
´You are the salt on earth" Reflections on the use of the symbol of Salt in the New Testament under the perspective of Martyria - Mission[footnoteRef:1].  [1:  Orthodoxy and Otherness in the Modern World An international webinar jointly organized by the School of Theology, National and Kapodistrian University of Athens (NKUA) and the international scholarly journal Salt: Crossroad of Religion and Culture on the occasion of the release of the inaugural issue.] 

Sotirios Despotis
Introduction
Salt, the white crystalline compound of sodium chloride (NaCl), is one of the few materials that, while extremely valuable in ancient times, is now completely undervalued. The fact that it is "contained" in the roots of the important terms «salvation» and «salary» may suggest that it was in some cases comparable to gold. Of course, in the Holy Land there is plenty of it in the Dead Sea (the so-called Salt Sea in Hebrew). To the south of this was the pillar of salt into which Lot's wife was transformed when she looked back (Gen 19:26). As archaeology proves, the Dead Sea region was extremely fertile in prehistoric times. That is why an urban fabric developed around it. But a natural disaster turned it into a 'valley of death'. This memory of the 'crisis' apparently survived in the 'memory' of the inhabitants of the Holy Land, as can be deduced from the Genesis traditions. 
The symbolism of salt is equally varied. It should be noted that in ancient Greek salt is masculine in gender (ἄλς as opposed to the feminine of ἅλς = the sea), while it is often used in the plural. Regarding the meanings, I rely on Great dictionary of the Greek language (Ancient & Modern) by Dimitris Dimitrakos (Δημήτρης Δημητράκος, Μέγα λεξικόν όλης της ελληνικής γλώσσης1964) which, unlike Lidel Scott, presents the Greek language in its diachronicity. The salt hat the following meanings and functions: 
1. It was the ultimate mean of maintenance - prevention of rot. All meat after slaughter must be salted[footnoteRef:2] [2:  The Oxford Dictionary of the Jewish Religion, 643.] 

2. A symbol of ultimate punishment, as in the famous pillar of Lot's wife (Gen 19:26), while salt is sown in the defeated city so that the place may remain forever desolate and uncultivated (cf. Dt. 29, 22: θεῖον καὶ ἅλα κατακεκαυμένον. πᾶσα ἡ γῆ αὐτῆς οὐ σπαρήσεται οὐδὲ ἀνατελεῖ. οὐδὲ μὴ ἀναβῇ ἐπ᾽ αὐτὴν πᾶν χλωρόν ὥσπερ κατεστράφη Σόδομα καὶ Γόμορρα Αδαμα καὶ Σεβωιμ ἃς κατέστρεψεν Kύριος ἐν θυμῷ καὶ ὀργῇ).[footnoteRef:3] Its astringent, bitter taste made it a symbol of fasting.[footnoteRef:4] [3:  Deut 29:22, 23; Cor 9:45; Job 39:5, 6; Jer 17:6.]  [4:  On the Sabbath, people of the Jewish faith still dip their bread in salt in remembrance of their sacrifices.] 

3. Accompanying necessary sacrifice (Lev. 2:13)[footnoteRef:5], as through the salted victim, which is placed on the fire, communion with the deity at a banquet is achieved[footnoteRef:6] . [5:  Large quantities of salt were apparently kept in the area of the temple for this purpose. Ezra made sure that there was plenty of salt available for the sacrifices. (Esd 6:9; 7:21, 22) It is reported that Antiochus III (c. 198 B.C.E.) offered 375 medimnes (c. 20 kl) of salt for the service of the temple. Salt is attributed with healing, medicinal and antiseptic properties. Sometimes newborn babies were rubbed with salt after childbirth. (Ezek 16:4) ]  [6:  "At the same time it is necessary to establish to God", I fear the intellect of the priests, the distinctive of the soul, I express. Rom. 12: a living sacrifice, holy.] 


4. Symbol of a constant covenant, called "covenant of salt" (Num. 18:19). 
5. Symbol of "eternal" friendship («Άλας συναναλώσαι» Plutarch: Eth. 684E «οι περί άλα και κύαμον».  Judas Or. Celsus 2.21).
6. A medium, which makes the dishes pleasant and promotes nutrition.
7. Symbol of humour: funny and mocking speeches full of wit and intelligence (Plato, Symposium 177). 
8. Means of healing (Diosc. 5.109) and exorcism of evil (in many cultures). Newborn babies immediately after birth and before sparging are also rubbed with salt (Ezekiel 16). Note that in Gnostic Christian communities it was used in the Eucharist: "The bread and salt in eucharist" (Acts of Philip 94 36.30) - Gnostic Formulas a. baptism (magical deterrent properties), b. Eucharist.
Α. Before dealing with the use of salt in the New Testament, it should be noted that the salt used by today's "Western" world is not the same as that implied in the words of the Lord Jesus. One Bible commentator points out the following about Matthew 5:13: "The salt used in this country [United States] is a chemical compound-sodium chloride-and if it lost its saltiness, that is, if it lost its flavor, there would be nothing left. The taste interferes with the very nature of the substance. In Eastern countries, however, the salt used was not pure, but mixed with vegetable substances and earth. It could, therefore, lose all its saltiness, and a fairly large quantity of earth would remain. This soil was useless, and it is said that it could only be used as a coating for paths or roads, like gravel. This kind of salt is still common in that area. It is found in the earth in veins or layers, and when exposed to the sun and rain it loses its saltiness entirely."-Barnes' Notes on the New Testament, 1974[footnoteRef:7] . [7:  https://wol.jw.org/el/wol/d/r11/lp-g/1200003809 . See. and the recent publication https://www.newsbeast.gr/geuseis/arthro/9358602/ligei-i-ochi-to-alati ] 

