6.28–35). However, although the battle envisaged in the Qumran literature has angels fighting on either side, it is an actual one with real weapons fought against human enemies, whereas Ephesians treats the weapons metaphorically and spiritually. Also for the Qumran community the battle lies in the future still, while for Ephesians it is already taking place and the decisive victory has already been won by Christ.
In its setting in the letter, this pericope concludes the paraenesis. The focus of the paraenesis began with life in the Church (﻿4:1–16), moved out to living the life of the new humanity in society (﻿4:17–5:14), then back into the worship and household living of the community (﻿5:15–6:9), and now out again to Christian existence in the face of the powers of evil (﻿6:10–20). Believers and the Church have been placed in a cosmic setting and related to the cosmic powers in the first half of the letter, but this is the first time the paraenesis is related to this setting in any extended fashion (but ﻿cf. ﻿4:27). At first sight, Mitton’s remarks (218–19) appear apposite: “﻿This striking portrayal of the Christian life as a continuing struggle … seems to break upon the reader without much warning.… There is little to prepare us for the sudden rousing call to preparedness.﻿” Although he is right about the change of mood of this exhortation with its increase in intensity, further reflection on its content reveals substantial continuity with what has come before.
The pericope’s place in the letter is obviously related to its function as a peroratio, whereby it sums up some of the broad themes of the letter in effective fashion under new imagery. These have been suggested in our earlier discussion, and now more specific links can be detailed. The imperative to be strong (﻿6:10) with its indication of the resources for strength—in the Lord and his power—recalls the stress on the availability for believers of God’s power manifested in Christ’s resurrection and exaltation (﻿1:19, ﻿20), the relating of that power to Paul’s apostleship (﻿3:7), the connection of believers’ strengthening with the Spirit (﻿3:16), and the praise of God’s power at work among believers (﻿3:20). Earlier emphasis on all that has been achieved for believers, on the Church, and on the life of the new humanity had not been totally triumphalist or utopian but had recognized that this life of the new age was being experienced in the midst of the continuation of the present evil age and the powers behind it. Christ has triumphed over the powers, but they still exist (﻿1:21; ﻿3:10); indeed, the ruler of the realm of the air is at present at work in those who are disobedient (﻿2:2), and the new life of believers is frequently contrasted with the surrounding darkness, alienation, and immorality of Gentile life in the evil days of the present throughout ﻿4:17–5:14. Now the fact that Christian existence takes place on a battleground between the old age and the new, between darkness and light, between evil and good, is brought more explicitly to the fore, but the accent remains on believers’ participation in the victory, on their prevailing in the battle. Some of the depiction of the opposition to be faced is familiar from earlier in the letter. The readers have been warned about scheming against them in ﻿4:14, but there it was human scheming; here it is the schemes of the devil (﻿6:11), who was singled out for mention previously in ﻿4:27. Of the cosmic spirit forces listed in ﻿6:12, the principalities and the authorities have appeared earlier in ﻿1:21 and ﻿3:10, and the sphere in which they operate is described as the heavenly realms both here in ﻿6:12 and in ﻿3:10 (﻿cf. also “﻿the air﻿” of ﻿2:2). The present age over which they hold sway is depicted in terms of darkness in ﻿6:12, but also previously in ﻿5:8, ﻿11 (﻿cf. also ﻿4:18). Earlier this present age was seen in terms of evil days (﻿5:16), and here it is conceived of as culminating in “﻿the evil day﻿” (﻿6:13).
The realities represented by the pieces of armor have already been drawn to the readers’ attention. The term “﻿truth﻿” has occurred in ﻿4:25 and ﻿5:9 (﻿cf. also the use of the verb in ﻿4:16 and the use of the noun with a different connotation in ﻿1:13; ﻿4:21, ﻿24), and “﻿righteousness﻿” in ﻿4:24 and ﻿5:9. “﻿The readiness of the gospel of peace﻿” recalls the peace greeting in ﻿1:2, the discussion of peace and reconciliation in ﻿2:14–18, and the mention of “﻿the bond of peace﻿” in ﻿4:3. The notion of peace will be evoked again in the wish of peace in ﻿6:23. The readers’ “﻿faith﻿” (﻿6:16) has frequently been in view (﻿cf. ﻿1:1, ﻿13, ﻿15, ﻿19; ﻿2:8; ﻿3:12; ﻿4:5, ﻿13) and will be mentioned again in connection with the peace wish of ﻿6:23. “﻿Salvation﻿” here in ﻿6:17 is τὸ σωτήριον in the Greek text, but the cognate nouns and verb (σωτηρία, σωτη̂ρ, and σῴζειν) have featured before in the letter in ﻿1:13; ﻿2:5, ﻿8; and ﻿5:23. The designation of the gospel as ῥη̂μα θεου̂, “﻿the word of God,﻿” would remind the readers of the mention of ῥη̂μα in ﻿5:26, where it probably has the same force, and also of the description of the gospel as “﻿the word of truth﻿” (ὁ λόγος τη̂ς ἀληθείας) in ﻿1:13.
Again, in the call to prayer in ﻿6:18–20, some of the terminology has already been employed in earlier contexts: the language of “﻿prayer﻿” itself was used in the writer’s intercessory prayer-report in ﻿1:16; the notion of belonging to “﻿all the saints﻿” occurred in ﻿3:18; the term “﻿mystery﻿” has of course been prominent in ﻿1:9; ﻿3:3, ﻿4, ﻿9; and ﻿5:32; the notion of “﻿boldness﻿” was employed in the context of believers’ relationship to God in ﻿3:12; and Paul’s imprisonment has been alluded to in different terms in ﻿3:1 and ﻿4:1.
It is worth noting that a good number of the links in theme and terminology are with ﻿chap. 1 and its eulogy and thanksgiving section. There is a correspondence between the beginning and end of the letter in that what God has been praised for and asked for is now to be preserved by believers against all opposition. The attitude of prayer which frames the first half of the letter is now underlined by the call to constant prayer at the end. Not only are there links with what has preceded through the restatement of main themes and the explicit repetition of terminology, but there is also a more implicit connection with the paraenetical section of which this pericope forms the conclusion. The appeals for unity and maturity, for living out the life of the new humanity, for truthful and edifying talk, for honest work, for love, for purity in word and deed, and for wise and Spirit-filled living in marriage, family, and work all depend on believers appropriating the resources they have in God and Christ and resisting the forces that pull in the opposing direction. Behind all such forces stands the superhuman power of the devil (﻿cf. ﻿2:1–3; ﻿4:27). Wild (﻿CBQ 46 [1984] 298) is quite right, therefore, in suggesting that for the writer of Ephesians “﻿the individual who engages in productive work or who speaks the truth or who loves his wife is successfully resisting and standing his ground in the fight against the powers.﻿”
A number of settings in life have been suggested for this concluding call to stand firm in the battle. Some see a baptismal situation, pointing to the language of “﻿putting on﻿” the armor as parallel to that of “﻿putting on﻿” the new humanity (﻿cf. ﻿4:24) and designating the pericope as “﻿baptismal paraenesis﻿” (﻿e.g., Kamlah, ﻿Form, 192; Gnilka, 305). No doubt the pericope could form an appropriate part of a homily to baptismal candidates, but there are no particularlv compelling reasons for thinking that it is such people who are being addressed by the material in its present form and position in the letter. There are others who speculate that some of the material may have come originally from baptismal catechesis. Fischer (﻿Tendenz, 165–66) makes too much of a tension between two different eschatological perspectives in the pericope and argues from this tension that the more apocalyptic material originated in baptismal catechesis in which baptism was viewed as armor to protect believers in the end-time battle. Carrington (﻿The Primitive Christian Catechism [Cambridge: ﻿CUP, 1940] 31–57) believed he had found a common pattern in the paraenesis of Colossians, Ephesians, 1 Peter, and James, centering on the imperatives “﻿put off,﻿” “﻿be subject,﻿” “﻿watch,﻿” and “﻿resist,﻿” which were used to catechize baptismal candidates. Apart from the fact, which Carrington concedes, that Colossians does not contain the last of these imperatives, there may be some value in this hypothesis. Yet at best it leads one back to an original setting for the calls to watch and to resist, and cannot adequately explain the reason for this writer’s distinctive and creative elaboration on these basic appeals.
One explanation for this is to posit a persecution setting. The need to stand firm and the mention of the evil one’s flaming arrows might suggest that the readers were facing persecution, but these would be the only such hints in the letter. There is no clear evidence for this setting (﻿pace Lindemann, “﻿Bemerkungen zu den Adressaten und zum Anlass des Epheserbriefes,﻿” ﻿ZNW 67 [1976] 242–43, who holds that the readers were in a situation of persecution under Domitian in 96 c.e.).
The stress on the nature of the opposition as evil spiritual powers reflects a lively awareness of these forces on the part of both writer and readers. But whereas in Colossians, on which this letter is based, these powers had played a specific role in the false teaching addressed, here there is no such controversy in view. The significant part which the powers played in the consciousness of the Gentile readers and in particular their continuing malevolent influence is simply assumed. Whether the attention given to these evil powers indicates that the passage is addressed to readers who can be specifically identified as those who had participated in the Artemis cult and practiced magic, as Arnold (﻿Ephesians, 122) holds, must be considered far more doubtful.
What can be said without indulging in too much speculation is that this pericope, like the letter as a whole (see also Introduction on “﻿﻿The Purposes and Setting of Ephesians﻿”), reflects the writer’s response to what he perceives to be a crisis of confidence on the part of his readers. Through his distinctive use of military imagery and the emphasis on the resources of power, armament, and prevailing in the battle, the writer is concerned to bolster his readers’ confidence by reminding them again of their identity and what this means for being enabled to maintain an appropriate lifestyle in the midst of an alien society and in the face of the powerful forces that lie behind it. What is necessary is that the readers should be strengthened in their resolve, and for this they are pointed to God’s power which stands at their disposal. In addition, the portrait of Paul with his desire to proclaim the gospel boldly and openly even in the adversity of imprisonment reflects what the writer wishes for both himself and his readers—the fearless living out of Christian existence in the midst of a hostile world.
