Aristotle, Posterior Analytics B19; trans. J. Barnes

Now as for deduction and demonstration, it is evident both what each is and how it comes about—and at the same time this goes for demonstrative understanding too (for that is the same thing). But as for the principles—how they become familiar and what is the state that becomes familiar with them—that will be clear from what follows, when we have first set down the puzzles.
Now, we have said earlier that it is not possible to understand through demonstration if we are not aware of the primitive, immediate, principles. But as to knowledge of the immediates, one might puzzle both whether it is the same or not the same—whether there is understanding of each, or rather understanding of the one and some other kind of thing of the other—and also whether the states are not present in us but come about in us, or whether they are present in us but escape notice.
Well, if we have them, it is absurd; for it results that we have pieces of knowledge more precise than demonstration and yet this escapes notice. But if we get them without having them earlier, how might we become familiar with them and learn them from no pre-existing knowledge? For that is impossible, as we said in the case of demonstration too. It is evidently impossible, then, both for us to have them and for them to come about in us when we are ignorant and have no such
state at all. Necessarily, therefore, we have some capacity, but do not have one of a type which will be more valuable than these in respect of precision.
And this evidently belongs to all animals; for they have a connate discriminatory capacity, which is called perception. And if perception is present in them, in some animals retention of the percept comes about, but in others it does not come about. Now for those in which it does not come about, there is no knowledge outside perceiving (either none at all, or none with regard to that of which there is no retention); but for some perceivers, it is possible to grasp it in their minds. And
when many such things come about, then a difference comes about, so that some come to have an account from the retention of such things, and others do not.
So from perception there comes memory, as we call it, and from memory (when it occurs often in connection with the same thing), experience; for memories that are many in number from a single experience. And from experience, or from the whole universal that has come to rest in the soul (the one apart from the many, whatever is one and the same in all those things), there comes a principle of skill and of understanding—of skill if it deals with how things come about, of
understanding if it deals with what is the case.

Aristotle, Metaphysics A1; trans. W. D. Ross

All men by nature desire to know. An indication of this is the delight we take in our senses; for even apart from their usefulness they are loved for themselves; and above all others the sense of sight. For not only with a view to action, but even when we are not going to do anything, we prefer sight to almost everything else. The reason is that this, most of all the senses, makes us know and brings to light many differences between things.
By nature animals are born with the faculty of sensation, and from sensation memory is produced in some of them, though not in others. And therefore the former are more intelligent and apt at learning than those which cannot remember; those which are incapable of hearing sounds are intelligent though they cannot be taught, e.g. the bee, and any other race of animals that may be like it; and those which besides memory have this sense of hearing, can be taught.
The animals other than man live by appearances and memories, and have but little of connected experience; but the human race lives also by art and reasonings. And from memory experience is produced in men; for many memories of the same thing produce finally the capacity for a single experience. Experience seems to be very similar to science and art, but really science and art come to men through experience; for ‘experience made art’, as Polus says, ‘but inexperience luck’. And art arises, when from many notions gained by experience one universal judgement about similar objects is produced. For to have a judgement that when Callias was ill of this disease this did him good, and similarly in the case of Socrates and in many individual cases, is a matter of experience; but to judge that it has done good to all persons of a certain constitution, marked off in one class, when they were ill of this disease, e.g. to phlegmatic or bilious people when burning with fever,—this is a matter of art.