Β. The main verse about salt is one of the most difficult to understand in the New Testament. It is worth emphasizing that each Evangelist, depending on the audience and the particular message he wants to convey, adapts a phrase of the Lord, which probably originally existed in the Source of the Logia (Q) of J. Christ. 
C. Moreover, the meaning of a phrase can only be deduced from the Dictionary, but from the context in which it is found. It is that which charges the term with its ultimate meaning.
Next, we will deal with each passage individually, starting with the earliest Evangelist.
Α. Mark 9, 42-10, 2

42 "Whoever causes one of these little ones who believe in me to sin, 
it would be better for him if a great millstone were hung around his neck
 and he were thrown into the sea[footnoteRef:8]. [8:  ESV - The Holy Bible, English Standard Version. Copyright © 2001,2007 by Crossway Bibles, a division of Good News Publishers. All rights reserved. This publication contains The Holy Bible, English Standard Version, copyright © 2007 by Crossway Bibles, a division of Good News Publishers. It includes the January 2008 Update.] 

 
43 And if your hand causes you to sin, cut it off. 
It is better for you to enter life crippled than with two hands to go to hell, to the unquenchable fire.
 44 
 45 And if your foot causes you to sin, cut it off.
 It is better for you to enter life lame than with two feet to be thrown into hell.
 46 
 47 And if your eye causes you to sin, tear it out. 
It is better for you to enter the kingdom of God with one eye than with two eyes to be thrown into hell,
 48 'where their worm does not die and the fire is not quenched.'

 49 For everyone will be salted with fire.

 50 Salt is good, but if the salt has lost its saltiness, 
how will you make it salty again? 

Have salt in yourselves, and be at peace with one another."

10:1 And he left there and went to the region of Judea and beyond the Jordan, 
and crowds gathered to him ag ain. And again, as was his custom, he taught them.


42  Καὶ ὃς ἂν σκανδαλίσῃ ἕνα τῶν μικρῶν τούτων τῶν πιστευόντων [εἰς ἐμέ],
καλόν ἐστιν αὐτῷ μᾶλλον εἰ περίκειται μύλος ὀνικὸς περὶ τὸν τράχηλον αὐτοῦ
καὶ βέβληται εἰς τὴν θάλασσαν.

43  Καὶ ἐὰν σκανδαλίζῃ σε ἡ χείρ σου, ἀπόκοψον αὐτήν·
καλόν ἐστίν σε κυλλὸν εἰσελθεῖν εἰς τὴν Ζωὴν
ἢ τὰς δύο χεῖρας ἔχοντα ἀπελθεῖν εἰς τὴν γέενναν, εἰς τὸ πῦρ τὸ ἄσβεστον.
44
45 καὶ ἐὰν ὁ πούς σου σκανδαλίζῃ σε, ἀπόκοψον αὐτόν·
καλόν ἐστίν σε εἰσελθεῖν εἰς τὴν Ζωὴν χωλὸν
ἢ τοὺς δύο πόδας ἔχοντα βληθῆναι εἰς τὴν Γέενναν.
46
47  καὶ ἐὰν ὁ ὀφθαλμός σου σκανδαλίζῃ σε, ἔκβαλε αὐτόν·
καλόν σέ ἐστιν μονόφθαλμον εἰσελθεῖν εἰς τὴν Βασιλείαν τοῦ Θεοῦ
ἢ δύο ὀφθαλμοὺς ἔχοντα βληθῆναι εἰς τὴν Γέενναν,
48  ὅπου ὁ σκώληξ αὐτῶν οὐ τελευτᾷ καὶ τὸ πῦρ οὐ σβέννυται.

49  Πᾶς γὰρ πυρὶ ἁλισθήσεται!

50  Kαλὸν τὸ ἅλας·
ἐὰν δὲ τὸ ἅλας ἄναλον γένηται, ἐν τίνι αὐτὸ ἀρτύσετε;

ἔχετε ἐν ἑαυτοῖς ἅλα καὶ εἰρηνεύετε ἐν ἀλλήλοις.

10:1 Καὶ ἐκεῖθεν ἀναστὰς ἔρχεται εἰς τὰ ὅρια τῆς Ἰουδαίας [καὶ] πέραν τοῦ Ἰορδάνου,
καὶ συμπορεύονται πάλιν ὄχλοι πρὸς αὐτόν, καὶ ὡς εἰώθει πάλιν ἐδίδασκεν αὐτούς.
2  Καὶ προσελθόντες Φαρισαῖοι ἐπηρώτων αὐτὸν
εἰ ἔξεστιν ἀνδρὶ γυναῖκα ἀπολῦσαι,
πειράζοντες αὐτόν.