Comment
10 Του̂ λοιπου̂ ἐνδυναμου̂σθε ἐν κυρίῳ καὶ ἐν τῳ̂ κράτει τη̂ς ἰσχύος αὐτου̂, “﻿Finally, be strong in the Lord and in his mighty strength.﻿” This verse with its call for valor and firm resolve and its indication of the resources available for exercising these qualities introduces the theme and sets the tone for the rest of the pericope. The battle is yet to be depicted, but the opening exhortation encourages the readers to be strong by reminding them of their position of strength—in the Lord—and their source of strength—his power.
του̂ λοιπου̂, “﻿finally,﻿” marks this as the concluding section of the writer’s exhortation to his readers. The phrase more usually has temporal force—“﻿from now on, in the future﻿” (﻿cf. ﻿Gal 6:17)—and some commentators opt for this meaning here, believing that the strength needed is for future conflict, an impending crisis (﻿cf. Westcott, 92; Schlier, 289; Barth, 759–60; Caird, ﻿Paul’s Letters, 92). τὸ λοιπόν, “﻿finally,﻿” which might have been expected here (﻿cf. ﻿Phil 4:8; ﻿2 Cor 13:11; ﻿1 Thess 4:1; ﻿2 Thess 3:1), can itself sometimes have a future force (﻿cf. ﻿1 Cor 7:29; ﻿Heb 10:13) and so appears to be interchangeable with του̂ λοιπου̂. Although the battle will become even fiercer, it is taking place now and the need for strength is a present one. It therefore seems more likely that του̂ λοιπου̂ has the sense of “﻿finally﻿” in this context (﻿cf. also ﻿BAGD ﻿480; Gnilka, 304; Schnackenburg, 277 n. 694).
The call to “﻿be strong﻿” in the context of battle is reminiscent of similar calls to, for example, Joshua—“﻿Be strong and of good courage﻿” (﻿Josh 1:6, ﻿7, ﻿9)— or the Qumran community—“﻿Be strong and valiant; be warriors!… Do not fall back﻿” (﻿1QM 15.6–8). Paul also had appealed at the close of 1 Corinthians for the readers to be strong (﻿cf. ﻿1 Cor 16:13, κραταιου̂σθε). Although the imperative could be construed as a middle (﻿cf. Bruce, ﻿Epistles, 403), it is more likely that it should be taken as a passive with the sense of “﻿be strengthened, be empowered,﻿” reinforcing the notion that the strength is to be drawn from an external source and corresponding to the passive in the prayer of ﻿3:16, δυνάμει κραταιωθη̂̂ναι, “﻿to be strengthened with might.﻿” Here the external source is “﻿the Lord,﻿” and the wording is again reminiscent of the ﻿OT (﻿cf. ﻿1 Sam 30:6, “﻿David strengthened himself in the Lord his God﻿”; ﻿Zech 10:12, “﻿I will make them strong in the Lord﻿”). Now, however, the Lord is Christ. The relationship to him is described in terms of ἐν κυρίῳ, “﻿in the Lord﻿” (﻿cf. also ﻿2:21; ﻿4:17; ﻿5:8, ﻿6:1, ﻿21), which conforms to the overall tendency in this letter for what believers are in relation to Christ to be expressed in terms of ἐν Χριστῳ̂, “﻿in Christ,﻿” and what they are to become or to do in relation to him to be expressed in terms of ἐν κυρίῳ, “﻿in the Lord﻿” (see ﻿Comment on ﻿2:21). Believers’ relationship to Christ gives them access to his power. The exhortation takes up the language of the intercessory prayer-report of ﻿Col 1:11, “﻿being strengthened with all power according to the might of his glory.﻿” But it recalls also the ideas of this letter’s earlier prayer-reports about the experience of the power of God operative in Christ’s resurrection and exaltation and in the rescue of believers from the death and bondage of the past (﻿cf. ﻿1:19–2:10 with its earlier combination in ﻿1:19 of the same synonyms in a genitive construction, “﻿the strength of his might﻿”) and about strengthening through the Spirit (﻿cf. ﻿3:16). Now this final reminder is of the need to appropriate and rely on Christ’s power.
﻿11 ἐνδύσασθε τὴν πανοπλίαν του̂ θεου̂ πρὸς τὸ δύνασθαι ὑμα̂ς στη̂ναι πρὸς τὰς μεθοδείας του̂ διαβόλου, “﻿Put on the full armor of God in order that you may be able to stand against the schemes of the devil.﻿” It now becomes clear that the readers need to be strong because they are in a battle whose ultimate antagonists are God and the devil (﻿cf. the implicit contrast between the armor of God and the schemes of the devil). If they are to prevail in the face of the devil’s attacks, they must put on God’s “﻿full armor.﻿” The notion of putting on the armor is the functional equivalent of putting on the new humanity (﻿cf. ﻿4:24). From ﻿4:25 onward, the writer had elaborated on putting off the old humanity, and now the detailing of the armor to be worn can be seen as the writer’s development of the idea of putting on the new. πανοπλία, “﻿full armor,﻿” is the term used for the full equipment, both defensive and offensive, of the heavily armed foot soldier (﻿cf. also Polybius 6.23; Thucydides 3.114; ﻿Jdt 14:3; ﻿2 Macc 3:25; ﻿Luke 11:22). Despite the fact that not every piece of the armor will be listed, the emphasis is on the full protection it provides rather than on its adornment or splendor (﻿pace Barth, 793–95). The genitive “﻿of God﻿” certainly indicates that the armor is supplied by God, but in view of the ﻿OT passages which depict Yahweh as a warrior in similar armor (see under ﻿Form/Structure/Setting), it is hard to avoid the impression that more is intended and that the armor given by God to believers is in some sense his own. This would underline both the serious nature of the battle and the writer’s belief that believers are only able to prevail through the protection and power of God himself. The point is similar to that of Paul in ﻿2 Cor 10:4, “﻿the weapons of our warfare are not fleshly but have divine power.﻿”
What has been described here in terms of being able to prevail is, of course, spoken of in the text as being “﻿able to stand.﻿” δύνασθαι, “﻿to be able to,﻿” recurs in vv ﻿13, ﻿16, and the notion of ability or enablement is related to those of strength and power, but it is auxiliary to infinitives of main verbs and should not be overinterpreted (﻿pace Arnold, ﻿Ephesians, 107, who claims it “﻿bears the full significance of δύναμις﻿”). Mention of the need to stand also recurs twice (﻿cf. vv ﻿13, ﻿14) and can be seen as summing up the main thrust of this pericope’s exhortations. It involves standing firm, holding one’s position, resisting, not surrendering to the opposition but prevailing against it. It is a mistake to interpret the call to stand as implying that the battle is open-ended and its result in doubt. Lindemann (﻿Aufhebung, 65) is right to insist that victory is assured, over against Schlier (294), but not to see all temporal assumptions about the battle as being done away with and believers having no historical responsibilities because victory is automatic. The decisive victory has already been won by God in Christ, and the task of believers is not to win but to stand, that is, to preserve and maintain what has been won. It is because this victory has been won that believers are involved in the battle at all. They are in a decisively new situation in contrast to their previous condition described in ﻿2:2, ﻿3, where there could be no battle or resistance because they were in total bondage to the enemy. So the call to the readers to stand against the powers is also a reminder of their liberation from the tyranny of these powers. The major victory has been achieved, but the eschatological tension with its indicative and imperative characteristic of Paul’s thought remains. Believers must appropriate what has already been gained for them and do so against continuing assaults, and this is not automatic. Indeed there may be minor defeats along the way; hence the urgency of the imperatives. The writer’s focus, however, is not on the possibility of such minor defeats but on the ability of his readers to make the assured outcome of the overall battle their own by standing and maintaining the ground that has been won.
The rest of the verse begins the depiction of the enemy that believers are up against. Here “﻿the devil﻿” is singled out as the primary enemy, the chief of the opposing army, so that the forces of evil which lie behind human activity are seen as having a personal center. The power of evil is operative through human beings (﻿cf. ﻿2:2; ﻿4:14) but cannot be reduced to or explained solely in terms of their activities. On the use of “﻿devil﻿” as opposed to “﻿Satan,﻿” the dominant term in Paul, see ﻿Comment on ﻿4:27 (for other depictions of the devil as the enemy who wages war on God’s people, see, ﻿e.g., ﻿1 Pet 5:8; ﻿Rev 12, esp. v ﻿17). In ﻿4:14 human scheming had been mentioned; here it is the schemes of the devil against which believers have to stand. This language makes clear that the devil does not always attack through obvious head-on assaults but employs cunning and wily stratagems designed to catch believers unawares. The writer has already mentioned one such ploy in ﻿4:27—exploiting anger in order to sow disruption in the community.
12 ὅτι οὐκ ἔστιν ἡμι̂ν ἡ πάλη πρὸς αἱ̂μα καὶ σάρκα, ἀλλὰ πρὸς τα̂ς ἀρχάς … ἐν τοι̂ς ἐπουρανίοις, “﻿for our battle is not against flesh and blood, but against the principalities … in the heavenly realms.﻿” This verse, which sets out the nature of the enemy, explains further why it is that believers need the divine armor if they are to stand. The spiritual and cosmic nature of the opposition makes such armor absolutely necessary. This is the only place in the Pauline corpus where believers are explicitly said to be in a battle against evil spirit powers. But its uniqueness does not mean that the verse can or should be treated as an interpolation (﻿pace Carr, ﻿Angels and Principalities, 104–10). There is no manuscript evidence at all for its omission, and its view of the powers as evil is not out of line with the rest of the letter or the Pauline corpus (﻿cf. Arnold, ﻿JSNT 30 [1987] 71–87, for a thoroughgoing critique of Carr’s theory, and for further discussion of the nature and interpretation of the powers, see under ﻿Comment on ﻿1:20, ﻿21). In conformity with the contemporary world-view, the writer depicts human existence as under the influence of powers that work evil. Others tried to deal with these powers in various ways that included resignation to fate, magical practices, and initiation into mystery cults. But this writer sees them as having been defeated by Christ, yet still attempting to make inroads into the lives of believers and to thwart the advance of the gospel before their final subjugation.