The passage is right at the center/core of the earliest Gospel in the context of the Lord Jesus' journey from the Mount of Transfiguration to that of ultimate "deformity", the Calvary. The motivation for the passage is the great question of human existence in the World and especially of the disciples about "who is the greatest". Just after the passage under consideration, which takes place in Jesus' 'home' city during his public ministry, he enters the 'Passion Field', the boundaries of Judea 'beyond the Jordan'. In this context, the Gospel of Jesus focuses on the three central themes of human existence: Marriage / Agape (10:2-12), Wealth / Poverty (10:17-27) and Power / Humility (10:35-45). With the views that Jesus articulates, he fundamentally overturns the social pyramid of hierarchy and power that has been established for centuries and points the way back to the Kingdom of God. All three of the above dilemmas are those which, distorted into sensuality, avarice, and ambition, destroy man's relationship with God, the environment, his fellow man and himself. As Pesch convincingly argues[footnoteRef:9] , Mark in chap. 10 uses an already pre-existing Catechism, which, as evidenced by the use of the O' translation, was circulating in Hellenistic Judeo-Christian communities. In it (the Catechism), the Evangelist provided the theme of the value of children as role models (vv. 13-16), the abandonment of the family for the sake of the Gospel (vv. 28-31), and the third prophecy of the coming Passion (vv. 32-34).  [9:  R.Pesch, The Gospel of Mark, Commentary on Chap 8,27-16,20 , HThK Freiburg 1984, 115.Mark's Gospel II, 128-130] 

Our passage in Mark is preceded by the transition to Capernaum, the embracing of the child and his being held up as a model par excellence[footnoteRef:10] . This is followed by the question about the exorcist, where the disciples, perhaps confusing the paradigm of childishness with a sense of exclusivity, usurp the uniqueness of exorcising demons (3:15. 6:7.13). Jesus refuses to exclude from the "Christian family" those who refuse to directly join the close circle of his own disciples. After the interjection of this question, Jesus continues his reference to the scandal of the 'little ones' who believe in him. Obviously implied are the weak spiritual members of the Christian Church.  [10:   Holy Gospels. The Message of the New Testament to Modern Man. Athens: Athens, Greece. "Humor and Laughter in the Gospel Narratives of the Lord Jesus. Honorary Volume of the Faculty of Theology of the National and Kapodistrian University of Athens for the Thirty Years' Ministry of the Ecumenical Patriarch Bartholomew I, Athens 2021, 883-893. The Sermon on the Mount and its reception by the modern "reader". The example of Mr. Savvas Agourides. "Savvas Agourides: Scholarly Testimony, Ecclesiastical and Social Ministry. Scientific Conference" Athens: Dean's Office of the Faculty of Theology 2019, 51-78. The Orthodox Church and Theology from the 19thο to the 21st century.  19: 2019., 187-233, 213-219.] 

In this section (9:33-50), which has a strong catechetical character[footnoteRef:11] , the threat of Gehenna is highlighted in a vivid way (9:43. 45. 47). In the Valley of Hinnom (Gēʾ-Hīnnōm) south of Jerusalem, in the time of David's successors, crippled and other infants were offered as a sacrifice to the Palestinian god Moloch[footnoteRef:12] . Jesus threatens that eventually in Gehenna those who scandalize the little ones will be put to death, not the other way around.  [11:  R.Bultmann, The History of the Synoptic Tradition, Göttingen 1957, 260-1.]  [12:  Cf. D' Bas 23, 10. B' Par. 28, 3. 33, 6.  Jer. 7, 32] 

(a) The hand, the foot and finally the eye (the most valued sensory organ in antiquity) were in Judaism the seat of evil desire, which led to the sin of theft, rebellion, and prostitution[footnoteRef:13] .  [13:  Bible and Pedagogical Applications. The historical journey of Jesus Christ as a life model. Athens: Concept 2019.] 

(b) In some Fathers The expulsion of the three most important members of the human body signifies the need to remove from the Body of the Church all those members - Christians, who, although they occupy a prominent position in it, cause scandal to the smallest and weakest[footnoteRef:14] . But the image of the Body is not used in Mk. for the Church. The passage refers to the self and the posthumous entrance either into Hell or into Life. In particular, after three verses, where the tension escalates and the question is whether to enter Life or Gehenna, the following is finally noted:  [14:  Cf. Origen, ibid.226-228.] 

49 For everyone will be salted with fire.

50 Salt is good, but if the salt has lost its saltiness,
how will you make it salty again?

Have salt in yourselves, and be at peace with one another."

Some manuscripts (and the ecclesiastical Text) optionally add Lev 2:13: every sacrifice must be salted with salt as the verse 49b. This semi-verse, however, does not occur in the earliest manuscripts. Therefore, it is not taken into account in the present work.
P. Trembelas[footnoteRef:15] collects the main interpretations of the passage: [15:  Memorandum on the Gospel of Mark, Athens: Soter 1983, 176-177.] 

1. Every sinner, being spared by fire, shall satisfy divine holiness and righteousness.
2. Fire denotes a destructive element and is inserted in the verse to link it with the previous verses, i.e. with verse 48. The "πυρὶ ἁλισθήσεται" connects the destructive quality of fire with the cathartic power of salt. The fire of Gehenna is to be used for cleansing and ridding of the rottenness of evil. Every man will be cleansed: 
(a) or by cutting off the members of the 
(b) or by self-denial, which he will show by submitting himself to sacrifices to save himself,
(c) or by the fire of Gehenna.
3. Those who will not present themselves as living sacrifices will become dead sacrifices burning in the fire of his righteousness in perpetuity.
4. Salt implies divine pedagogy, which instructs us in the renunciation of self and the cultivation of peace and harmony with others.
5. Every believer by the fire of faith in God and/or love of neighbor will put away wickedness and become pleasing to God.
N. Sotiropoulos[footnoteRef:16] proposes, based on a literary analysis, the following alternative "transcription" of the ecclesiastical text in Modern Greek:  [16:  Interpretation of difficult passages of Scripture. Volume A. Athens 1985, 45-48.] 

Every man because of the fire (Hell) must be salted
(so it doesn't rot and get thrown into the fire),
like any sacrificial animal must be well salted.