The term πάλη, “﻿battle,﻿” usually denotes a wrestling match, and some have suggested that it should retain that force here, so that the writer would be saying, “﻿Our battle against the powers of darkness is not like the contest of the wrestler, for he can easily come to grips with his opponent﻿” (﻿cf. Pfitzner, ﻿Paul, 159). However, the contrast is not between a battle and a wrestling match but between human and spiritual opposition. The athletic term could in any case be transferred to military contexts and could stand for any contest or battle (﻿cf. Euripides, ﻿Heracl. 159; Philo, De Abr. ﻿243; ﻿2 Macc 10:28; ﻿14:18; ﻿15:9), and this is most likely the force of the term here. The Christian’s battle is not ultimately “﻿against flesh and blood.﻿” As in ﻿Heb 2:14, the terms are in the reverse order—blood and flesh—but the meaning is the same as the more usual phrase, viz., humanity in its weakness and transitoriness (﻿cf., ﻿e.g., ﻿Sir 14:18; ﻿17:31; ﻿Matt 16:17; ﻿Gal 1:16; ﻿1 Cor 15:50). The real enemy is not so easily resisted and disposed of as such human opposition.
The evil powers, who are opposing believers and who are listed in this verse, appear to be subject to the devil (v ﻿11), to the ruler of the realm of the air (﻿2:2). They include the “﻿principalities﻿” and “﻿authorities﻿” already mentioned in ﻿1:21 (﻿cf. also ﻿3:10) as those over whom Christ rules not only in this age but also in the age to come. Because this age continues and believers live in it as well as enjoying the benefits of the age to come, these powers are still able to threaten and menace them. Also listed are “﻿the world rulers of this darkness.﻿” The term κοσμοκράτορες, “﻿world rulers,﻿” originated in astrological discussion where it referred to the planets and their determination of human fate and world affairs. The sun in the magical papyri and other planets in later Mandaean Gnosticism (﻿cf. ﻿Ginza 99.15–32; 104.5,6; 105.24–33) are described in this way. Also in the magical papyri, gods such as Sarapis and Hermes are called world rulers, and the use of this term for evil spirit powers here may indicate that the writer shares the view of Paul in ﻿1 Cor 10:20 that pagan gods are closely linked with demonic forces (﻿cf. Arnold, ﻿Ephesians, 65–67). The second-century c.e. ﻿Testament of Solomon also employs this term for evil spirit powers. In it the demons introduce themselves to Solomon in 8.2 as stoicheia who are world rulers and in 18.2 (probably under the influence of the language of Ephesians) call themselves “﻿the world rulers of the darkness of this age.﻿” In Ephesians, darkness has already been associated with the past from which believers have been delivered, with the life of outsiders (﻿5:8, ﻿11), with those who are under the sway of this world-age (﻿cf. ﻿2:2). “﻿This darkness﻿” therefore has reference to this present age, this world (﻿cf. also ﻿Col 1:13, “﻿the dominion of darkness﻿”). Personal powers of evil are also associated with such a sphere of darkness in the Qumran literature, where the community will be in an end-time battle against the angel of darkness and his hosts (﻿cf. esp. ﻿1QM 13; 16.11–16; 17.5–9) and where it is said that “﻿all the children of falsehood are ruled by the Angel of Darkness and walk in the ways of darkness﻿” (﻿1QS 3.20, 21).
The last grouping in the list of opponents, τὰ πνευματικὰ τη̂ς πονηρίας ἐν τοι̂ς ἐπουρανίοις, “﻿the spiritual forces of evil in the heavenly realms,﻿” serves not so much to designate a separate class of cosmic powers but as a general term for all such powers and an indication of their locality. It is equivalent to the term “﻿evil spirits﻿” found, for example, in ﻿Jub. 10.3, 5, 13; 11.4, 5; 12.20; ﻿1 Enoch 15.8–12; ﻿T. Sim. 4.9; 6.6; ﻿T. Levi 18.12. The writer has listed different groups of evil forces not for the sake of some schematic classification or completeness, but in order to bring home to the consciousness of his readers the variety and comprehensiveness of the power the enemy has at his disposal. The phrase “﻿in the heavenly realms﻿” refers primarily to the sphere of the evil powers and not to that in which believers are fighting (﻿cf. also Percy, ﻿Probleme, 182). However, the statement that the fighting is not against flesh and blood indicates not only the spiritual nature of the adversary but also the spiritual character of believers’ combat. On the relationship between the heavenly realms and the air (﻿2:2) as the location of the malevolent agencies and the Jewish background for the idea of hostile angelic or spiritual powers in heaven, see ﻿Comment on ﻿2:2 (﻿cf. also Lincoln, ﻿NTS 19 [1973] 475–76). Although the opposing forces are formidable, the fact that they are in the heavenly realms need no longer pose a threat to believers, because they are not fighting to break through the hold of such powers and penetrate to the heavenly realm themselves, as some in Colossae attempted, but are to see themselves as fighting from a position of victory, having already been seated with Christ in the heavenly realms (﻿cf. ﻿2:6).
﻿13 διὰ του̂το ἀναλάβετε τὴν πανοπλίαν του̂ θεου̂, ἵνα δυνηθη̂τε ἀντιστη̂ναι ἐν τῃ̂ ἡμέρᾳ τῃ̂ πονηρᾳ̂ καὶ ἅπαντα κατεργασάμενοι στη̂ναι, “﻿Therefore take up God’s full armor, so that you may be able to withstand on the evil day, and having accomplished everything, to stand.﻿” The readers have now been warned about the fierce opposition they face. Earlier in the letter, the writer had dispelled any need for them to fear such an enemy by reminding them of their relationship to Christ and his all-powerful rule, of the benefits of their salvation, and of their part in the Church, all of which have removed them from the dominion of this present age and its spirit rulers. It has become clear, however, that he does not want them to be complacent in the face of the threats of evil powers. They are to take them seriously because such powers still need to be resisted. But even here in the paraenesis, the earlier note of assurance is sounded. All the resources are available for a successful resistance. These resources are divine and are summed up as the “﻿full armor﻿” of God, which is mentioned for the second time (﻿cf. v ﻿11). All that believers need to do is to “﻿take up﻿” the armor to appropriate the resources.
“﻿To withstand﻿” (ἀντιστη̂ναι; ﻿cf. the calls to resist the devil in ﻿Jas 4:7; ﻿1 Pet 5:9) will be especially necessary “﻿on the evil day.﻿” The reference of this phrase, “﻿the evil day,﻿” is disputed, and there are four main competing interpretations. (i) Some hold that the reference is to a particular time of special tribulation immediately preceding the end of the world. Meyer (331) claims that the emphatic designation could suggest to the readers only a single evil day well known to them, and that is shortly before the parousia, “﻿the day in which the Satanic power … puts forth its last and greatest outbreak﻿” (﻿cf. also Dibelius-Greeven, 98; Schlier, 292–93; Kirby, ﻿Ephesians, 144; Houlden, ﻿Paul’s Letters, 339; Caird, ﻿Paul’s Letters, 92). (ii) Others believe any time of crisis or special temptation is in view (﻿cf. Abbott, 184; Percy, ﻿Probleme, 259; Mitton, 223). (iii) Still others see the terminology as a reference to the whole of the present age (﻿cf. Mussner, 168; Bruce, ﻿Epistles, 406; Arnold, ﻿Ephesians, 114, who treats it as synonymous with “﻿the evil days﻿” of ﻿5:16; and Lindemann, ﻿Aufhebung, 64, 235–36, who, in a strange argument, disputes that “﻿the evil day﻿” is a recognized concept in apocalyptic writings but then claims the writer has taken a traditional eschatological concept and made it a present reality). (iv) A fourth position attempts to do justice to the strengths of the first and third interpretations and is to be preferred. It recognizes that the terminology would carry clear connotations of a final time of evil at the end of history. ﻿Jer 17:7, ﻿8 talks of “﻿the day of evil﻿” that is to come, ﻿Amos 5:18–20 of the day of the Lord bringing with it darkness and judgment, ﻿Dan 12:1 of a time of trouble before a time of deliverance, ﻿1 Enoch in a variety of ways of a day of tribulation (﻿cf. 50.2; 55.3; 63.8; 96.2; 99.4), ﻿Jub. 23.16–25 of a final generation of great evil before the time of salvation, ﻿T. Dan 5.4–6 of the evil and apostasy of the last days, ﻿T. Lev. 5.5 of the day of tribulation, ﻿2 Apoc. Bar. 48.31 of a time of affliction, and ﻿Apoc. Abr. 29.9 of the twelfth hour of impiety. Particularly significant is the combination of the language of a final time of evil with that of battle in ﻿1QM 1.10–13: “﻿for that shall be the day appointed from ancient times for the battle of destruction of the sons of darkness.… On the day of calamity, the sons of light shall battle with the company of darkness amid the shouts of a mighty multitude and the clamour of gods and men to (make manifest) the might of God. And it shall be a time of (great) tribulation for the people which God shall redeem; of all its afflictions none shall be as this, from its sudden beginning to its end in eternal redemption.﻿” Paul also talks of a time of distress (﻿1 Cor 7:26) and of the day of the Lord bringing with it sudden destruction (﻿1 Thess 5:2–4; ﻿cf. also ﻿2 Thess 2:3–12 with its time of rebellion and lawlessness before the day of the Lord). Yet at the same time as the terminology of Ephesians carrying these overtones, the call to put on the armor of God and the orientation of the battle are present. The two perspectives of present and future overlap. The readers are to realize that they are already in the evil days (﻿cf. ﻿5:16), but that these will culminate in a climactic evil day, when resistance will be especially necessary (cf: also Gnilka, 308; Barth, 804–5; ﻿pace Schnackenburg, 282, who opts for a combination of present and indefinite future). Just as redemption is already experienced but there will be a final day of redemption (﻿1:7 and ﻿4:30), so evil is already present but there will also be a final day of evil. The writer’s point should not be forgotten in the debate about the time reference. It is to underline the efficacy of God’s armor, and he does so with particular reference to the future. The armor is the only thing that enables believers to prevail both now and when the final evil day arrives.