Salt is useful.
But if the salt loses its saltiness, what will you do to make it regain it?
Have within yourselves salt (virtues) and thus have friendly relations with each other
(or else if you are in danger of losing the virtues from your relations with each other
and suffer moral decay, break off relationships).
Therefore, according to Sotiropoulos, the spiritual salt through which man must be salted is moral principles and virtues. These require from man the removal of those parts of him which scandalize him, i.e. "the severance of relations to persons and things, useful and amiable on the one hand, but on the other hand pernicious spiritually"[footnoteRef:17] .  [17: ] 

In this case, however, the Evangelist is referring to "every man" who will be salted in the future (instantaneous future), regardless of whether he is practicing virtue in the present. Besides, in the preceding verses the action of the verb is associated with fire and denotes something momentary and future, and even in contrast to Life/Kingdom. It must be borne in mind that the entrance in the Temple, the "image" of Eden, the Universe and the future Kingdom, was forbidden to people with disabilities, and the victims, like the priests, had to be absolutely immaculate - able-bodied. So the verses under consideration contain a paradox as they state that it is better to enter into Life "paralyzed". Note that the expressions, which depict the cutting off of members absolutely necessary for a body to function, are the harshest in the oldest Gospel (Mk.). There is also an escalation, as already as the most precious organ of sense, the "eye," is placed at the end, and at the same time hell at the end is identified as the place "where the worm of them that last and the fire that is quenched" (v. 48). 
The escalation continues with the cut under consideration. Whereas at the beginning of the section under consideration, the Son of God referred in the third person to drowning, then in the second person the Lord addresses the disciples in three verses concerning fire, structured in perfect harmony. In the passage under consideration, He describes what will happen to each, and immediately afterwards, after approving the usefulness of salt, to His followers as individuals and as a group. It has already been noted that the relationship with salt is future and is associated with fire, while in the next half verse it is temporal and is associated with the peace of the members of the community. In any case, the disciples are not identified with the salt of the earth, as in Matthew. [footnoteRef:18] [18:  In the interludes, reference is made to the usefulness of the salt and its ability to lose its property without being restored.] 

Therefore, I believe that in the first half of the verse (49α ), Mk. For everyone will be salted with fire refers to the final eschatological Judgment, which (mentioned by Paul and a day of wrath) will involve everyone and their meeting, through the passage through apocalyptic events (such as those of Sodom and Gomorrah) with the returning Lord, as it (the meeting) was foreshadowed in each sacrifice. Salt, like fire, was a necessary component of the Lord's presence at this particular event - the "supper". It is not impossible that "ἀλισθήσεται" in the sense of "salted" is used with a touch of dramatic irony: we will all be "salted" (not for healing - preservation in life) but by the fire of judgment. So it will be better for us to exercise self-control ourselves and to get rid of any "passion" that interferes with our (re)communion with the "other". 
Essentially in this verse Mark, I believe, repeats in a more "dramatic way" what Paul also incongruously mentions in Corinthians: 
13 each one's work will become manifest, for the Day will disclose it,
because it will be revealed by fire, and the fire will test what sort of work each one has done.
14 If the work that anyone has built on the foundation survives, he will receive a reward.
15 If anyone's work is burned up, he will suffer loss, though he himself will be saved, but only as through fire.
 											(1Co 3:13-15 ESV)
In the next verse, the Lord focuses on the verb "salt" because of the verb "thresh". But now this has the meaning of the sacrificial spirit, which is constantly questioning, like the Stoics, whether daily life is useful for the neighbour and the "other". After all, the disciples were called at the beginning of the Gospel to become fishers of men. Let us not forget that the whole unity began with the question of "who is the greatest", a timeless question in human societies.  Consequently, "having salt" now takes on the meaning of self-control (elements that are indeed characterized by "bitterness" - the stiffness of salt). This ministry is linked to mutual self-giving. Moreover, as already noted, there follows a "Catechesis", where, also as a continuation of this very spirit, the "inverted Pyramid" of the Community of Jesus is presented, with emphasis on the three basic problems of human coexistence: pleasure - money - glory. Therefore, while v. 49 concludes the previous section, v. 50 introduces the next one.
Β. Matthew 5, 12-17
12  Χαίρετε καὶ ἀγαλλιᾶσθε, ὅτι ὁ μισθὸς ὑμῶν πολὺς ἐν τοῖς οὐρανοῖς·
Οὕτως γὰρ ἐδίωξαν τοὺς προφήτας τοὺς πρὸ ὑμῶν.

13  Ὕμεῖς ἐστε τὸ ἅλας τῆς γῆς·
ἐὰν δὲ τὸ ἅλας μωρανθῇ, ἐν τίνι ἁλισθήσεται;
εἰς οὐδὲν ἰσχύει ἔτι εἰ μὴ βληθὲν ἔξω καταπατεῖσθαι ὑπὸ τῶν ἀνθρώπων.

14  Ὕμεῖς ἐστε τὸ φῶς τοῦ κόσμου.
οὐ δύναται πόλις κρυβῆναι ἐπάνω ὄρους κειμένη·

15  οὐδὲ καίουσιν λύχνον καὶ τιθέασιν αὐτὸν ὑπὸ τὸν μόδιον
ἀλλ᾽ ἐπὶ τὴν λυχνίαν,
καὶ λάμπει πᾶσιν τοῖς ἐν τῇ οἰκίᾳ.

16  Οὕτως λαμψάτω τὸ φῶς ὑμῶν ἔμπροσθεν τῶν ἀνθρώπων,
ὅπως ἴδωσιν ὑμῶν τὰ καλὰ ἔργα καὶ δοξάσωσιν τὸν Πατέρα ὑμῶν τὸν ἐν τοῖς οὐρανοῖς.

17  Μὴ νομίσητε ὅτι ἦλθον καταλῦσαι τὸν Νόμον ἢ τοὺς Προφήτας·
οὐκ ἦλθον καταλῦσαι ἀλλὰ πληρῶσαι.

12 Rejoice and be glad, for your reward is great in heaven,
 for so they persecuted the prophets who were before you.
13  "You are the salt of the earth, but if salt has lost its taste, 
how shall its saltiness be restored? It is no longer good for anything 
except to be thrown out and trampled under people's feet.
14  "You are the light of the world. A city set on a hill cannot be hidden.
15  Nor do people light a lamp and put it under a basket, but on a stand, and it gives light to all in the house.
16  In the same way, let your light shine before others, so that they may see your good works and give glory to your Father who is in heaven.
17  "Do not think that I have come to abolish the Law or the Prophets; I
 have not come to abolish them but to fulfill them.

The questions regarding v. 13, where the hearers are now identified with salt, are the following: (a) Is the verse connected with the preceding verses? (b) Is the Lord referring primarily to the apostles, who in Matthew (Mt.) substitute the Sabbath, the Temple and the Torah? Already in a previous article regarding the "Sermon on the Mount and its reception by the modern "reader"", I recorded the v. 13-16[footnoteRef:19] as the conclusion of the Introduction (of the Homily), which, however, as already pointed out in Mk., simultaneously introduces what follows. In my aforementioned article I point out the following: [19:  Of course, the present saying of the Lord could be interpreted not as praise - blessing but as a threat: "If Alas be blasphemed, in him shall be blasphemed; for there is nothing that is not put out of the way of men (5, 13)." Cf. 2 Par. 13, 5: Neither do I know that the Lord God of Israel established a kingdom over Israel in the age of David and his sons a covenant of alos.Also the parable of the light under the modi (= cylindrical bronze or wooden vessel) could refer to the opponents of Jesus, who exclude people from the Kingdom. Cf. The commentary D. Kaebisch, Die Bergpredigt. Handbook Bibeldidaktik, M. Zimmermann, R. Zimmermann, Tübingen: Mohr 2013 210-217, 212. ] 

As the Preamble to the Public Action and the Lord's Prefatory Discourse in Mt., the "On the Mount" in general parallels that of Luke in Synagogue (4:18-21) and fulfils the following roles. Thus, we will also understand the more specific significance of Emmanuel's reference to salt:

i. It encapsulates the central points of the whole narrative (the Mount, the basic characteristics of the "hero" Emmanuel[footnoteRef:20] and the first Community of the Twelve); the ideal of the Beatitudes is "embodied" by Jesus himself (as it is constantly highlighted in Mt.) He, like the heavenly Father (the phrase is repeated in chs. 5-7 more than ten times!), is the one whom the disciples are called to imitate in order to become the salt and light of the earth. Despite His glorious attributes, the supreme characteristic of the Messiah is humility and sacrifice (12:17-21 // Is. 42:1-4.  53, 4). At the beginning of the Passion, the Lord's Prayer, entering the Holy City "righteous and saving", heads to the Temple, where He heals those who are handicapped (disabled), hungry and seeking justice, while receiving praise from infants! Also, the disciples, who unlike the neanderthal, gave up everything (19:27) and followed him, taking up the Cross (16:24), will enjoy both in this world and in the world to come the following: eternal life and thrones on which to judge the Twelve Tribes (19:28-29 cf. Dan. 7 "saints of the Most High").  [20:  Jesus is not described simply as the possessor of divine power, nor does he only fill people with wonder and amazement, but as a Lord and saviour who fulfils Isaiah's saying: He hath taken away our sicknesses, and hath brought diseases (Isa 53:4. Mass.); paradoxically, Mt. mentions this Passion-related passage in the section on miracles (8:17). Characteristic, too, is Jesus' response to John's two emissaries, who ask in anguish, 'Art thou the Coming One or eteron expect?' Jesus urges them to recite to their teacher whatever Messianic works they 'hear and see', thus indirectly answering John's question about his identity. The enumeration of his works in contrast to Is 35 and 61 does not culminate in the punishment of the Gentiles and the glorification of the nation of Israel, but in the raising of the dead, and especially in the preaching, the evangelization of the poor, which he thus projects as the supreme point. ] 


ii. The conditions for the audience to understand the Text are demonstrated. Already in the Beatitudes, the first half of the character of the people, who become recipients, and the second half of their "works" are reflected. Essentially, they (the Beatitudes) invert the power pyramid, causing surprise-shock; although the promises seem to be future, they are already blessed who not only hear but apply the content of the Sermon. The preeminent "virtue" is impoverishment (= "begging" and not merely penury) in spirit, which stands in contrast to the Pharisaic arrogance of chapter 23, but also to the cultivation of the mind in Greek philosophy. Then the relationship to the Old Testament, six "examples" of interpretation of the Law, and the basic framework for performing the three main works, namely, Alms, Prayer and Fasting, are clarified. In the end, the dilemma of "life or death" is posed through the two Ways.