What is all-important it that believers should stand firm. Every action should be geared toward this end. κατεργάζεσθαι most frequently means “﻿to do﻿” or “﻿to accomplish,﻿” but in some contexts it can mean “﻿to overpower﻿” or “﻿to overcome.﻿” Some commentators believe that the latter is its force here. Meyer (331–32) claims that the picture is of “﻿the victor, who, after the fight is finished, is not laid prostrate, or put to flight, but stands﻿” (﻿cf. also Schlier, 293; Mitton, 223). But since the verb is used twenty-one times in the Pauline corpus and all with the former meaning, and since this makes good sense here, it is to be preferred (﻿cf. also Westcott, 95; Abbott, 184; J. A. Robinson, 214; Gnilka, 309; Schnackenburg, 282). Having accomplished all that is necessary in preparation for the battle and being fully armed, believers are to stand firm. “﻿To stand﻿” does not refer to receiving God’s approval at the judgment (﻿pace Schlier, 293).In the contexts in which the verb has this force, it is followed by a prepositional phrase which makes such a connotation clear (﻿e.g., ﻿1QS 11.16, 17; ﻿1QH 4.21; ﻿Luke 21:36; ﻿Rom 14:4; ﻿cf. also Schnackenburg, 282).
﻿14 στη̂τε οὐ̂ν περιζωσάμενοι τὴν ὀσφὺν ὑμω̂ν ἐν ἀληθείᾳ, καὶ ἐνδυσάμενοι τὸν θώρακα τη̂ς δικαιοσύνης, “﻿Stand therefore, having fastened the belt of truth around your waist, and having put on the breastplate of righteousness.﻿” The exhortation about the need to “﻿stand﻿” is reiterated (﻿cf. vv ﻿11, ﻿13c and also “﻿to withstand﻿” in v ﻿13b), but this time it takes the form of an imperative. The verb has the same force throughout (﻿cf. also Gnilka, 310; ﻿pace Meyer, 333), suggesting the stance of the soldier in combat, standing firm, resisting, and prevailing against the enemy. It is clearly a vital notion for the writer, and it is worth noting that it was also important in Paul’s writings. ﻿1 Thess 3:8 speaks of standing fast in the Lord, while ﻿2 Thess 2:15 exhorts “﻿stand firm﻿” and ﻿Gal 5:1 “﻿stand fast therefore.﻿” In 1 Corinthians Paul speaks of some who think they stand needing to take heed lest they fall (﻿10:12) and of the gospel in which the Corinthians stand (﻿15:1), and exhorts them to stand firm in their faith (﻿16:13; ﻿cf. also ﻿2 Cor 1:24). In Romans he talks of “﻿this grace in which we stand﻿” (﻿5:2) and warns Gentile Christians that they “﻿stand fast only through faith … stand in awe﻿” (﻿11:20). In Philippians the apostle wants to know that his readers stand firm in one spirit, not frightened by their opponents (﻿1:27, ﻿28), and exhorts them to stand firm in the Lord (﻿4:1). In ﻿Col 4:12 Epaphras’ prayer for the Colossians is that they may stand mature and fully assured in all the will of God. Here in Ephesians, the thought also is of the readers taking up by faith and occupying steadfastly the position which is theirs through their experience of the gospel of God’s grace in Christ.
The discussion of the different parts of the believer’s armor which now follows is illustrative of the writer’s main point about the total equipment provided by God, shows what it means to have accomplished everything necessary for battle, and explains how it is that one stands. The first action necessary is fastening “﻿the belt of truth around your waist.﻿” To fasten clothing securely around the waist made rapid movement easier and was vital preparation for any vigorous activity. In ﻿Luke 12:35, ﻿37; ﻿17:8, for example, girding one’s loins is a sign of readiness for service. As we have seen under ﻿Form/Structure/Setting, the primary influence on the writer’s choice of terminology at this point is ﻿LXX ﻿Isa 11:5, where the Messiah-King is said to have righteousness girding his loins and truth clothing his sides. If the Roman soldier is also specifically in view, then, since it is the first item of equipment mentioned, the girdle will not be the metal-studded belt worn over the armor or the sword-belt, but rather the leather apron worn under the armor like breeches (﻿cf. Oepke, ﻿TDNT 5 [1967] 303, 307). Other metaphorical uses of the terminology in the ﻿OT include Yahweh being girded with might (﻿Ps 65:6) and Yahweh girding the psalmist with strength for battle (﻿Ps 18:32, ﻿39), and in the ﻿NT the awkward mixed metaphor of ﻿1 Pet 1:13 about girding up the loins of one’s mind. E. Levine (“﻿﻿The Wrestling-Belt Legacy in the New Testament,﻿” ﻿NTS 28 [1982] 560–64) claims that all such references still carry allusions to the belt-wrestling practices of the ancient Near East and that the wrestling belt became symbolic of soldiers ready for battle. Here in Ephesians, the belt which provides support and braces the soldier ready for action is truth. Since in ﻿LXX ﻿Isa 11:5 truth referred to faithfulness and loyalty and what was said there of the Messiah is now applied to believers, it is likely that that is also the force of “﻿truth﻿” in this verse. The qualities to which the various pieces of armor point are used rather generally and loosely and cannot always be pinned down precisely. The interpreter has to attempt to discover an acceptable range of meaning from the context and the use of the terms elsewhere in the letter. Since the next three qualities mentioned all appear to be those that the believer must exercise, it is probable that truth here refers to an element of character and activity to be demonstrated by the readers (﻿cf. ﻿4:25; ﻿5:9; ﻿cf. also Meyer, 333; Westcott, 95; Abbott, 185) rather than the truth of the gospel (﻿cf. ﻿1:13; ﻿4:21, ﻿24; ﻿pace Schlier, 295; Oepke, ﻿TDNT 5 [1967] 307–8), though to be sure the moral rectitude and faithfulness demanded by the gospel is also made available through that gospel.
“﻿The breastplate of righteousness﻿” was part of Yahweh’s armor in the depictions found in ﻿Isa 59:17 and ﻿Wis 5:18 (﻿cf. also ﻿Isa 11:5, where righteousness is the Messiah’s girdle). The righteousness or justice of Yahweh is an attribute that it is now essential for the believer to display. This is not the justifying righteousness of ﻿Rom 3:21–26 (﻿pace Barth, 796; Oepke, ﻿TDNT 5 [1967] 310) but an ethical quality (﻿cf. the earlier use of the term in ﻿4:24; ﻿5:9 and δίκαιος in ﻿6:1; cf: also Meyer, 334; Westcott, 96; Abbott, 185; Schnackenburg, 284). In terms of the armor of the Roman soldier, the θώραξ was the frontal metal piece vital for the protection of chest, lungs, and heart. Doing right and practicing justice is equally vital for the Christian soldier in his or her battle against the powers of evil. In ﻿1 Thess 5:8 Paul had made the virtues of faith and love the Christian’s breastplate, but he also depicted righteousness as necessary for the battle when he spoke of “﻿the weapons of righteousness for the right hand and the left﻿” in ﻿2 Cor 6:7.
﻿15 καὶ ὑποδησάμενοι τοὺς πόδας ἐν ἑτοιμασίᾳ του̂ εὐαγγελίου τη̂ς εἰρήνης, “﻿and having fitted your feet with the readiness of the gospel of peace.﻿” Proper footwear is required if the soldier is to be ready for combat. ὑποδήματα, “﻿sandals,﻿” could be used of military sandals (﻿cf. Xenophon, ﻿Anab. 4.5.14; Josephus, J.W. ﻿6.1.8), and the Roman soldier frequently wore the caliga, a half-boot, which was part of the equipment for long marches and which could be studded with sharp nails to enable a firm grip. But it is significant that the writer does not refer directly to the footwear and instead talks of the feet being fitted or shod, showing again that he is primarily influenced by the language of an ﻿OT passage which mentions feet in connection with proclaiming the gospel of peace. The text in question is ﻿LXX ﻿Isa 52:7, “﻿as the feet of one preaching glad tidings of peace﻿” (﻿cf. also ﻿Nah 1:15). Paul had used this verse in connection with the preacher of the gospel in ﻿Rom 10:15, but this writer links the equipping of the feet not with the proclamation of the gospel of peace but with the ἑτοιμασία, “﻿readiness,﻿” of the gospel of peace. The force of this term is disputed. Some (﻿e.g., A. F. Buscarlet, “﻿The ‘﻿Preparation﻿’ of the Gospel of Peace,﻿” ﻿ExpTim 9 [1897] 38–40, followed by E. H. Blakeney, ﻿ExpTim 55 [1944] 138; J. A. F. Gregg, ﻿ExpTim 56 [1944] 54; Barth, 797–99) link it with one of the connotations it has in the ﻿LXX of a prepared or solid foundation (﻿cf. ﻿LXX ﻿Ps 88:14; ﻿Ezra 2:68) and transfer it to mean “﻿firm footing﻿” or “﻿steadfastness.﻿” In this way, a connection can be made with the overall exhortation to stand. But the term nowhere actually means “﻿firm footing,﻿” and its more usual sense is readiness, preparedness, or preparation (﻿cf., ﻿e.g., ﻿LXX ﻿Ps 9:17; ﻿Wis 13:12; ﻿Ep. Arist. 182; Josephus, ﻿Ant. ﻿10.1.2 § ﻿9 v.l.). The reference is, therefore, not to readiness to proclaim the gospel (﻿pace Schlier, 296; Oepke, ﻿TDNT 5 [1967] 312; Gnilka, 311–12; Ernst, 400) but to the readiness or preparedness for combat and for standing in the battle that is bestowed by the gospel of peace (﻿cf. also Meyer, 334–35; Abbott, 185; Hendriksen, 277). The writer’s emphasis is paradoxical. It is the appropriation of the gospel of peace that makes one ready for war. As we have seen from ﻿2:14–18, the gospel of peace is embodied in Christ who “﻿is our peace,﻿” and this is a peace with both vertical and horizontal axes: peace with God the Father and peace between human beings, Jews and Gentiles, who were formerly at enmity. Since such peace is the pledge of future cosmic harmony (﻿cf.﻿1:10; ﻿3:10), its realization in the Church not only sounds the death knell for opposing cosmic powers but also, in the meantime, leads to the intensification of their opposition. A continuing preservation and appropriation of the gospel of peace is, therefore, necessary if the powers are to be resisted and if believers are to be ready to make their stand in the world, the stand that is in line with their calling. Believers’ preparation for standing firm and prevailing against the alienating and fragmenting powers of evil is the harmony produced by the gospel.