iii. In order to make an indelible impression on the heart of the audience, symbols are used that are indeed varied and impressive. After the Beatitudes, to encapsulate the mission of the disciples as "suffering servants", he chooses salt and light, images which are also inextricably linked to the liturgy of the Temple. Certainly, the emphasis is on the Light, which is to be diffused to those outside, such as the upper-mounted polis/city (cf. Sephoris), as well as the lamp, which illuminates the entire house. In the case of salt, which comes from the "plane" of the earth, the question is that it should remain active and potent (retaining its stypticity), so that, as is implied, it prevents putrefaction and flavors food.

iv. In order to encourage a lack of stress, he chooses images from the animal (birds and supplies) and the plant environment (lilies and clothing), addressing both sexes: male and female. Very vivid is the image of the rampaging pigs, rushing to devour their own listeners (second plural!), through "feeding" them pearls[footnoteRef:21] ! It is precisely those who do not see the beam in their own eyes, but the spike in the other guy's!  [21:   "Do not give dogs what is holy, and do not throw your pearls before pigs, lest they trample them underfoot and turn to attack you. (Mat 7:6 ESV)] 


v. Impressive is also the epilogue of the sermon (7:26-28) in contrast perhaps to the Building of the Church where the "gates of Hades" (= all of Hades, 16:18) will not offend it: 26 And everyone who hears these words of mine and does not do them will be like a foolish man who built his house on the sand. 27 And the rain fell, and the floods came, and the winds blew and beat against that house, and it fell, and great was the fall of it." (Mat 7:26-28 ESV)

The salt in the passage under consideration, as is clear, is associated with the Light. Both of these elements in the Jewish tradition symbolized the Covenant - Torah. Moreover, according to the famous epilogue of Mt. the disciples of the Risen One are called to "make disciples" of all nations by (a) baptism in the name of the Triune God and (b) the teaching of the promises of the Lord Jesus, who in Mt.  "substitutes" the Law, the Temple and the Sabbath, i.e. the basic nerves of the first covenant. 

Therefore, in my interpretation of this passage I will agree with Xanier Leon-Dufour's interpretation: "According to M., the believer must be the 'salt of the earth', i.e., he must preserve and nourish the human world in his covenant with God. Otherwise, he is worthless and the disciples must be put out. (Dictionary of Biblical Theology, Athens: Artos Zois 1980 col. 51-52). Already in this Dictionary the following is pointed out: "According to a first possible meaning, related to the salt of the covenant, this means that if the covenant with the Lord is broken, it cannot be rejoined. Certainly the disciples' word also functions as the opposite of decay and annihilation. Thus they function as means of preserving the World in spite of the virulence and stiffness that their word causes." And in this connection the following should not be forgotten:

(a) God's covenant to Abraham (with whom the genealogical tree of Emmanuel in Mt. begins) concerns the whole earth and its salvation, i.e. the fulfillment of the Creator's first commandment to dwell among men. 

(b) Matthew is the Evangelist who uses the most violent imagery to portray the truth of Hell, which God has not prepared for man. And in the passage under consideration, the conclusion is tragic for the waste salt: for there is no truth in anything that is not put out of the way among men.

It should be noted that in the second-plural literal "you are the salt of the earth" (Mt 5:3), salt is translated by Erasmus as witz (= joke)[footnoteRef:22] . The value of joy as the primary fruit of the Presence of the Holy Spirit in our lives, according also to the Pauline passage Galatians 5, 22: and the fruit of the Spirit is love, joy […]  But the context does not prove that the "persecuted" and afflicted disciples will be "the joy" of the whole earth. [22:  Plutarch (Comparison of Aristophanes and Menander's Epitome 854 C-D. cf. Symposia 684E-685F) uses the word "ales" for Menander's special and even "abundant grace", by which, in contrast to Aristophanes (=mimisis epta chiro), he moves away from the probable, the appropriate and the proper, which should characterize poetic works, and flavors his comedies, making them beautiful and interesting.] 


Γ. Luke 14, 25-15, 1

25  Συνεπορεύοντο δὲ αὐτῷ ὄχλοι πολλοί,
καὶ στραφεὶς εἶπεν πρὸς αὐτούς·

26  Εἴ τις ἔρχεται πρός με καὶ οὐ μισεῖ τὸν πατέρα ἑαυτοῦ καὶ τὴν μητέρα
καὶ τὴν γυναῖκα καὶ τὰ τέκνα καὶ τοὺς ἀδελφοὺς καὶ τὰς ἀδελφὰς
ἔτι τε καὶ τὴν ψυχὴν ἑαυτοῦ, οὐ δύναται εἶναί μου μαθητής.

27  ὅστις οὐ βαστάζει τὸν σταυρὸν ἑαυτοῦ καὶ ἔρχεται ὀπίσω μου,
οὐ δύναται εἶναί μου μαθητής.

28  Τίς γὰρ ἐξ ὑμῶν θέλων πύργον οἰκοδομῆσαι
οὐχὶ πρῶτον καθίσας ψηφίζει τὴν δαπάνην, εἰ ἔχει εἰς ἀπαρτισμόν;
29  ἵνα μήποτε θέντος αὐτοῦ θεμέλιον καὶ μὴ ἰσχύοντος ἐκτελέσαι
πάντες οἱ θεωροῦντες ἄρξωνται αὐτῷ ἐμπαίζειν
30  λέγοντες ὅτι οὗτος ὁ ἄνθρωπος ἤρξατο οἰκοδομεῖν καὶ οὐκ ἴσχυσεν ἐκτελέσαι.

31 Ἢ τίς βασιλεὺς πορευόμενος ἑτέρῳ βασιλεῖ συμβαλεῖν εἰς πόλεμον
οὐχὶ καθίσας πρῶτον βουλεύσεται εἰ δυνατός ἐστιν ἐν δέκα χιλιάσιν
ὑπαντῆσαι τῷ μετὰ εἴκοσι χιλιάδων ἐρχομένῳ ἐπ᾽ αὐτόν;
32Εἰ δὲ μή γε, ἔτι αὐτοῦ πόρρω ὄντος πρεσβείαν ἀποστείλας ἐρωτᾷ τὰ πρὸς εἰρήνην.

33 Οὕτως οὖν πᾶς ἐξ ὑμῶν
ὃς οὐκ ἀποτάσσεται πᾶσιν τοῖς ἑαυτοῦ ὑπάρχουσιν
οὐ δύναται εἶναί μου μαθητής.

34 Καλὸν οὖν τὸ ἅλας·
ἐὰν δὲ καὶ τὸ ἅλας μωρανθῇ,
ἐν τίνι ἀρτυθήσεται;

35 Οὔτε εἰς γῆν
οὔτε εἰς κοπρίαν εὔθετόν ἐστιν,
ἔξω βάλλουσιν αὐτό.

ὁ ἔχων ὦτα ἀκούειν ἀκουέτω.

15:1 Ἦσαν δὲ αὐτῷ ἐγγίζοντες πάντες οἱ τελῶναι καὶ οἱ ἁμαρτωλοὶ ἀκούειν αὐτοῦ

31 Or what king, going out to meet another king in war, 
will not sit down first and deliberate whether he is able with ten thousand 
to meet him who comes against him with twenty thousand?
32  And if not, while the other is still a great way off, he sends a delegation and asks for terms of peace.
33  So therefore, any one of you who does not renounce all that he has cannot be my disciple.

34  "Salt is good, but if salt has lost its taste, how shall its saltiness be restored?
35  It is of no use either for the soil or for the manure pile. It is thrown away. 
He who has ears to hear, let him hear.

 15:1 Now the tax collectors and sinners were all drawing near to hear him.

And in Luke (Lk.), salt (as we have already noted in Mk.) is associated with the sacrificial spirit, which is freed from all earthly security in order to become a disciple of the Lord Jesus and join him in the preaching of the Kingdom. In Luke in particular, indeed, the prospective disciple is prevented from the supreme obligation in the ancient world of burying one's father and at the same time is exhorted to abandon for His sake even the wife herself, a fact which is not answered in Mark. Any compromise in this respect is regarded as bruising the salt and rendering it useless. It is striking that the Sermon is likened to an expedition, and at the end of the logos the important phrase He who has ears to hear, let him hear.is also used. This usually occurs after words of prominent parabolic significance. 

In particular, the denial of all property is seen as an alliance with "great Power." Immediately after the passage under consideration, the Lord joins with the most sinful in the context of the common meal, where salt was "sovereign," and works a catalyst for them. By contrast, in the Introduction to the second volume of Luke's Theophilus (the Acts), as will be seen immediately below, the Risen Jesus, with a focus on "salt," associates only with His disciples.

D. Acts 1, 1-5

Τὸν μὲν πρῶτον λόγον ἐποιησάμην περὶ πάντων, ὦ Θεόφιλε, 
ὧν ἤρξατο ὁ Ἰησοῦς ποιεῖν τε καὶ διδάσκειν,
2  ἄχρι ἧς ἡμέρας ἐντειλάμενος τοῖς ἀποστόλοις διὰ Πνεύματος Ἁγίου 
οὓς ἐξελέξατο ἀνελήμφθη.
3  οἷς καὶ παρέστησεν ἑαυτὸν ζῶντα μετὰ τὸ παθεῖν αὐτὸν ἐν πολλοῖς τεκμηρίοις, 
δι᾽ ἡμερῶν τεσσεράκοντα ὀπτανόμενος αὐτοῖς 
καὶ λέγων τὰ περὶ τῆς Βασιλείας τοῦ Θεοῦ·

 4 Kαὶ συναλιζόμενος παρήγγειλεν αὐτοῖς ἀπὸ Ἱεροσολύμων μὴ χωρίζεσθαι 
ἀλλὰ περιμένειν τὴν ἐπαγγελίαν τοῦ Πατρὸς 
ἣν ἠκούσατέ μου,
5  ὅτι Ἰωάννης μὲν ἐβάπτισεν ὕδατι,
ὑμεῖς δὲ ἐν Πνεύματι βαπτισθήσεσθε Ἁγίῳ
οὐ μετὰ πολλὰς ταύτας ἡμέρας

ESV1:1 In the first book, O Theophilus, 
I have dealt with all that Jesus began to do and teach,
 2 until the day when he was taken up, 
after he had given commands through the Holy Spirit to the apostles whom he had chosen.
 3 He presented himself alive to them after his suffering by many proofs, 
appearing to them during forty days and speaking about the kingdom of God.
 4 And while staying with them he ordered them not to depart from Jerusalem, 
but to wait for the promise of the Father, which, he said, "you heard from me;
 5 for John baptized with water, but you will be baptized with the Holy Spirit not many days from now."

In this regard, in the context of examining the New Testament references to salt and their symbolism, I quote Ratzinger's comments:

Luke refers to three elements that defined the communion of the Risen Christ with His own: He revealed Himself, He spoke, He ate. Manifesting - speaking - feasting are three self-revelations that belong together and in which He proves Himself as the living One. For a correct understanding of the third element which, like the first two, extends beyond the forty days, Luke's term synagogue is of special importance. Literally, it means to gather salt. Luke chose this word deliberately. But what exactly does it mean? 