﻿16 ἐν πα̂σιν ἀναλαβόντες τὸν θυρεὸν τη̂ς πίστεως, ἐν ᾡ̂ δυνήσεσθε πάντα τὰ βέλη του̂ πονηρου̂ τὰ πεπυρωμένα σβέσαι, “﻿besides all these, having taken up the shield of faith, with which you will be able to extinguish all the burning arrows of the evil one.﻿” Further armor is necessary. Although ἐν πα̂σιν could mean “﻿in all circumstances,﻿” it more probably has the force of “﻿besides or in addition to all (these).﻿” The last of the pieces of spiritual armor, which are virtues or attitudes to be practiced by the believer, is “﻿the shield of faith.﻿” In the ﻿OT, the shield was used as an image for God’s protection of his people (﻿cf., ﻿e.g., ﻿Gen 15:1; ﻿Pss 5:2; ﻿18:2, ﻿30, ﻿35; ﻿28:7; ﻿33:20; ﻿35:2; ﻿59:11; ﻿91:4; ﻿115:9–11; ﻿144:1). Here the term employed is θυρεός or scutum, the large shield, four feet in length and two and a half feet in width, which is described by Polybius 6.23.2 as the first part of the Roman πανοπλία and which protected the whole body. This Roman shield was generally made of wood with a thick coating of leather (﻿cf. also Homer, ﻿Il. 5.452; Herodotus 7.91; Pliny 8.39). It is to be distinguished from the ἀσπίς or clipeus, a small round buckler, which is the term found in the depiction of Yahweh’s armor in ﻿LXX ﻿Wis 5:19. Faith is mentioned throughout the letter (﻿cf. ﻿1:13, ﻿15; ﻿2:8; ﻿3:12, ﻿17; ﻿4:5, ﻿13; ﻿6:23), and in this context it is the confident trust in and receptiveness to Christ and his power that protects the whole person (﻿pace Oepke, ﻿TDNT 5 [1967] 314, who claims it is “﻿an objective, divinely given reality﻿”). Faith takes hold of God’s resources in the midst of the onslaughts of evil and produces the firm resolve which douses anything the enemy throws at the believer (﻿cf. also ﻿1 Thess 5:8, where faith is part of the breastplate, and ﻿1 Pet 5:8, ﻿9, where firm faith is necessary for resisting the devil).
Faith will enable the believer “﻿to extinguish all the burning arrows of the evil one.﻿” The future δυνάσεσθε, “﻿you will be able,﻿” relates to the effect of taking up the shield and does not indicate that the conflict itself is future (﻿pace Meyer, 337). “﻿The evil one﻿” is a title for the enemy which is not found elsewhere in the Pauline corpus (though perhaps it is in view in ﻿2 Thess 3:3) but occurs in ﻿Matt 13:19; ﻿John 17:15; ﻿1 John 2:13, ﻿14; ﻿5:18, ﻿19. “﻿Burning arrows﻿” feature in the ﻿OT in ﻿Ps 7:13 and ﻿Prov 26:18 and are elsewhere called βέλη πυρφόρα (Diodorus 20.96) or πυρφόροι ὀϊστοί (Thucydides 2.75.4). They are the malleoli, arrows tipped with inflammable tow or pitch and shot off after being lit. Livy (﻿Hist. 21.8) graphically describes how these arrows, even when not hitting the body but caught by the shield, caused panic because they blazed fiercely and tempted soldiers to throw down their burning shields and become vulnerable to the spears of their enemies. Some writers (﻿e.g., Oepke, ﻿TDNT 5 [1967] 314; Schnackenburg, 285) claim that the shields could not deal effectively with the burning arrows and that this is a place where the writer’s metaphorical language breaks with reality. But in Thucydides 2.75.5 skins and hides were used to protect workmen from incendiary arrows, and the leather coating of each shield was soaked in water before battle. This meant that the wood of the shield was not set on fire and the destructive power of the arrows was neutralized. Here the burning arrows represent every type of assault devised by the evil one, not just temptation to impure or unloving conduct but also false teaching, persecution, doubt, and despair. Faith is the power which enables believers to resist and triumph over such attacks.
﻿17 καὶ τὴν περικεφαλαίαν του̂ σωτηρίου δέξασθε, καὶ τὴν μάχαιραν του̂ πνεύματος, ὅ ἐστιν ῥη̂μα θεου̂, “﻿And receive the helmet of salvation, and the sword of the Spirit, which is the word of God.﻿” Believers are to “﻿receive,﻿” ﻿i.e., from God (v ﻿13) who offers them, “﻿the helmet﻿” and “﻿the sword.﻿” Wild (﻿CBQ 46 [1984] 297) is right to claim that “﻿the shift from the string of participles in ﻿6:14–16 to dexasthe in ﻿6:17a is meant to signal a shift from a listing of virtues in a somewhat conventional sense as qualities which involve a certain degree of human effort to objects which are gifts in the purest sense, ‘﻿salvation﻿’ and ‘﻿the word of God.﻿’ ﻿” The order of this verse, with the helmet being received before the sword, makes good sense, because the soldier who is being depicted already grasps the shield with his left hand. If he had taken the sword first, there would be no hand free to receive and put on the helmet (﻿cf. also Meyer, 338). The helmet, which for the Roman soldier was made of bronze and had cheek pieces, provided protection for another vital part, the head. The language of “﻿the helmet of salvation﻿” alludes again to ﻿LXX ﻿Isa 59:17 (﻿cf. “﻿the breastplate of righteousness﻿” in v ﻿14). It is this allusion that explains the use of σωτήριον rather than σωτηρία. The former term, which was employed frequently in the ﻿LXX for salvation, occurs nowhere else in the Pauline corpus (but ﻿cf. ﻿Luke 2:30; ﻿3:6; ﻿Acts 28:28). In the ﻿OT God is himself salvation and deliverance for those oppressed (﻿cf. also, ﻿e.g., ﻿Pss 18:2, ﻿46–48; ﻿35:3; ﻿37:39, ﻿40; ﻿65:5; ﻿70:4, ﻿5; ﻿Isa 33:2, ﻿6; ﻿45:17; ﻿46:13; ﻿51:5, ﻿6; ﻿Jer 31:33), and here in Ephesians believers are to receive the divine salvation. Paul in ﻿1 Thess 5:8 had talked of the helmet as the hope of salvation, but in line with his more realized eschatology this writer again thinks of salvation as a present reality (﻿cf. esp. ﻿2:5, ﻿8; ﻿pace Schlier, 297, who reads the idea of hope into ﻿6:17, and Barth, 776, who claims that a decision between present and future salvation cannot be made). For him, what ultimately protects believers is that God has already rescued them from bondage to the prince of the realm of the air and seated them with Christ in the heavenly realms (﻿cf. ﻿2:1–10). By appropriating this salvation as their helmet, believers have every reason to be confident of the outcome of the battle.
With the final piece of equipment, the writer’s emphasis shifts from the defensive to the offensive. The sharp short sword (μάχαιρα as opposed to ῥομφαία, the long sword) was the crucial offensive weapon in close combat. There is a corresponding stylistic shift. Whereas with the breastplate of righteousness, the shield of faith, or the helmet of salvation, the former element represents the latter, this is not the case with “﻿the sword of the Spirit.﻿” The sword stands not for the Spirit but for “﻿the word of God.﻿” In fact, the relative pronoun ὅ in the following clause, “﻿which is the word of God,﻿” refers back to the whole phrase “﻿the sword of the Spirit.﻿” The Spirit is not so much the one who supplies the sword (﻿pace Meyer, 339)—both the helmet and the sword are to be received from God—but the one who gives it its effectiveness, its cutting edge (﻿cf. also Schnackenburg, 286). Since the writer has already drawn on ﻿Isa 11:5 for v ﻿14, he may well have been influenced in this verse by the imagery and language of ﻿LXX ﻿Isa 11:4, where the Spirit of God rests on the Messiah who “﻿shall smite the earth with the word [λόγος] of his mouth, and with the breath [πνευ̂μα] through his lips shall he destroy the ungodly.﻿” If this is so, an assertion about the Messiah would again be transferred to the Christian. ﻿Isa 11:4 is also taken up in ﻿2 Thess 2:8, where the Lord Jesus will slay the lawless one with the breath of his mouth. In Revelation Christ wages war with the sword of his mouth, and his word reveals people’s deeds for what they are (﻿cf. ﻿1:16; ﻿2:12, ﻿16; ﻿19:13, ﻿15). In Ephesians, however, when the Christian solider wields the sword of the word, it is not first of all the word of judgment but the good news of salvation. ῥη̂μα here, not λόγος, refers to the gospel (﻿cf. also ﻿5:26; ﻿Rom 10:18; ﻿1 Pet 1:25). This is “﻿the word of truth, the gospel of your salvation﻿” (﻿1:13), “﻿the gospel of peace﻿” (﻿6:15). This form of the word of God is also a sharp sword (﻿cf. ﻿Heb 4:12), and the Spirit gives it its power and penetration (﻿cf. ﻿1 Thess 1:5). As believers take hold of and proclaim the gospel, they are enabled to overcome in the battle. And as regards the powers, that gospel does sound a note of judgment, for it announces their defeat. The paradox again is that it is the gospel of peace and reconciliation that is the sword that enables the militia Christi to advance. As the Church continues to be the reconciled and reconciling community, the gospel conquers the alienating hostile powers and brings about God’s saving purposes.