In the OT the joint eating of bread and salt or only salt establishes indissoluble covenants [ …]. Salt is considered a guarantor of duration. It is the means against rot, the decay that belongs to the essence of death. All food is a process against death - a way of gaining life. The eating of salt by Jesus after the resurrection, which we take as a sign of new eternal life, points to a new supper of the Risen One with His own. It is a covenant event, and in this sense, it is internally related to the Last Supper at which the Lord established the New Covenant. Thus, the mystery of the eating of the salt cuts an internal link between the supper before Jesus' sufferings and the new communion of the table of the Risen One: it is given to His own as food and makes them partakers in His body, in life itself. Epilogically it is worthwhile to consider here too the words of Jesus in response to Mark: For everyone will be salted with fire: "If the salt is good, and if the salt is made good, in it ye shall be made good? Have ye in yourselves alas, and have peace in others (9, 49 ch.). Some manuscripts optionally add Lev 2:13: every sacrifice must be salted with salt. The salt of the sacrifice also had the meaning of flavouring the sacrifice and protecting it from putrefaction. Thus different meanings are involved: renewal of the covenant, gift of life, purification of the same being for self-giving to God. 

When Luke at the beginning of Acts gives a summary of the post-Paschal events by using the term "fellowship" for the communion of the Resurrected One's meal with His own, the new communion of the table is shrouded in mystery. On the other hand, however, the essential becomes visible at the same time: the Lord calls the disciples anew into covenant communion with Him and with the living God. He grants them a share in the authentic life, makes them alive and flavours their lives by their participation in his own passion and in his cathartic power. What specifically the communion of the meal with His own was like is beyond our perceptive faculty. But we can recognize its inner essence and find that in liturgical community, in the celebration of the Eucharist, this table with the Risen Lord continues, albeit in a different way. 

Ε. Colossians 4, 6 
2 Continue steadfastly in prayer, being watchful in it with thanksgiving.
3 At the same time, pray also for us, that God may open to us a door for the word,
to declare the mystery of Christ, on account of which I am in prison--
4 that I may make it clear, which is how I ought to speak.
5 Walk in wisdom toward outsiders, making the best use of the time.
6 Let your speech always be gracious, seasoned with salt,
so that you may know how you ought to answer each person.
7 Tychicus will tell you all about my activities.
He is a beloved brother and faithful minister and fellow servant in the Lord.
 (Col 4:2-7 ESV)

This is essentially the last sentence of the main body of the Epistle as the practical instructions and the embraces follow. Paul begins by pleading for co-prayer so that a door of the Word may be opened and a revelation of the rhetoric of the Sermon may be revealed. He then points out the wisdom of the Colossians' conduct (life and polity) toward "outsiders" as well as their use of the Weather. In this context, the discourse of members to those outside the Church must always be graceful and adapted anew each time to the figurative discourse of the recipient. 
I believe that salt in this context does not merely denote the possible or "plausible" (through the testimony of the divine scholars), but, like the word "grace", it also denotes "palatable". The whole of Colossians is an example of salt-coated speech, as P. refers to a "religion of angels" and uses irony in phrases which do not occur in his other writings and take on the "ideology" of the recipients 
Conclusions with a focus on the Mission
Concluding the hermeneutical approach of the scholars on salt, the first basic conclusion is that none of the three Synoptics (Mt 5,13; Mk 9,50; Lk 14,34-35) uses the scholar identically, reproducing literally something that the "great authority"[footnoteRef:23] uttered. He adapts the discourse to the rhetoric of the Text and the receptivity of his particular audience in his time. [23:  And in the Christian Creed we will find that there is no quotation from the Bible, and the Fathers had no problem in formulating "homoousios" with "homoiousios" as long as the truth behind the term is not altered.] 

In fact, to be salt is a kind of Gospel in our post covid time. In the imperial years, and especially in the Mediterranean World, to be the salt of the earth meant four things: 
First, to be the means of sustaining life. To allow the other to be entirely "Other". 
Second, to become a sacrifice for the Other. 
Third, to be a source of humor and joy, which not only prevents the decay, but it contributes to the thriving, the "new Creation" of the Other. 
Fourth, the salt was the most powerful symbol (token) of friendship. The resurrected Jesus, according to the Acts (1:4), for forty days he was συναλιζόμενος, that means he was eating (salt) with his male and female disciples; and this in the East means bringing and staying together.

I wish from my heart that the journal fulfills all four of these elements, knowing that God with his incarnation "did not bring new things, but makes everything new" (Smeman). I will end with a dramatic Call from the Mark Gospel, while Jesus Christ is on the way to Golgotha: For everyone will be salted because of the fire! Salt is beneficial. But if the salt loses its saltiness, by what will it be reconstituted? Have salt among yourselves and live at peace with one another. (Mar 9:49-50)[footnoteRef:24] .  [24: 49    For the fire is broken. 50 Alas is good: but if the alas be made good, wherein ye shall be made good? Have ye in yourselves alas, and make peace with one another.] 



PROLAND

Beloved Sisters and Brothers, To the Leaders Congratulations to dear Evangelia on the publication of the new journal Contracts in both the Old and New Testaments were often sealed with salt: hence the English word In the Catholic Church, salt is or has been used in many purification rituals. Although salt exists in virtually inexhaustible quantities, man has not always been able to obtain it easily. There have been wars and revolutions over it. In ancient China, salt was second only to gold in value. Women and children have been sold as slaves for common salt. In order to buy salt (sal), Caesar's soldiers received an allowance called salarium, from which the word in English is derived.-Ess 4:14.
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