18 διὰ πάσης προσευχη̂ς καὶ δεήσεως προσευχόμενοι ἐν παντὶ καιρῳ̂ ἐν πνεύματι, καὶ εἰς αὐτὸ ἀγρυπνου̂ντες ἐν πάσῃ προσκαρτερήσει καὶ δεήσει περὶ πάντων τω̂ν ἀγίων, “﻿through every prayer and petition, praying at all times in the Spirit, and to this end keeping alert in all perseverance and petition for all the saints.﻿” Standing ready for combat is to be combined with prayer. The participles “﻿praying﻿” and “﻿keeping alert﻿” are probably to be connected with the verb of the main exhortation in v ﻿14, στη̂τε οὐ̂ν, “﻿stand therefore,﻿” rather than with the intervening δέξασθε, “﻿receive,﻿” in v ﻿17, which should be seen as subordinate to στη̂τε (﻿cf. also Meyer, 341; Abbott, 187). But prayer is not the seventh piece of spiritual armor as some claim (﻿pace Schlier, 298, 300; Gaugler, 228). The military metaphors are limited to vv ﻿14–17. Instead, the close link between the material on prayer and what has preceded, through the participles and διά, “﻿through,﻿”underlines the spiritual nature of believers’ combat. This is more than a worldly or a human conflict. The writer has taken over material from ﻿Col 4:2–4 and employed it differently as an elaboration on what it means for the Christian soldier to stand firm and be strong in the Lord. Putting on, taking up, and receiving God’s armor all require an attitude of dependence on God. Prayer for strengthening from God can be seen as a major way in which believers appropriate the divine armor and are enabled to stand. The expression for prayer is a double one, using the two terms προσευχή and δέησις. Paul had also used this twofold expression in ﻿Phil 4:6, “﻿in everything by prayer and petition with thanksgiving let your requests be made known to God﻿” (﻿cf. also ﻿LXX ﻿3 Kgdms 8:45; ﻿2 Chron 6:19 [twice]; ﻿1 Tim 2:1; ﻿5:5; Ign. ﻿Magn. 7.1). They are employed together here primarily for the sake of intensification, but usually the former term has a more general and comprehensive reference, while the latter indicates more specifically the request or petition aspect of prayer. In this verse, the two elements are taken up separately: first, “﻿praying at all times in the Spirit,﻿” and then “﻿to this end keeping alert in all perseverance and petition for all the saints.﻿”
The need to pray “﻿at all times﻿” is a theme found frequently in the Pauline writings, though the expression may vary (﻿cf. πάντοτε, “﻿always,﻿” in ﻿Phil 1:4; ﻿Col 1:3; ﻿4:12; ﻿2 Thess 1:11, and ἀδιαλείπτως, “﻿’unceasingly,’﻿” in ﻿1 Thess 5:17; ﻿Rom 1:9, ﻿10). Earlier in ﻿Eph 5:20, giving thanks is also an activity which is to take place always (πάντοτε). The writer has demonstrated the importance he attaches to prayer, and particularly prayer for awareness of divine power and strengthening through that power, in his own prayers for the readers reported in ﻿1:15–23 and ﻿3:14–21. The immediate context of the battle against evil powers only makes all the clearer the constant need for calling on divine aid.Praying “﻿in the Spirit﻿” has reference to the Holy Spirit (﻿cf. also ﻿Jude 20, “﻿Pray in the Holy Spirit﻿”) rather than to the human spirit (﻿pace Westcott, 97). In Paul’s thought, the Spirit is intimately involved in believers’ prayers (﻿Rom 8:15, ﻿16) and enables them to repeat the prayer of Jesus to the Father, “﻿Abbe﻿” (﻿Gal 4:6; ﻿Rom 8:15, ﻿16). Jones (﻿RevRel 27 [1976] 128–39) rightly sees a connection with ﻿2:18 and access to the Father in the one Spirit, but pushes this too far when he interprets ﻿6:18 as also about unity between Jew and Gentile because of its association with the preceding allusion to ﻿Isa 59:17, which in its context is tied to the notion of God’s salvation of the nations (﻿cf. also Schnackenburg, 288 n. 740). The writer is calling for prayer inspired, guided, and made effective through the Spirit. Those who are united in their access to the Father through the Spirit (﻿2:18), who are built into God’s dwelling place in the Spirit (﻿2:22), and who are being filled with the Spirit (﻿5:18) can and should pray constantly in and through this Spirit (for further discussion of “﻿prayer in the Spirit,﻿” see Adai, ﻿Der Heilige Geist, 237–43).
To give oneself to this sort of prayer, it is essential to keep alert. This is underlined by the prepositional phrases which surround ἀγρυπνου̂ντες, “﻿keeping alert.﻿” The preceding εἰς αὐτό, “﻿to this end,﻿” stresses that the purpose of keeping alert is to pray constantly, and the following ἐν πάσῃ προσκαρτερήσει καὶ δεήσει makes clear that this watchfulness is to be accompanied by perseverance and prayer. The exhortation to watch and pray was part of early Christian paraenetic tradition, and either ἀγρυπνει̂ν or γρηγορει̂ν, which are found as synonyms in the ﻿LXX and the ﻿NT, can be employed for the former concept. In ﻿Mark 14:38 Jesus in Gethsemane tells the sleeping Peter to watch (γρηγορει̂ν) and pray. This had been preceded by the threefold call to the disciples to watch (once with ἀγρυπνεἰ̂ν and twice with γρηγορει̂ν) in ﻿Mark 13:33–37. Luke makes this watching a constant activity and links it with prayer for strengthening: “﻿But watch [ἀγρυπνει̂ν] at all times, praying that you may have strength﻿” (﻿Luke 21:36). (On this traditional association of watching and praying, see further E. Lövestam, ﻿Spiritual Wakefulness in the New Testament [Lund: Gleerup, 1963] 64–77.) To be alert involves renouncing the spiritual sleep of the darkness of this age (﻿cf. also ﻿1 Pet 4:7). As Lövestam (﻿Spiritual Wakefulness, 75) observes: “﻿For the one who fails to keep awake … but is entangled and absorbed in this world and age, this becomes hindering and devastating for the prayer life.﻿” The notions of perseverance and prayer come together elsewhere, although ﻿Eph 6:18 is the only place in the ﻿NT that the noun προσκαρτέρησις, “﻿perseverance,﻿” is used rather than the cognate verb (﻿cf. the exhortations to persevere in prayer in ﻿Rom 12:12 and ﻿Col 4:2; ﻿cf. also ﻿Acts 1:14; ﻿2:42; ﻿6:4). If earlier in the passage much emphasis has been given to God’s provision of resources, there is now also stress on the need for effort and self-discipline on the part of believers, in order to avoid spiritual complacency and fatigue and pursue a life of prayer.
The petitions believers offer as part of this life of prayer are to be “﻿for all the saints.﻿” The writer has earlier reminded his readers of their links with all the saints (﻿cf. ﻿1:15; ﻿3:18), and this consciousness of fellowship with all believers, of being part of a universal Church, which he has attempted to instill should bear fruit in the breadth of their concerns and prayers. The fourfold use of πα̂ς “﻿all,﻿” in this verse is both typical of the writer’s plerophory of style and indicative of the significance he attaches to prayer. As Barth (778) comments, “﻿Nothing less is suggested than that the life and strife of the saints be one great prayer to God, that this prayer be offered in ever new forms, however good or bad the circumstances, and that this prayer not be self-centered but express the need and hope of all the saints.﻿”
19, ﻿20 καὶ ὑπὲρ ἐμου̂,… ἵνα ἐν αὐτῳ̂ παρρησιάσωμαι ὡς δει̂ με λαλη̂σαι, “﻿and for me … that I may talk of it boldly and openly as I ought to speak.﻿” In addition to calling for prayer for all believers, the writer, having taken on the persona of Paul as part of the device of pseudonymity, appeals for prayer especially for himself. This appeal is an adaptation of material from ﻿Col 4:3, ﻿4, but with the focus on Paul himself, not his co-workers as well. Elsewhere in the Pauline writings the apostle requests prayer for himself or assumes his readers are praying for him. Sometimes this is in relation to a specific situation or need (﻿cf. ﻿Rom 15:30–32; ﻿Phil 1:19; ﻿Philem 22) and sometimes it is more generally for himself and his ministry (﻿cf. ﻿1 Thess 5:25; ﻿2 Cor 1:11; ﻿2 Thess 3:1, ﻿2). This call for prayer comes into the latter category.
Prayer is asked for the apostle’s ministry, which is described in terms familiar from earlier in the letter—making known the mystery of the gospel. God has made known to all believers the mystery of his will (﻿1:9, ﻿10). In particular, he has made it known to Paul, who in turn has a mission to enlighten all about this mystery (﻿3:3–6, ﻿9). In addition, the Church has a crucial role in making it known (﻿3:10). The gospel can be identified with this mystery. Since at the heart of making known the mystery is the reconciliation of Jews and Gentiles in the one body of the Church, it is natural for the gospel to be called elsewhere in relation to the Gentile readers “﻿the gospel of your salvation﻿” (﻿1:13) and “﻿the gospel of peace﻿” (﻿6:15). As has been emphasized earlier, making known the mystery of the gospel is not a purely human effort but relies on God’s grace (﻿cf. ﻿3:2, ﻿7, ﻿8). Here this is underlined through the notion of the word being given. The apostle is dependent on God not only for the revelation of the mystery but also for its proclamation.
Some hold that this emphasis is continued through the words ἐν ἀνοίξει του̂ στόματός μου, “﻿in opening my mouth,﻿” which would refer to the opening of the mouth by God and “﻿complete from the subjective side what is expressed on the objective side in δοθῃ̂ λόγος [“﻿the word may be given﻿”]﻿” (Abbott, 189; ﻿cf. also J. A. Robinson, 136; Schlier, 303). In ﻿Col 4:3, which is the point of departure for the language of opening, the opening is done by God, though it is not of the mouth but of a door for the word. In the wisdom literature Wisdom is said to open the mouth of the righteous (﻿cf. ﻿Wis 10:21; ﻿Sir 15:5). This way of construing the request, with both the giving of the word and the opening of the mouth being done by God, is certainly possible. But it is more likely that the majority of the commentators are right in taking it as a request that when the apostle opens his mouth (“﻿when I open my mouth﻿”) God will fill it with the appropriate utterance. Opening the mouth is a common biblical expression for proclaiming God’s word (﻿cf. ﻿Ps 78:2; ﻿Ezek 3:27; ﻿33:22; ﻿Dan 10:16).
The gospel which it is the apostle’s mission to proclaim is one for which he is “﻿an ambassador in chains.﻿” This notion of being an ambassador picks up on Paul’s self-understanding in ﻿2 Cor 5:20 and ﻿Philem 9 (on this latter disputed reference, see O’Brien, Colossians, Philemon [﻿WBC ﻿44] 290). The term was used of the emperor’s legates, who were empowered to be official representatives of his government. Likewise, Paul in his mission to the Gentiles was acting as the authorized representative of the gospel (﻿cf. also ﻿3:7, ﻿8). Through the concept of authorized representation there are clear overlaps between ambassadorship and apostleship. Here the depiction of the imprisoned apostle continues (﻿cf. also ﻿3:1; ﻿4:1). ἅλυσις, “﻿chain,﻿” is used in the portrayal of Paul’s imprisonment in ﻿Acts 28:20 and ﻿2 Tim 1:16. To talk of an ambassador in chains is to employ an oxymoron. Normally an ambassador had diplomatic immunity and could not be imprisoned by those to whom he was sent, but prison chains now become the appropriate insignia for representing the gospel, the mark of the suffering apostle (﻿cf. also Barth, 782).
One of the writer’s distinctive additions to the material from ﻿Col 4:3, ﻿4 is his emphasis on boldness and openness (﻿cf. ἐν παρρησίᾳ, v ﻿19, and παρρησιάσωμαι v ﻿20). Earlier he has used the noun παρρησία, “﻿boldness,﻿” to refer to the believer’s direct and bold access to God (﻿cf. ﻿3:12; for fuller discussion and reference to the literature, see ﻿Comment on this verse). Elsewhere in Greek literature the term primarily refers to freedom of speech, the sort of speech appropriate to a free human being. Boldness and freedom were supposed to characterize the speaking of a true philosopher, demonstrating that he had found genuine personal freedom and on the basis of this could expose the shortcomings of others in an attempt to educate them. Dio Chrysostom describes the ideal Cynic as “﻿a man who with purity and without guile speaks with a philosopher’s boldness﻿” (﻿Orat. 32.11; ﻿cf. also Epictetus, ﻿Diss. 3.22.19; Lucian, ﻿Demonax 3). In the ﻿NT the verb is frequently used of Paul’s bold proclamation of the gospel (﻿cf. ﻿1 Thess 2:2; ﻿Acts 9:27, ﻿29; ﻿13:46; ﻿19:8; ﻿26:26). In both ﻿Phil 1:20 and ﻿Philem 8 Paul the prisoner talks about his freedom or boldness. Here too the picture is of the ambassador who continues to pass on his message freely and openly even while he is in chains. Since that message is also called the mystery, there is a further connotation of παρρησία. That which was hidden, but is now revealed openly, is also to be proclaimed openly.
These verses obviously raise the question of how they were meant to be taken if, as we have argued, the letter was not written by Paul himself but by a follower writing in his name. On such a reading, they form part of the literary device of pseudonymity through which the message is conveyed. As part of such a device which aimed at verisimilitude, there is no difference in principle between having the apostle ask for prayer for himself toward the end of the letter, although he is in fact deceased, and simply claiming the name of the deceased apostle at the beginning. But these verses are more than merely a literary device. Through them the recipients of the letter are being presented with the paradoxical image of Paul the imprisoned apostle proclaiming the gospel freely and openly. There is a similar picture of Paul in ﻿2 Tim 2:9, and it is striking that Luke’s picture of the imprisoned Paul at the end of the Acts has the same features—he preaches and teaches μετὰ πάσης παρρησίας ἀκούτως, “﻿with all openness, unhindered﻿” (﻿Acts 28:31; ﻿cf. also Wild, ﻿CBQ 46 [1984] 292 n. 31). The impression to be conveyed is of the untrammeled triumph of the gospel despite opposition and extreme adversity. Here also, then, the readers’ prayers are to be for the triumph of the apostolic gospel that is summed up by this image. Since the writer considers himself a representative of Paul, the request can also be understood as his appeal for prayer for his own bold proclamation of the Pauline gospel (see also ﻿Comment on ﻿3:4). The readers’ intercession will demonstrate their own solidarity with this apostolic gospel. At the same time, this image of Paul encourages and braces them in their own Christian witness. If, as they know, Paul proclaimed the gospel boldly even in prison, whatever the difficulties of their circumstances they have no reason to be ashamed of and every reason for confidence in his gospel, to which they owe their Christian existence. They are not to think of themselves as a little group that needs to hide away. Rather, they have a gospel that is to be announced freely and openly in the midst of the surrounding world. Wild (﻿CBQ 46 [1984] 294) is right to claim that “﻿﻿6:19–20 presents us with a typological model of Christian existence in the world﻿” but wrong in his explanation of this. It is not that Christians are also prisoners, apparently in bondage to the demonic powers, yet not prisoners because of Christ. Nowhere does Ephesians indicate any such control, even apparent, of the powers over believers’ lives. The model is more indirect and general—boldness and openness in the midst of opposition and adversity. For Paul, this adversity and opposition meant imprisonment, but this is not the case for the readers, even metaphorically.
Explanation
After the writer’s ethical exhortations to his readers have taken him into the details of household living, he now steps back. In his concluding appeal in ﻿6:10–20, he looks at their task of living in the world from a broader and more general perspective. He sets the task in a cosmic context and under the sustained new imagery of a spiritual battle urges the readers to stand firm against the evil powers that are arrayed against them. Battle imagery had been used extensively in the Qumran literature to depict the community’s role in the world and was employed in a transferred sense in Stoic writings to expound the attitudes and conduct of the wise man. This passage is both the conclusion of the paraenesis and the final major section of the letter as a whole. As such, in rhetorical terms it is the peroratio, the closing part of an address that sums up its main themes in a way that evokes the appropriate emotional response in the audience. In regard to both form and content, the exhortation has features in common with the speeches in Greek literature of generals rallying their troops to do battle against daunting enemies. The main sources for the writer’s inspiration, however, are the brief exhortations in various places in Paul’s letters to stand, to be strong, and to put on faith and love as a breastplate and the hope of salvation as a helmet, and the language of a number of passages in Isaiah, two of which depict the armor of Yahweh and his Messiah (﻿cf. ﻿Isa 11:4, ﻿5; ﻿59:17; ﻿cf. also ﻿Wis 5:17–20a) and two of which provide further motifs through the mention of sword and feet (﻿cf. ﻿Isa 49:2; ﻿52:7). The resulting picture of the believer’s armor does have a correspondence to that of a heavily armed Roman legionary, but this is not the writer’s primary point of departure. The call to stand firm in the battle is his distinctive addition to the material in Colossians, which has provided the source for the letter as a whole. He only returns to adapt and modify this source at the end of the passage with the exhortation to prayer based on ﻿Col 4:2–4.
The passage has three main parts: vv ﻿10–13, vv ﻿14–17, and vv ﻿18–20. In the first part, the readers are exhorted to be strong and reminded that they derive such strength from their Lord and his power. The context for this call to strength and courage soon becomes clear. It is a spiritual battle in which the readers are on the side of God against the devil. If they are to stand firm in the face of the cunning stratagems with which the devil attacks them, then in order to be strong they will need divine protection and equipping. For this reason, the writer urges them to put on the full armor of God. The necessity of God supplying believers with his own armor is further underlined as the writer goes on to depict the nature of the battle and the strength of the opposing forces. The battle is not against a human enemy, but, seen from a cosmic perspective, is against spiritual powers, designated in the terminology of the time as principalities and authorities and the world rulers of this darkness. These powers, under the leadership of the devil, dominate the present evil age and are summed up by the writer as “﻿the spiritual forces of evil.﻿” In common with both Jewish and Hellenistic thought, the writer sees these hostile powers as located in the heavenly realms. Thus, in line with Paul, he conceives of the “﻿already﻿” and the “﻿not yet,﻿” the overlap between the present age and the age to come produced by what has happened in Christ, culminating in his exaltation, as involving both heaven and earth. In the time between the decisive defeat of the powers by Christ and their ultimate submission, the powers of evil are still active, and so believers cannot afford to be complacent. So for the second time (v ﻿13), the readers are urged to take up God’s fullarmor, and are thereby reminded that they have all the resources necessary for successful resistance of any inroads into their lives that the hostile powers attempt to make. Appropriating the divine resources for living is not only essential now but will be especially crucial when the present age culminates in a climactic time of evil. Accordingly, having fully equipped themselves for battle, the readers must concentrate all their resources on standing firm.
The second part of the passage (vv ﻿14–17) begins with the imperative “﻿stand,﻿” summing up the main thrust of the writer’s appeal to his readers to occupy steadfastly the position in the battle against the powers that is theirs in Christ. This time the writer spells out some of the specific pieces of armor they need to have put on if they are to stand firm. The first four items are the belt of truth, the breastplate of righteousness, the sandals of the readiness of the gospel of peace, and the shield of faith. Truthfulness and moral integrity will provide support and brace the believer. Doing right and practicing justice will give essential protection. Being in a state of readiness by living out the peace produced by the gospel is paradoxically but appropriately the best preparation for combat against powers out to produce disunity. Confident trust in and constant openness to God’s resources in Christ will offer further full protection against every type of assault rained upon believers by the evil one. In v ﻿17 the syntax changes from a series of participles to a new imperative, “﻿receive,﻿” and this signals a change in the nature of the two final pieces of armor. The helmet of salvation and the sword of the Spirit are no longer subjective qualities required of the believer but objective gifts from God. Of course, for this writer there is no ultimate distinction, and both ethical qualities of the new humanity and soteriological benefits have their source in God (﻿cf. ﻿2:8–10; ﻿4:24). Here the allusions to ﻿OT language about the armor of Yahweh and his Messiah are a constant reminder that all the pieces of armor are part of God’s full armor that he is giving to believers. Through the last two pieces of armor, believers are being told that they are protected in the battle by the present reality of salvation, through which they have been delivered from the dominion of the ruler of darkness, and that they can move on to the offensive against the forces of evil by wielding the word of the gospel, which is given its penetration and power by the Spirit.
The third section of the letter’s final exhortation (vv ﻿18–20) is closely related to what has preceded through its participial constructions, making clear that appropriating the divine armor and standing firm in the battle require a life of dependence on God in prayer. Believers are to pray at all times, and their prayers are to be inspired and guided by the Spirit through whom they have confident access to God the Father. For such a life of prayer they need the alertness which keeps at bay spiritual sleep and complacency and the perseverance which overcomes fatigue and discouragement. Their prayer will not only involve dependence on God for their own strengthening but will also include petitioning on behalf of all believers and, more specifically, on behalf of the apostle that, in the midst of his imprisonment for the sake of the gospel, he may be given the words to proclaim boldly and openly the mystery that is at the heart of his gospel. By addressing them in the name of the apostle who is an ambassador in chains and asking prayer for the free and open proclamation of the apostolic gospel despite Paul’s imprisonment, the writer is asking for prayer both for his own ministry in continuity with that of Paul and for the triumph of the apostolic gospel despite opposition and adversity. In asking the readers to demonstrate their solidarity with Paul’s gospel in this way, the writer, through this portrait of Paul, is at the same time indirectly providing them with a model for their own task of living in the world. Their witness too is to be bold and open, whatever the difficulties and however formidable the opposition that they face.
Since this passage concludes the letter’s ethical exhortations, its focus, like that of the preceding material in this half of the letter, is on believers and their situation. This situation is not simply one of relating to the surrounding society and its values in a distinctive fashion but one which has a cosmic dimension. In their situation, believers must reckon with superhuman agencies. The point is driven home that the world in which they live out their Christian existence is not neutral territory but a battleground. On their side, believers relate to God (vv ﻿11, ﻿13, ﻿17), Christ (v ﻿10), and the Spirit (vv ﻿17, ﻿18). On the other side, they are up against the devil or evil one (vv ﻿11, ﻿16) and his spiritual forces (v ﻿12). The perspective of the letter as a whole indicates, however, that this dualism is only a temporary one and that the two sides are not equally matched. God’s purpose is to bring the whole cosmos into harmony in Christ (﻿1:10), and the opposition has already been defeated (﻿1:20–22; ﻿4:8–10). In the meantime, while history as the readers know it continues, the remainder of the battle must be fought to a conclusion. Although it is God’s purpose to sum up all things in Christ and in the process to create a new reconciled people who live together in harmony and lead a holy and righteous life in the world, the defeated powers of evil attempt to do their utmost to thwart this plan. It is striking that a letter which in its first half depicts the peace produced by the gospel should in its second half conclude with an emphasis on war. But this only underlines that God’s purposes are not yet complete and that the powers that are hostile to the well-being of believers, to the existence of the Church, and to the advance of the gospel have not yet given up their ultimately futile opposition. In this way, the readers are given a realistic perspective on Christian existence and disabused of any naïve notion that living out their calling in the world will be an effortless or trouble-free assignment.
The writer has not, however, suddenly forgotten all that he has said in the first part of the letter about the whole range of the benefits of salvation that the readers enjoy in Christ, including participation in his exaltation and victory (﻿cf. ﻿2:6). On the contrary, the very depiction of their situation in its cosmic context as a battle against the powers underlines its newness. Previously, the readers were totally under the control of the prince of the realm of the air (﻿2:2). Now, because of their share in Christ’s decisive victory, they are in a position to be able to resist the devil and his cohorts. All they have to do is continue to appropriate the resources of strength that are theirs in Christ. If they were to be left to themselves or to depend on their own resources, there would be no contest and they would be back in their former bondage, darkness and death. But as it is, the full armor of God provides all that is needed to prevail.
This passage with its call to stand firm provides an appropriate conclusion not only to the ethical exhortations but to the letter as a whole. In the first part of the letter the readers have been reinforced in their identity as Christian believers by being reminded of their relationship to Christ, of the benefits of the salvation they have received, and of their part in the one Church that has been created out of Jews and Gentiles. In the second half they have been exhorted to live out their new life as the Church in the world. They are to become what they already are. All that has been said about what God has accomplished for believers and about the Church’s role in the world has been set against a cosmic backdrop. Now in conclusion, the cosmic dimension of the drama of salvation comes to the fore and colors the way the writer takes up again both the issue of believers’ identity and that of their task in the world. As regards their identity, believers are to see themselves as Christian soldiers fitted out in God’s full armor. Interpreters have long disputed whether the pieces of armor are to be taken as objective or subjective, as soteriological benefits or ethical qualities. But the mixture of the two, with the first four as activities or attitudes to be demonstrated by believers and the last two as gifts from God, is entirely appropriate for a concluding appeal which combines both the letter’s more recent concerns about the life of the new humanity that is to be appropriated and lived out and its earlier emphasis on a salvation that has been given. As regards the Church’s role in the world, the readers are made aware that the opposition they run up against in living out the life of the new humanity has as its source the supernatural powers of evil. The Church’s witness poses a threat to these powers by reminding them of their ultimate defeat, and so they attempt to retaliate with all the means at their disposal. But, as we have seen, as well as being made aware of the opposition to their task, the readers are made equally aware of the totally adequate resources available both for the defensive and the offensive aspects of their role. The emphases of this passage provide an effective conclusion to the preceding exhortations about the Church’s role in the world. Maintaining the unity of the Spirit, attaining to maturity and building up the body of Christ in the face of false teaching, living lives of righteousness, holiness, and truth, dealing with anger, cultivating edifying talk, loving others, valuing words and conduct that are free from sexual impurity, worshiping and giving thanks, submitting and loving in marriage, obeying and avoiding provocation in child-parent relationships, and obeying and abstaining from threatening in slave-master relationships can now all be seen to be part of resisting the powers of evil and to depend on appropriating Christ’s strength. The Church that lives out the ethical exhortations of the letter is the militia Christi that has put on the divine armor and is standing its ground in the battle with evil in all its manifestations.
At the same time, Christian soldiers are to be on constant prayer alert as they perform their task, interceding in the Spirit not only for divine aid for themselves but for the whole Church and for the advance of the apostolic gospel in the world. The letter’s earlier reminders of the readers’ communal identity and of the debt that they owe to Paul’s proclamation of the mystery have not been forgotten. The emphasis on prayer has also been pervasive in the first part of the letter, which began with a prayer of blessing and praise, continued with a prayer that the readers might know the greatness of God’s power in Christ, and ended with a further prayer for their strengthening through the Spirit. Now at the end of the letter as a whole, believers’ own praying ensures that their living in the world retains an awareness of its transcendent dimension and can be seen as the means by which they appropriate the divine resources of strength for the battle.
The exhortation to stand, which sums up the main thrust of the appeal to the readers in this passage, has reference to their holding their position as they live out their life in the world. Popular expositions which summarize the message of the letter in terms of the three verbs “﻿sit,﻿” “﻿walk,﻿” and “﻿stand﻿” have caught the significance of its progression of thought. The first part of the letter has dealt with believers’ identity in terms of their status and position. Their participation in Christ’s victory over the powers is expressed most strikingly in the assertion that they have been seated with Christ in the heavenly realms. The second part of the letter with its repeated use of the verb “﻿to walk﻿” in all its sections appeals to them to live out their status and calling in the world. Now the concluding exhortation to stand combines both of these earlier emphases in its call to believers to maintain and appropriate their position of strength and victory as they live out their lives in the world in the face of the opposition of evil cosmic powers.
In this way, the letter’s final appeal is admirably suited to its writer’s purpose of reminding his readers of their distinctive calling as members of the Church in the world. Its battle imagery recapitulates his earlier exposition in a new and powerful fashion. It enables him to convey the urgency and challenge of their task as he calls for courage, firm resolve, prayerfulness, alertness, and perseverance. At the same time, his focus on Christ’s strength and God’s full armor enables him to leave them with a sense of security and confidence. Their confidence and firm resolve are further strengthened by his parting picture of the open proclamation of the gospel by the imprisoned apostle to whom, humanly speaking, they owe their Christian existence and who now serves as a model for their own bold witness in the world in the face of intense opposition.[image: image1.png]
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